MAN IN QUR’AN
AND THE
MEANING OF
FURQAN

Surat ul-Bagarah

Tafsir by
Shaykh Fadhlalla Haeri



Author's Biegrephy

Shaykh Fadhlalls Hseri, a Sufi Shaykh of
the Iafariyyan Tarigah, ¢ame to sufism vig a
scientific, engineering and business back-
ground. He was educated in England with
Bachelor of Science Degress in physics and
mathematics, and a Master's Degres in
science and buginess, and was a zuccessful ofl
buginessman who had established several
manufacturing and consulting firms, As a
young man, he had always questioned the
meaning and usefulness of spiritual pursuits,
and had spent long periods in various parts
of the East, espacially in India, and in North
Africa, seeking the truth.

In 1999, Shaykh Fadhlalls came (o the
United States to establish an lsamic Teaching
Center. By December, 1981, the American
institutelcff Curinic Studies woe inaugurated,
and [n September of 1982, the frst classes
began,

Shaykh Fadhlala has also recently established
Several spiritual and medical teaching centers
and clinics in the Middlie East, Europe and
South America. He has lectured throughout
the world at various univemsities and ins-
titutes, and he is presently directing g
publishing effort to make available to the
culture of the West outstanding works' of
Islamic scholars and gnostics, as well a3 his
W commentary on the Quran,



o N e Rl
borg Roads ) o
F" Soldier Hegar 455

) £arachi. ,J /
M

q l—l-'l--—

@ﬂiﬁ&t........ﬁwm.g.-._.-

fostion _

BB, e AR

BAJAF

I IIIL‘ g
Baldis. . dinE




An
Shy
the

Afr






A

the



MAN IN QUR'AN
AND THE
MEANING OF
FURQAN

Surat ul-Baqarah

Tafsir by
Shaykh Fadhlalla Haeri

o

LAHRA PUBLICATIONS



Originally published by
Fahrs Publications
Box 730, Blanco, TX 78606 USA

Copyright 1982 Zahra Publications
All rights reserved
ISEN 0-8B059-005 X

Reprinted in Pakistan by

Ahmad Brothers Printers Earachi.

AL Seral Publications
House Mo, 6, Street No, 8,
F-17/3,

[zlamabad.



Foreword

. - - ? =

'-i: ..-:"I'.w 4«'1:1':"'?' .: ,:'.a'll ':».'-]r ,J‘ D‘i
; P - - 5

. .I.r"a-mﬁ' I'_ :"-"-*'# ,L‘:i::,.‘] :l.l-"”_# )""'-Jh'iﬂ e

-

P 2 - -
LERC I ti.LaL—‘ln...z'\q::J 3

Say: Were the sea (o be irtke For the words of my
Lard, the sea would be exhausted before the
words of my Lord are exhousted, even it We
Bring others like it

(Surat wli-Kaht: 103

The Qur'an is the transcendant Word of the Transcendant Lord,
Creator and Sustainer of all things, With it creation began when Allah
took our covenant with the question: "Am | nol your Lord? With it
history began, when He announced 1o the angels: ‘Behold, | am about
to set a representative (khalifah) in the earth!” In it, histary will con-
tinue its cosmic journey from the multiplicity of things and names 0
the One, when ‘the earth shall shine Forth with the Light of its Lord,’
and the eternal voice of the Everdiving and All-sovercign Lord shall
challenge all creation: ‘To whom shall all dominion today belong?’
The resounding answer will then echo: 'To Allzh, the One, the All-
conguering!! Yet, Allah in His infinite mercy willed that His oimeless
Word, the Qur'dn, should anter into our finite history to shape and
guide it to its ultimate fulfillment on a day when He alone shall be King
and Master.

The Qur'an, which we write in our books {masahif), preserve in our
hearts and recite with our tongues, was sent down onto the heart of
Allah’s beloved servant and Messenger, Muhammad, who was a prophet
while Adam was between water and clay, may Allah's mercy and bless-
ing rest forever on him and his houschold,

The science of writing, understanding and interpreting the Qur'an
has occupied the best minds of the Muslim 'umma throughouot its lang
history, The fruits of these labors are contained in the vast literature of
tafsit, The Qur'an, in its inner and infinite dimension, is known only to
Allah. ¥et, to the Prophet and the chosen few of his descendants, the
{mams and their followers, the veils were removed, and they were ahle



to touch the inner mysteries of the Qur'an with their purified hearts
and minds, “for none but the pure shall touch it." The righteous friends
of Allah (awliva’ Allah as-silihin), who purified their hearts in this
ocean of knowledge, left for us allusions and glimpses to guide us in our
journey (suluk) to Allah.

The American Institute of Qur'anic Studies is dedicated to the task
of making the Qur'dn available to the men and women of the twentieth
cenlur}r; to contemplate, understand and be guided by it in their daily
lives, and in their spiritual quest. The Institute has therefore undertaken
to teach the Qur'dn in Arabic, its original language, and (o study its in-
ner and outer meanings. bt has, furthermore, decided to present the
Qur'an, both in its exoteric and historical dimension and its inner di-
mension, to the Western readers, as Allah will grant it teachers and
seekers. The Institute will produce a commentary, if Allah wills, which
will consider the reasons and occasions of the revelation of the verses
of the Qurtan, as well as interpretations of its precepts of halal and
haram. This commentary will present the tafsir {interpretation) and
ta'wil {inner and primary exegesis) of the Qur'dn, In the task of tafsir,
standard works in this field will be used, but in ways that would be
relevant 1o the present age and its needs, The present small volume is
a first attempt at achieving this task,

The Qur'an must speak to the condition of every age — this itcan
most effectively do through ta'wil. Thus, through the refiections of
Shaykh Fadhlalla Haeri, as Allah shall illuminate his heart, the inner
dimension of the Qur'an will be touched.
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Saw: Work! For Alfah shall see vour work, His
Messenger, and the people of falth, In Him alone
do we trust, for with Him s right guidance, and
to Himr shall be our retiiri.

(Surar ul-Towbah: 105)

Mahmoud Ayoub

Professor, Center for Religious Studies
University of Toronto

Toronta, Ontario, Canada
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Introduction

Swurat ul-Bagarah encompasses both hagigah and shari'ah. [T con-
tains the blueprint of how a community can live — how its members
should behave among themselves as individuals, as families, and as
economic and social entities. It contains the kaws that govern jihad
(from o> | to strive, toil, take pains over), the fight against inward
and outward evil — when, where and against what. The surah sums up
what we need to know. It is the answer of the Hamid, He Who has been
praised, to His beloved slave. It is the answer to the true muslim's praise
and gratitude to the Lord-Sustainer, the Rabb,

Surat ul-Bagarah begins with that devastatingly deep simplicity of
the letters Alif [ Lam [ Mim { pI! ), Everything is a building block,
From the Unity, everything in the cosmos descends to you as a wave of
mercy in tiny portions, and therefore each portion contains the mean-
ing of that Oneness. One drop of the ocean contains the secret of the
entire ocean,

On the surface, Surat ul-Bagarah contains the history of mankind
from Sayyidnd Adam, peace be upon him, to the time of the Prophet
Muhammad, may the peace and blessings of Allah be upon him and his
Family. A great portion deals specifically with BanT 'lsrd’il {the tribe of
Israel). It illustrates how they were given the message of Unity, of the
One-and-Only Reality, and how they rejected it time after time, In spite
of their rejection, Allah, in His infinite mercy, repeatedly granted them
repentance,

Although this surah deals specifically with Bani 'Isrd'l, they also
represent that state of rebelliousness in all peoples and individuals
which constantly attempts to assert itself over the will of Allah. On the
level of hagigah ( a5 s, essential Truth and Reality), the Bani ‘lsra'il
represents the ever-present, ongoing strugele of the nafs { weds | eso)
to establish itself as the ultimate authority and power, which, in turm,
brings to it misery, sadness, and constant disappointment. The way to
utter joy and complete bliss is through the submission of the nafs, the
submission of the will of the individual which has no existence of its
own, for there is no power and no might except in Allah. This surah
gives us a road map of the course to follow to reach that stage of
abandonment and complete submission to Allah subhana-hu wa ta‘ala,



Every surah is a complete and contained unit. Various parts of
Surat ul-Bagarah were revealed at various times and places, Except for
the last few avats, however, most of the surah was revealed in the early
years of hijra. The 281st ayah is considered to be the last ayah of the
CQur'an revealed historically.

The following interpretations are possible and plausible, but are
not the only ways of interpreting and comprehending the ayats. Further-
more, we have avoided constant reference to the specifie historical
occasion of the descent of each ayah, since this is described in many
old and new tafasir. The interpretation and exposition is based on the
system used at the American Institute of Quriinic Studies in the United
States of America, which particularly emphasizes teaching Qur'in to
students whose mother tongue is not Arabic.
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2 This Book, there is no doubt in it —a guide
to those who safeguard themselves with
fearful awareness.

The first five ayats describe and define the mu'min [ cras= ), he
who trusts in the mercy and justice of reality, and the muttagl [ ),
the spiritual secker of awareness of reality and its governing boundaries.
The fear of Allah and the love of Allah are only aspects of taqwa
(595 ). The next two ayats are about the kafiriin { o925 | plural
of kifir, L5 '), those who cover up reality { 25, to cover, hide),
and the following thirteen deal with the munafigin | ¢ s2els  plural
of munifig, Gélie ), hypocrites.

The root of understanding creation is based an fundamental and
basic modules which contain the meaning of creation and the means of
transmitting and communicating it. The secret of creation is with Allah,
and. the secret of the mercy of inner knowledge is with Allah, The
building blocks of the language, which is the means of communication,
and, therefore, connection and unification between the creatures of
Allah — mankind — are reflected in the creational reality of mankind it-
self. String letters together intelligently and purposefully, and vou get
a language. String together the genetic alphabet of a man and you get
the entire story of that man. There are many other outward and inward
interpretations of the Alif { Lam | Mim { .‘J | ). Allah i3 the All-
knower of what He means.

This is the Book, There is only the Book. Everywhere you look its
unfoldment is there, 1t is the decree of Allah, the creational reality.
aws o ,¥ ('nodoubtinit’) — it is absolute and all-encompissing.

The muttagi is one who avoids that which is not conducive 1o
himself because he has been warhed against it through experience.
In a state of taqwa (5 ¢z ), one can by dhikr { 52 | systematically
bring oneself to awareness, The cunnah of Allah is uncompromising
and fierce: you are either dead or alive, exhaling or inhaling. The
mercy of Allah encompasses the entire creation, be it in the seen or
in the unseen. The meaning of the Book is in the unseen [what is not
felt or measured by human senses), and its unfoldment is in the seen —
for example, the chromosomic alphabet in the genes of an individual
is the hidden Book that will be revealed by the particulat growth and

10




function of the body exploding from one cell, by the guidance and
direction of the coded message inherent in the genes. Every other
cell in that body contains the entire code within it yet again.
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3 Those who believe in the unseen and keep

up the prayer, and spend out of what We
have given them.

This describes the muttaqi, who trusts in the ghayb( «..¢ ), the
unseen, that which exists but is not fully perceivable within the limited
range of our senses. It is through being limited that we have the capacity
for knowing the unlimited. There cannot be a limited without an
unlimited and vice versaz. Life is meaningless unless there is death, Each
attribute is in balance with its opposite, and contains the doorway
to its knowledge. Another name of this Book, al-Qur'an, is al-Mizan

[ ! 5adl ), the balance.

Salat allows the mu'min-muttagl to reflect. Salat implies wasala
{ Jw y }, to reach, connect, arrive. It is an act which enables the mu'min
to move further along the path of knowledge of the laws that govern
existence, and beyend. It connects him to truth, haag { 5= ). That
connection brings about a surety which dispels anxiety about provision
{nsaasspeled; ;las g ‘and spend out of what We have given them').
When the muttaqr is tulfilled inwardly, and external worries are therehy
eliminated, then the giving of both his gross and his subtle provision
becomes real. Rizg [ Go.» |, sustenance, i.e. all that is beneficial to
man — material such as food, or abstract such as knowledge) will then
flow through him. The fact that giving out is mentioned hand in hand
with saldl and tagwi indicates that it Is by such acts that freedom fully
develops.

In essence man has nothing. He is born naked and is buried naked.
Everything in the Qur'zn points to giving, implying that if you give,
yvou will alse be replenished. You can tap the reservoir and become an
apen conduit.

11
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4 And who believe in that which has been
revealed to you, and that which was
revealed befare you, and they are sure of
the heresafter.

I'his refers to those who trust and follow what has come through
Muhammad, peace and blessings of Allah be upon him, and the pre-
ceding messengers. They believe that they will be guided to tagwi, and
they are certain of the dkhirah { % =T ), certain that there will come an
end to this realm of life, after which there lies another realm of exper-
ience and consciousness, This certainty, this yagin | iy ), Is 2 deep,
uncohscious and unprovable knowledge which is a higher aspect of
‘iman { oLler!, faith and trust). And yagin is based on fitrah [ 3 ks ),
innate disposition, and is not connected to logic and deduction,

,auu,u-—”} s o S
¢ 5 5 !|.:1| I||
LR }
O Oy ftifé"*“ =
5 These are on a right course from their Lord,

and these shall be successful.

This casts us back to Surat ul-Fitihah: podizesdl Bl jaldil sasl
‘guide us Lo the strajght path’. By avoiding the harmful, you are able to
follow the true din, life transaction. Falaha ( s |, success, comes
as a result. The failures and pitfalls are numerous, the major one being
kibriva* { ¢ L5 ), arrogance, self-elevation, the rise of shaytan,
and then hirs | we = ), covetousness and the rise of mind, followed by
hasad | aws ), jealousy, then lust, love of power, and 50 on. [Lis only
by removing these obstacles that the way can be made straight.
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6 Surely those who disbelieve, it is the same to
them whether you warn them or do not
wa’r’ﬂ""them, they will not believe.
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7 Allah has set a seal upon their hearts and
upon- their hearing, and there is a covering

over their eyes, and there is a great punish-
ment for them.

Avats six and seven concern the kafirlin. Their hearts are hardened,
set and sealed by covering up the truth and denying reality, which s
inherently in them, in their fitrah, They are condemned: by their denial
of the One, the All-encompassing and All-merciful Reality, they bring
about the veil upon their sight and the seal upon their hearts, and thus
flounder in isolation. This condition is one of torment ('adhab, | A= |
agony]. Man's essence is limitless and expansive, and therefore limita-
tion is a punishment. The limitation is the result of subjective separation
and isolation arising from non-submission,
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8 And there are some people who say: We be-
lieve in Allah and the last day — and they
are not believers.

Hypocrisy thrives on elusiveness, (Nifag, Gles |, hypocrisy, is
related to nafagun, 525 | a tunnel) If the lower aspect of man is not
contained, eliminated and displaced by the higher quality aiready there,
it will lurk in one tunnel after another in a desperate attempt to evade



its end, purification. The lower seff tends to preserve itsell by its con-
stantattempl 1o escape being checked and uprooted through spontaneous
awareness. The munafig always has excuses, and will never face his vices
squarely, When the thief in us is confronted, he will disappear. Otherwise
he will run from one tunnel to anfther. The main characteristic of the
munifig {  34l.s ), hypocrite, is that he avoids facing the central
issue of submission to Allah through trust, iman, To avoid this con-
frontation, he says that he believes in 'Allah and the “ikhirah, but in
iruth does not, mistakenly thinking that he has safely escaped it.
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9 They desire to deceive Allah and those who
believe, and they deceive only themselves,
and they do not perceive.

1 yssaliy — means that they try to, or think that they can
decewe Allah, but are unaware that they deceive none but themselves.
They do not perceive the situation — they have started from the premise
of separation and not of tawhid, and therefore conclude that they are
safe, and not already engulfed by the One Reality Whose laws cover
every aspect of life, including seif-deceit and the way in which they
have brought it upon themselves by their ignorance.
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10 There is a disease in their hearts, so Allah
added to their disease, and they shall have
a painful punishment because they lied.

The hypocrite is sick, and the sickness is of the heart {qalb, L5
from galaba, L3 , to turn, be unstuck). A healthy heart is one which

14



is unattached and free of desires, expectations and disappointments.
The desire of the hypocrite’s sick heart is to deceive. Allah's generosity
will only increase this desire. The outcome of this situation is increased
suffering.
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11 And when it is said to them: Do not make
mischief in the land! they say: We are
only peace-makers!
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12 Now surely, they themselves are the mischief
makers, but they do not perceive.
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g And when it is said 1o them: Believe as the

people believe! they say: Shall we believe
15 the fools believel Now surely, they
themselves are the fools, but they do
not know,

All beings reflect the Perpetual, and therefore always resist acknowl-
edging any discontinuity or separation in lifestyle and beliefs. 5o when
the truly sick at heart are shown their misdeeds, they react by denying



the information, Another symptom of this disease is kibriya’ (s Ly 5),
self elevation or arrogance, It is basic to every man to want seII'-FESpecT.
and honor, and this is reflected in his beliefs. The would-be deceiver
looks doWwn upon other systems and denounces their adherents as
sufahd’ [ * L&~ ), foolish, insolent, impudent. A safih (4—fu singular
of sufahd’), is a person who knows better, but acts foolishly and detri-
mentally 1o himself. It is the munafigin who are the sufzhd’, because
in their fitrah ( 3 ks ), their instinct or natural disposition, they know
better. They have, however, lost the way to that basic fitri { 5 ks , in-
baorn) knowledge,

The root uff';mh ( ®bs }and fitri {Li.,h.s } is the verb fatara
( ks ), to Split of break apart, hence ,LL.s1, breaking of the fast. It
also means o create. Mon-creation cracked and split open to show its
opposite, creation. Basic knowledge is fitri ( _k3$ ), connected with
the pre-creational crack. Access to basic knowledge is through' diving
deep into the well o reach the source of the spring where the original
crack is. The safih (  ax4. ), the foalish, ignorant man whaose life is
cluttered and whose well fs filled up with the debris of desire, attach-
ment and covetousness, has no access to that original crack, that

fitrah (3 b ).

14 And when they meet those who believe, they
say: We believe! And when they are alone
with their shaytans, they say: Surely we
are with you, we were only mocking!

Shaytin (from shatana, ks | which has the same meaning as
marada, s, , to rebel, and ba'uda, as , 1o be distant, cast off the
path of effulgent- mercy) opposes. Rahman, the Merciful. Mockery,
istihzd' [ * 1 ygtiel ), is ultimately harmful only to the self, because
it splits up and negates it. Our attitude can never be passive, it is only
either pasitive or negative. Man always seeks security, and therefore he
whao has not gained the security of imin is bound to show his state

16



when he is back among his old habits and in his own environment,
i.e. his shaytan.
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15 Aliah will pay them back in their mockery,
and He leaves them alone in their inordi-
nancy, blindly wandering on.

Reality reflects their mockery, and as part of its mercy, increases
and aids those who wish to mock. Whatever the system, it perpetuates
itself — it is self:feeding. The system of iman, if it is true, will only in-

crease, and those who are in hypocrisy will only increase in hypocrisy,

and therefore dive deeper into the abyss of its darkness. Everything is in
increase. The creation started from exploding mercy: the dot of the
infinite expanding, and contracting back to the Infinite at the end of
creation.
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16 These are the ones who buy error for right
direction, so their bargain will bring no
gain, nor are they followers of the right
direction.

Huda ( s ), guidance to the truth, is your birthright. 1t is your
capital with which to set out for the next realm of consciousness, but
like an inheritance, it must be claimed here and now. Some people
exchange it for misguidance, a slippery path that leads to desolation by
inadvertent ignorance, encouraged and perpetrated by the dominant
lower nafs, habits, insecurities, and fears of the unknown.

17
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17 Their parable is like the parable of one who
kindles a fire, but when it had illumined
all around him, Allah took away their
light, and left them in utter darkness —
they do not see.- "

The hypocrite occasionally catches a glimpse of real light, but
rejects it. If, however, one does not follow that glimmer, then one has
denied its exisience and the guidance that comes from it. The hypocrite
will end up confused in the darkness of disbelief and disconnectedness,
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18 Deaf, dumb, bhnd — so they will not turn
back.

ur=> =Y, 'they will not turn back’. Often in the Qur'in, raja‘a,

&>, , denotes return in the sense of repentance, doing tawbah
{ % 5= ), re-turning from the non-real. The Real has always been there,
but, pulled by our heart's attachments, we look in the direction of
artachments,

I R -:" - - 14
-in.:_a:_":.:\.ih 4b =&-15»....a..4£==-.ﬂ
" -'".-l,..-'a-*'ni o

u:n-«‘-ﬂa Ll 030t 5y
Juﬁ G f_?’ 3.1; e
u,;L-’::dL

18



19 Or like abundant rain from the cloud in which
is utter darkness, and thunder, and light-
ning — they put their fingers into their
ears because of the thunderclap, for fear
of death — and Allah encompasses the
unbelievers.

Part of the mercy in the system of a rainstorm is the thunder and
lightning. IT one is afraid of that system, then one is in ignorance,
and If one is in ignorance then one is in sgparation, one no longer

- experiences tawhid (3= 3= ), unity. You cannot help. being awestruck
by the majesty and beauty of Allah’s manifestations. You can choose
to be in glorification of the Creator or in subjective fear. In the Qur'an,
too, the promises, the warnings and the irrefutable light of knowledge
that hit one like lightning and thunder cause the disbeliever to react the
sarme way as he does to terrestrial thunder and lightning.
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20 The lightning almost takes away their sight —
whenever it shines on them they walk in
it, and when it becomes dark to them
they stand still. And if Allah had pleased,
He would certainly have taken away their
hearing and their sight — surely, Allah has
power over all things.

Deaf, dumb and blind. If one cannot hear, see or speak there is
no input and consequently no appropriate output. The light of truth,
of reality, is so devastating that it not only shatches away your 'sight’,
but brings you to the realization of your non-gxistence.

This ayah implies that the denier, the kifir, will not see the unity

19



of diversity, for he has not surrendered into the blessedness of the
All-encompassing Rahmin. He therefore moves only when the signs
are conducive o his self, and stops in the darkness, repelled, whenever
the signs go against him.
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21 O men! Serve your Lord Who created you and
those before you, so that you may safe-
guard yourselves with fearful awareness.

At all times all beings are in ‘ibadah { 3al_.= }, adoration, waorship,
whether conscious of it or not. Everyone has 2 point upon which his
heart focuses 2nd around which his actions revolve, The only worthwhile
focal point is that which encompasses and sustains averything, the
Rabb [ <, ), the Lord-Sustainer (from rabba, =, | to raise, bring
up to full potential). If we are not in true ‘ibadah then we cannot know
the full meaning of tagwi ( s %= ), and therefore where the boundaries
lie — where safety ends and harm begins. When ‘ibidah js true, there is
no friction between the worshipper and the worshipped. For example,
when the road is mu‘abbad ([ 4%ws ), smooth, the drive is smooth
(the root of this word is the same as that of ‘ibadah). If the ‘ibiddah is
not correct and frictionless then it is perverted or superstitious worship.,

22 Who made the earth a resting-place for you,



arid the heaven a canopy, and Who sends
down rain from the cloud, then brings forth
fruits for you as subsistence — 50 do not
set up rivals to Allah while you know,

The mercy of absolute love is clearly described here, both grossly
and subtly. The first stage is ease, reclining { L1 5 , hed, blanket,
cushion), then stability [ * L= , building, structure), then continuous
adoratiori [ * 1w , flowing water], then sustenance () et , fruits)
15 2 means to worship. All this is from One Creator, and if this effulgent
love is recognized and known, then there is no room for shirk ( al y2 ),
idolatry, associating others with Allah{’andad, a1 =1, rival, antagonist).

b 0 \inZnT o L a2el Ry

(RGeS 3=
v',,..- "’jh""-“""‘:"__.r

095 SRR T3

23 And if you are in doubt as to that which We
have revealed to Our servant, then pro-
duce a chapter like it, ‘and call on your
witnesses besides Allah if you are truth-
ful.

Our ‘abd | .= ), specifically and directly meaning the Prophet,
peace and blessings be upon him (and therefore indirectly meaning
every follower of the Prophet), read the Book of One Reality. The cul-
ture of the Arabs of his time was based on deep communication using
language and memory, This ayah challenges the unbelievers to produce
the likes of this Baok either in its perfect linguistic form or in its mean-
ing. This permanent challenge is one of the majestic glories of the Book
as transmitted through Muhammad.
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24 But if you do not do it, and you will never do
it, then safeguard yourselves with fearful
awareness from the Fire whose fuel is
men and stones — prepared for the unbe-
lievers.

The Qur'dn both predicts and asserts that no one can bring forth
its like either in form or meaning, and uses this assertion as a proof to
persuade the ignorant, arrogant challenger to be wary 6F the torment
of the Fire. Avoid the Fire, the Fire of ignorance and denial, since you
are its fuel,
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25 And convey good news to those who believe

and do good deeds, that they shall have
Gardens in which rivers flow — whenever
they shall be given a portion of the fruit
of it, they shall say: This is what was
given to us before — but they shall be
given the likes of it. And they shall have
pure mates in them, and in them they
shail remain. .
22



Nmian{ olew! ), trust, is always coupled with action (‘amal as-
salihat, wladlall Jas }, otherwise it would not flourish and
grow. If you do not do right, then you do wrong. All ayats about the

state after death cancern your spirit or essence, called the rah { o0 B
that realm of pure consciousness already within you. It will continue
after physical death because it comes from the Everlasting.

The hidden garden (jannah, 4= , garden, paradise, from the verb
janna, &= , Lo conceal, veil) is the state of absolute freedom from
everything. Its width is the heavens and the earth, and therefore the
Garden can be here and afterwards, What matters to the experiencer is
the state that a lush garden brings about. Therefore what concerns Us is
the state of those who dwell in the.Garden. The name Garden indicates
that state. In your heart, you can live the bliss, contentment and joy of
a garden while on a sand dune. Therefore] the true Garden and the true
state are nourished by indiscernible rivers, so — rivers flowing from
underneath,

L | e - o L which rivers flow’: the trees of
this secret Garden are watered by the unseen rivers, the rivers of bara-
kah ( S ,. ) that emanate from true Tman / 'ihsan [ slam [
|-JJ.-uI 3 ul___ml 3 }

Ly—rlf=e |, ‘the like of it": those in jannahs { i%= ) have an
echo in them of the earthly garden. They have already tasted the state
of the Garden in their life on earth. Here it is we who are the echo of
the Creator. If it were not so, if we did not already possess the essence
of all, we would not have gither outer or inner perception and compre-
hension. In this particular life form which we now occupy, the so-called
'we' is the effect, not the cause, in that we are subject to the boundaries
of duality. We exist by the mizin { gl 5= ], balance, and we contain
the meaning of the mizin. What follows after deathisa direct experience
of the cause. Resurrection is the emergence into dominance of those
pure energies behind what we see as being this crude existence.

The azwijun mutahharatun {8 %k 21551 ), ‘pure mates’, are
pure because they have no tarnish or colors, and therefore there is nc
adequate description of them. ‘Partners’ signifies that the opposiles
will have met and been neutralized and balanced. This indicates the
purity of the next life or existence.

At the moment, we are like animals seeking the source of unification.
We know permanence by the permanent within us. When we die, the
state of our rih { £ ) will be as pure as whatever degree of cognizance
we will have attained duringour lifetime. The degree of thatl cognizance,
enlightenment and awareness is dependent on the purity of the aban-
donment, non-attachment, and non-expectation that we have reached,
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and of the galb | 15 ), the heart, being a true turner. The purpose of
this life is to separate the mix of disharmony and harmony, so that our
rub will emit and transmit according to the purity it will have attained
by eliminating and negating self-produced static — the noises of the nafs
[ =2 ) which overlay and cover pure spirits within,

By following the correct path in this life, the seeker purifies his
intentions, and unifies his pure intentions with his actions without any
expectations, and thereby he reflects the purity and the generosity of
his Creator. At the point of death, his capital is his overall state of
purity, awareness and remembrance of his source, From there on, in
the next life, he emits and transmits according to his state of clarity
and purity at the point of death. The more there is of nafs and ego, the
more he emits distorted vibrations,

26 Surely Allah is not ashamed to set foith any
parable — a gnat or anything above that.
As for those who believe, they know that
it is the truth from their Lord. And as for
those who disbelieve, they say: What is it
that Allah means by this as a parable? He
causes many to err by it and He leads
many aright by it, but He does not cause
to err by it any except the transgressors,

The parables and examples (mathal, J=. )which echo the meaning



of reality are given to us in what appears to be a small and insignificant
fly. Those who seek the truth will gain this subtle knowledge from small
and large parables, and those who are in kufr { _,2S ) will have no
access to the Book.

PR -""}}"-" .ﬁ

s Uiyl

S
\%‘

- _ﬁ o » - 2 .-"""I -
g A
O g
27 Who break the covenant of Allah after its con-

firmation, and cut asunder what Allah has
ordered to be joined, and make mischief
in the land — these are the losers.

This is a description of the mufsidin ( ¢ s2wds ), The mithag
| @liee , agreement, contract) here could be our being bom, thus
entering into the |ife-transaction. To break the pact is to break the
contract of tawhid { 2= ), of unity. Allah’s commandment (amr,
=1}, through Tman in the Book and the Prophet, is to see unity in
diversity.

28 How can you deny Allah, when you were dead
and He gave you life? Again He will cause
you to die and again bring you to life —
then you shall be brought back to Him.

25



We are only dead matter revived for a while by Allah. The drop
of the ocean is not separate from the ocean, but in order to recagnize
that, jt first has to give up its identity of being a drop. Similarly we can
anly taste the source of life through the door of death.
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24 It is He Whao created for you all that is in the
earth, and He directed Himself to the heav-
en, so He completed them as seven
heavens, and He knows all things.

He created the earth for the highest of creatures, man. The next:
step was to create the heavens, ahave and below: the many heavens
and layers above us in the sky, below us in the sarth and within the
atom, which has seven energy levels. It is only the lowest heaven that
contains all the stars, galaxies, and dll lights and discernable entities.

30 And when your Lord said to the angels, I am

26



going to place a khalifah in the earth, they
said: What! Will You place in it such as
shall make mischief in it and shed blood, and
we celebrate Your praise and extol Your
heliness? He said: Surely | know what you
do not know.

The angels, insofar as they are describable, are entities which have
no cheice whatsoever in the course set by their Creator. They are com-
pletely single-pointed in their obedience to Allah. Under the laws of
Creation they have no choice — they symbolize any created energy
which is set on a Lrajectory toward a specific object without having a
conscious ability to act otherwise. )

The khalifah { a3 1s | the one wha is left behind) is empowered
Lo act in what appears to be the absence of the owner or controller, The
angels wondered at the decree of placing Adam on earth, rather than
questioning it. While the angels are guddus { J:L; )y sacred, and at
the same time limited, man is not in perpetual sanctification and s
potentially boundless, for he reflects the bound|ess Might and Power of
Allah. It was the knowledge of man's potential to be creative and
destructive, abedient and disobedient, believing and disbelieving, which
caused the angels to be surprised. The angels do not contain the pos-
sibility of duality, and since it is beyond the experience of a totally
obedient angel, the question of possible chaos arising from a creation
who can choose between good and evil is 2 natural ane.,
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31 And He taught Adam all the names, then pre-
sented them to the angels. Then He said:
Tell me the names of those, if you are
right!

The 'asma’( # Lawl ), names, indicate knowledge. Allah gave Adam
{ pal |, related 1o p=al, skin, dust on the surface of the earth) all the

27



knowledges of attributes and actions in creation, indicated by names,
They were then displayed to the angels who, in their sacred limitation,
could not comprehend them. Within those knowledges is the innate
ability to discriminate between mercy and torment, Rahman (ole=)
and shaytan | olb=2 ), The Adamic creation thus contains within itself
2 radar that enables it to zone in directly toward Aldlah.
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32 They said: Glurv' be to You! We have no
knowledge except what You have taught
us — surely, You are the Knowing, the
Wise.

Having seen the superiority and glorious wisdom of their Creator,
they reverted to glorifying and totally accepting His creation {Adam),
and thereby also acknowledging the limited beams of knowledge
which are their domain of awareness,
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33 He said: O Adam! Inform them of their names.

Then when he had informed them of their
names, He said: Did | notsay to you that
| surely know what is unseen in the
heavens and the earth, and that | know
whatyou manifest and what you hide!

28



Adam wds then instructed to reveal his knowledge, upon which the
angels became content with the proof of the absolute wisdom and mercy
of Allah.
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34 And when We said to the angels: Prostrate
to Adam, they all prostrated, except "Iblis.
He refused and he was proud, and he was
one of the unbelievers,

*25.

Following this great generous act, the angels were ordered to
prostrate themselves and acknowledge the superiority of this khalifah
( dada ) 'Iblis ( et | from elll | to be overcome with grief
or despair) diverged from the norm — the norm being hope and the ex-
periential knowledge of the Merciful, based on 'fman — and denied the
All-encompassing Mercy by the cover and kufr | 35 Jof kibriyya’
(# Le -5 ), arrogance and self-elevation,
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35 And We said: O Adam! Dwell, you and your
wife, in the Garden, and eat from it
plenteously wherever you wish — but
do not approach this tree, for then
you will be of the unjust.

The story of Adam is the story of creation, With his opposite and
complementary companion, woman, Adam, the man, was given the
Garden to dwell in, unrestrained. Only a trae was out of bounds, an
area of aberration not of the nature of jannah { &%s ), the perpetual

29



heavenly Garden. |Jannah could only be meaningful if its opposite, the
transient, decaying ‘tree’ of temptation, covetousness, (hirs, w2~ ),and
the rise of mind questioning and desiring, were also present. 5o Adam
had to use his ‘agl { 2= , intellect, rational thinking process) to dis-
criminate. This was his first test and affliction, to consolidate his
knowledge and tc begin to learn how ta choose. The tree symbolizes
covetousness, for in the Garden of raghd ( 42, ), expansion and ease,
there was everything that was needed, and yet man wanted, and still
wants, more.
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36 But shaytan made them both fall from it,
and caused them to depart from what
they were in, and We said: Go forth, some
of you being the enemies of others! And
for you, in the earth, there is an abode
and provision for a time,

Shaytan , ole== | (fromshatana, ki | to be obstinate or per-
verse} is like a wavelength that can be tuned into repeatedly by not
being In 'iman. Shaytin caused them to slip from the blessedness of the
Garden. By desiring the fruit of the tree, they brought conflict into that
eternal peace. By the rebellious energy of shaytan and the despair of
"Iblis | =il ), they slipped out of the condition of peace, of neutral
contentment, into the realm of the physical, worldly creation where the
laws of opposites are at full play. In this melting pot of peace and
conflict, love and enmity, the knowledge of the perfect path can be
gained so that man is ready to enter the Garden, this time by earning
his keep,
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37 Then Adam received words from his Lord,
so He turned to him mercifully — surely
He is the Often-turning, the Merciful.

By his capacity for all knowledges, Adam realized his affliction.
By that recognition, the Mercy turned to Adam, and Adam recognized
the words he received as acceptance of his repentance, tawbah (&.3= ).

38 We said: Go forth from this, all of you! Then
surely there will come to you 2 guidance
from Me, then whoever follows My
guidance, no fear shall come upon them,
nor shall they grieve.
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39 And as for those who disbelieve in and reject
My communications, they are the inmates
of the Fire — in it they shall remain.

Man is programmed to dislike grief. By following his inbarn gui-
dance, hudi | == ), fear and hesitancy, grief and uncertainty will be
dispelled. Those who deny the existence of and the possibility of access
to that guiding knowledge — the kafirlin ( 3 ~LS ) — will be in the
turmoil and agitation of their self-created fires,
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40 O tribe of lsrael! Call to mind My favor
which | bestowed on you, and be faithful

to your covenant with Me! [ will fulfill

My covenant with you. And of Me, Me
alone, should you be afraid.

b
Mi‘mah { Ze= }isa bounty, blessing or favor. Historically, the
blessing here s their safety from the tyranny of Fir'aun [ o= 3 ),
Pharoah, Allah says: Be faithful o the Bestower of bounty and it will
be reciprocated| Be in remembrance, be wary of the transgression and
abuse of the |aws of Allah! Do not break the laws that govern exis-
tence — as you do unto others so will it be done unto you,
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41 And believe in what | have revealed, verifying
that which is with you, and be not the
first to deny it, nor take a mean price in
exchange for My communications — and
Me, Me alone should you fear!

This ayah is addressed specifically to the children of Ya'qlb, BanT
(tribe of) 'lsra’il, exhorting them to believe in the Qur'dn as they did in
the Torah. The general meaning can be taken to be that if one gives the
right weight to the signs that emanate from within oneself, each indi-
vidual will have signs of confirmation of the truth of the Book.
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42 And do not mix up truth with falsehood,
nor hide the truth while you know.
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43 And keep up prayer, and pay the pnurltax,
and bow down with those who bow.

To conceal knowledge of truth is kufr { 45 ). Youarein the
Fire in the here-and-now if you see, but ignore and avoid acting positive-
Iy upon that insight. The injunction is to join the stream of worshippers,
purifiers and seekers of truth.
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44 What! Do you enjoin men to good and neglect

your own souls, while you read the Book?
Have you then no sense?

Tali ( 3= ) is to read or recite, but implies repetition. Only if you
have ‘agl ( &= |, to internalize, realize, have reason, confine), is your
advice likely to be effective. The specific meaning is related to those
who advise others, while not applying this advice to themselves.
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45 And seek assistance through patience and
prayer, and most surely it is a hard thing

except for the humble ones.

Patience to subdue and curb desires and arrogance is a key to the
door of khushu'{ £ 2= |, humility, acceptance and obedience,
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46 Who know that they shall meet their Lord,
and that they shall return to Him.

The reward of humility and worship is the certainty of the knowl-
edge of the return to Allah,
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47 O tribe of Israel! Call to mind my favor
which tbestowed on you, and that | made
you excel the nations.

Faddala { Jas }, 'to favor or grace with’, recalls the many proph-
ets with which the BanT'lsrd'il were graced. A people remembers the
blessings upon it by showing gratitude through obedience and submis-
sion, and, in return, Allah's blessings and grace upon'it will be greater,

34



# A eleranl L EGPSVRTE
G2 55542805155
PR AATOS et 0

:r_‘,__,.-".,:#_l -
O "'—"}J I'fd”,)}'
48 And safeguard yourselves with fearful aware-

ness against a day when one soul shall not
avail another in the least, nor shall inter-
cession on its behalf be accepted, nor shall

' any compensation be taken from it, nor
shall they be helped.

On that day absolute justice prevails and no question of being a
‘chosen’ people or being interceded for arises. It is only you who will
have brought whatever it may be upon yourself, Your rewards and
recompense are your actions.
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49 And when We delivered you from Fir'aun's
people, who subjected you to severe tor-
ment, killing your sons and sparing your
women — and in this there was a great
trial from-your Lord.

Bald' ( =i ) isan affliction or test — it is a part of tarbiyah
( &sw = ), the bringing up and the development of one who is subject
to the Sustainer, the Lord. It is the degree of your abandonment, the
extent of your 'islam and ‘Imin, that is tested. Everything must b
looked at with the recognition of wahdatul-wujid (5 s> s8> 3], the
oneness of beingness. The beginning of your troubles is the rise of
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and { Lzt }, |, as happened to 'lbiTs { L1}, when he claimed to be
better than Adam, For the mu'min { G=3= , trusting believer), afflic-
tians are the delights, for they are direct’evidence of the attention and
love of his Rabb (<, Sustainer, Lord).

Specifically, the ayah reminds the Bani 'lsra'fl of being saved from
Fir‘aun { (5= & , Pharoah) by following the true message through the
messenger Misd { g—= 3= , Moses). In general, it is a reminder to all
that have been saved from past afflictions and given the knowledge
of wisdom arising from the circumstances, How many times each
individual and community have tasted hardship and were then relieved!
But it is seldom that we take the opportunity of that relief to increass
our "iman | ylez! ) and our living in 'ihs@n ( L= | a state of good-
ness), thereby diving deeper into the sea of mercy as promised by Allah,

50 And when We parted the sea for you, so We
saved you and drowned the followers of
Fir'aun, and you were there watching!

The cleaving of the sea was a natural and real occurrence. The
episode blatantly demonstrates divine intervention to save the Bani
'Isra"l. At that occurrence Bani 'Isrd'll were in submission to the truth,
and therefore were saved, Those who were drowned were already sub-
merged in their materialism, so their physical drowning was fulfillment
of tawhTd { ." 2=~ | unity, oneness). This ayah describes cosmic
ecology: the elémEnE which echo its true pature and the truth are
protected, while those which block and deny creation's unfoldment
are destroyed,
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51 And when We appointed a time of forty nights
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with Misi, then you took up the calf
after him, and you were unjust.

This refers to Misi reaching his prophethood. The traditicnal
length of seclusion in i'tikaf [ sLS=el |, withdrawal, devation) is
forty days. It was by his absence that the people's 'islam was tested,
and they were shown to be unjust to themselves,

B Jalp eI

CpE T B -
u}ﬂ;.n-‘l“ I‘_i-_ﬂi"’l
O

52 Then We pardoned you afterso that you might
give thanks. !

'Afa | Lar } is to wipe out past traces, 10 cleanse, purify, or for-
give, Allah purified them 50 they could revert to shukr [ Sz ), grati-
tude and glorification, the rewards of submission and recagnition of
the state of submission. Gratefulness is contentment, being able 1o see
the world from a neutralized point, unagitated vy desires and expecta-
tions,

i R
San el plaish
A ros ol g ,-'E

® DA .

53 And when We gave Miisa the Book and the
discrimination so that you might walk
aright.

Allah exposed him to Reality. The Book contains both the inward
and outward signs of tawhid [ S5 ), and discrimination, furgan
[ yLs - )1t describes the meanings gained while in the state of gath-
eredness, and the wisdom attainable in the state of dispersion.
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54 And when Misa said to his people: O my
people! You have surely been unjust to
yourselves by taking up the calf, so turn
to your Creator, and kill your people —
that is best for you with your Creator,
50 He turned to you, for surely He is the
Often-turning, the Merciful,

The outer meaning is that the righteous elements of the Bani 'lsra'fl
should get rid of the evil ones. The inner rmeaning could be the annihil-
ation of the lower tendencies in oneself, the striving for which brings
about purity and forgiveness by the Merciful, as is referred to in the Jat-
ter part of this ayah,

55 And when you said: O Misil We will not be-
lieve in you until we see Allah openly! 5o
the punishment overtook you while you
looked on.
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56 Then We raised you up after your death, so
that you may give thanks.
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57 And We made the clouds to give shade over
you, and We sent to youmanna and quails:
Eat of the good things that We have
given you! And they did not do Us any
harm, but they made their own souls
suffer the loss.

whe

They were taken out of themselves by the ‘thunderbolt’ and then
raised, having understood the meaning of death, Pure CONSCIoUsSNEss pers
ceives the truth. In order to understand any agtribute it |5 necessary 1o
experience its opposite: to know heat, cold is necessary, to know life,
the experience of death is necessary. Ba‘athnakum ( pSLosan ), ‘we
woke you' — death is necessary to know the meaning of al-Bagi [y )
and as-Samad (a.asdl ), for Allah created you from dead material. Apart
from the great gift of the knowledge of life and death, the Sustainer has
given us the blessings of cooling clouds and 2l other forms of sustenance,

They knew there was nothing in this life but shadow forms. Al-mann
(Galdt) and as-salwa [ gp-Lt! ) are two heavenly foods not requiring
toil to obtain: The implication is that we are born with our rizg [ @)
our means of sustenance,
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58 And when We said: Enter this city, then eat
from it a plenteously wherever you wish,
and enter the gate prostrating, and say:
Humiliation! We will forgive you for your
wrongs and give more to those who do
good.

After having gained knowledge of the true path, a man of sub-
mission enters the gateway, or door, bowing respectfully, If in the
beginning knowledge is the priority, so too will it be at the end. The
historical reference is likely to be the return of the BanT 'lsr3T to
lerusalem or Palestine, They were told to enter the city of their desire
with humility, and in a state of hittah { 4 , humility, humiliation), If
the desire is for something worthwhile, such as higher knowledge, the
correct way of approach is prostration and pleading ignorance.
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59 But those who were unjust changed it for a
saying other than that which had been
spoken to them, so We sent upon those
who were unjust a pestilence from heaven,
because they transgressed.

Justice will prevail-when man goes against the will of the Revealer
— 1t will-expose the truth. The Lord will prevail upon and engulf them
with an affliction as terrible as their misdeeds.
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60 And when Miisa prayed for drink for his
people, We said: Strike the rock with
your staff! So there gushed from it twelve
springs — each tribe knew its drinking
place: Eat and drink of the provisions of
Allah, and do not act corruptly in the
land, making mischief!

Thirst can be both material and abstracl, The prophel MOsa satls-

fled the people's thirst for knowledge as well as giving them springs
to guench their material thirst,
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ol And when you said: O Musa! we cannot bear
with one food, so pray to your Lord on
our behalf to bring forth for us out of
what the earth grows, of its herbs, and its
cucumbers, and its garlic, and its lentils,
and its onions. He said: Will you exchange
that which. is better for that which is
worse? Enter a city, so you will have
what you ask for! And abasement and
humiliation were brought down upon
them, and they became deserving of
Allah's wrath — this was because they
disbelieved in the communications of
Allah and killed the prophets unjustly —
this was because they disobeyed and ex-
ceeded the limits,

Man's lower self is by nature dissatisfied and covetous, as Adam
was in the Garden, The foods mentioned encompass many generic
staple foods and intimate material products of the earth, ‘That which
is better,’ khayr [ _—= ), implics that oftentimes there is better nour-
ishment than earthly food. Being concerned only, or maostly, with the
physical, one will only end up abased. It is better to use it just as it was
meant to be, as a base upon which to build.

ol oy g dnd . *They killed the prophets’, because they all
came with the same news and warnings: you do not exist, there is
only Allah, The killing is both real and abstract, that is, discarding the
message is o put an end to its value, and thereby kill it. The prophets
came to remind people of the message already in their hearts, but which
was hidden under the veil and debris of arrogance and self-assertion.
The knowledge of Allah is fitri | & /s ), that is, inherent in man.
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62 Surely, those who believe, and those who are
Jews, and the Christians, and the Sabeans
— whoever believes in Allah and the Last
Day, and does good, they shall have their
reward from their Lord, and there is no,
fear for them, nor shall they grieve.

The jews (yahiid, 334 , ‘those guided’, from (sae , guidance),
the christians [nasard, s ,Le= , those who stand for the victory of the
Magih, gw-s | Messiah, and what he represents, from nasara, == , to
be victorious, overcome), the sabeans (from saba'a, Lo , 1o turn
toward something, that is, those who turned toward Allah): these
names refer Lo those whose characteristics are like them, as well as to
specific people. Those from among them who trust and believe in
the messages, who believe in Allah and the Last Day, and act virtuously,
will reap the reward.

Locdls Jar g oo alll, el (e . There is no abstrac-
.tion in the din { = ). The two {belief and guud works) must always
go together, 'Amal { Jas ), work, action, is the means by which you
are able to judge according to sharTah, because true Tmian always
manifests itself in correct action,

If you are a mu'min {.;,J_;a J, muttaqt  4%e ), or sdlih ((=1le),
then you will not be in grief or sadness, Your reality is to be in joyful-
ness, and the door to that state opens with the recognition that you
have a tendency to be at a loss. The way to evolve out of this darkness
is to trust that the light of truth will be known to you, to have noble
imtentions and to translate these intentions into virtuous actions, Thus;
vou will unify your beingness and begin to qualify for the inner under-
standing of the one divine substructure, or throne (‘arsh, &, , foun-
dation, throne} behind existence,
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63 And when we toock a promise from you and
lifted the mountain over you: Take hold
of the law We have given you with firm-
ness, and bear in mind what is in i, so

that you may safeguard yourselves with
fearful awareness.

-

E Tagwd ( (5935 ) is fear of not remembering Allah, and the distress
that comes with it — to remember is to be spared Lhe darkness, loss and
agony of non-remembrance.

Khughi ( sa> ), ‘hold fast” — be sure about something that is
beneficial, and persevere until that certainty becomes second nature to
you, because originally it was your nature. Be firm and aware of what is
harmful so that it is avoided!
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64 Then you turned back after that — so, were it
not for the grace of Allah and His mercy
on you, you would certainly have been
among the losers,

This ayah addresses those who have won over doubt and are not
in sadness, The story of man is that his persistent nafs { =32 ) will
cause him to fall into the darkness of its grip.



;«-;L,.a_;’j:; ,_iauj

O JHL";;J@)—L"'J[M

65 And certainly you have known those among
yvou who exceeded the limits of the Sab-
bath, so We said to them: Be apes, des-
pised and hated!

If you persist in rebelling, you will fall from the highest level of
humanity to the lowest, to man's ape-ness; eating, sleeping and dying in
ignorance. [T man does not rise to his intended high petential, then his
condition is worse than that of an animal, Man can either follow his
endless whims and appetites into the abyss, or he ¢an seek and reflect
the subtle aspects within himself, and rise to the knowledge of his

Creator,

66 S0 We made them an example to those who
witnessed it and those who came after it,
and an admonition to those who safe-
guard themselves with fearful aware-
ness.

Makalan {  YL== |, a lesson or example, is used to teach, It isa

reminder of what the end resull can be,
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67 And when Musi said to his people: Surely
Allah commands you to sacrifice a cow!
They said: Do you ridicule us? He said: 1
seek the protection of Allah from being
one of the ignorant.

To seek refuge implies disappearing or becoming absent for the
sake of safery or security by merging into that in which you have

sought refuge.
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b8 They said; Call on your Lord for our sake
to make it plain to us what she is, Musa
said: He says, Surely she is a cow neither
advanced in age nor too young, of middle
age between the two, soe do what you are

commanded.
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69 They said: Call on your Lord for our sake to
make it plain to us what her color is. Misa
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said: He says, Surely she is a yellow cow
— her color is intensely yellow, giving de-
light to the beholders.

These two ayats deal with man's arrogance. Although specifically
they refer to the rebellion of the jews, they also apply to man's bickering
about, arguing with, doubting of, rebellion against and rejection of the
doctrine of truthful submission and guidance. The patience of the
messenger with the doubters is aproof of his divinely inspired love, Ina
similar way, after the death of the Prophet, peace and blessings be upon
him, many of the muslims quarreled over and doubted his will and the
intention that Sayyidna ‘AlT ibn AbT Tilib should lead and establish
|slam Original.

70 They said: Call on your Lord for our sake 1o
make it plain to us what she is, for surely
to us cows are all alike, and if Allah wills,
we shall surely be guided aright!

Not being tuned to the message and the messengers, doubt and
confusion will be the norm,
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71 Misa said: He says, Surely she is a cow not
made submissive to plough the land, nor
does she irrigate the tillage — swund,
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without a blemish in her. They said: Now
you have brought the truth. So they sacri-
ficed her, although they almost did not do
it

The messenger, with his infinite patience, again defines in detail
the outer sacrifice which, from the very: beginning, signified obedience
and trust. But because of the people's disbelief, the issue and its atien-
dant "energy revolves around the physical sacrifice rather than its
purpose and meaning, which was to fid man of questioning and doubt
so that he may enter the heavenly courtyard of submission .and peace,
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72 And when you killed a man, then you dis-
agreed concerning it, and Alah was to
bring forth what you were going to hide!

Since all human beings have been created from one self, killing a
person and what hie represents is like annihilating the entire creation:
This ayah refers 1o an incident where a man was murdered by his neph-
ew. The jews did not believe that Mosa, peace be upon him, would be
able to determine who the culprit was. A dispute took place among the
peaple concerning the murderer's identity, and some of the people at-
tempted to hide the crime. But a miracle oceurred, and the man was re-
vived.
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73 So We said: Strike it with part of it! Thus,
Allah brings the dead to life, and He
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shows you His signs, so that you may un-
derstand.

All creation is in balance between two opposites — from the dead

comes the living, and from life comes death, The root of one is in the
ather. If you can strike the negative part of yourself, then only the pos-
itive side will emerge.
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Then your hearts hardened after that, so that
they were like rocks, or worse in hardness.
And surely, there are some rocks from
which streams burst forth, and surely,
there are some of them which split apart
s0 that water issues out of them, and
surely, there are some of them which fall
down for fear of Allah — and Allah is not
at all heedless of what you do.

| ntentions stem from the heart and are manifest In action, If the in-

tentions are against the creational direction of mercy and divine life, it
will only cause the well of the heart to clog up with the debris of evil
intentions, thereby blocking the natural stream and spring of effulgent
love and generosity, and all the other high attributes, leaving behind a
frigid, stone-filled breast,

A heart can be worse than a stone if it does not even follow its

nature the way a stone does, A stone does not rebel, but a heart can!
The nature of the galb (15 ,from galaba, 15 , toturn),
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is being willing to abandon everything to which it is attached, and to
turn. If one does not allow it to turn, it stiffens, sets;, and withers,
The turning is jihad { talge | from A4 | tostrive, expend en-
ergy), willingness to leave and die at any given moment. . '
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75 Do you then hope that they would believe in
you, and a party from among them indeed
" used to hear the Word of Allah, then al-
ter it after they had understood it, and
they know.

If wou understand parts of the truth but do not llke them, then
Yol are apt to conceal them from yourself by changing them., l_-._. g1
4 peilaa 3l odgd,ar swdr e _ 'Man is a witness upon
himself, although he finds excuses' (75:14-15), Begin to rid yourself of
attachments by agquiring better attachments, by ‘amal as-salihat
[ wwladlall Jae ). Asaresult of arrogance, those who called them-
. selves ‘the guided® {yahQid, 3 s+ , jews), concealed what they did not

like, and corrupted and altered what could have been a testimony to
their loss.
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76 And when they meet those who believe they
say: We believe! And when they are alone
with one another, they say: Do you talk
to them about what Allah has disclosed to
" you, so that they may contend with you

by this before your Lord? Do you not
then understand?

':’-". ol
@®) '-’JJ.?"i 1“}
77 Do they not know that Allah knows what they
keep secret and what they make known?

The truth will later be used against these scholars who keep the
Book of Knowledge exclusively to themselves i order to exert and
maintain power over the ummiyy | el ), illiterate. Those who are
more generous with inner knowledge are often reprimanded by those
wha want to maintain power over and remain above athers. The jews at
the timg of the Prophet, peace and blessings be upon him, had per-
fected the art of religious class barriers, and throughout the history of
marrand of other religions we see this phenomenon,
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78 And among them there are illiterates who
do not know the Book, but only lies, and -
they only conjecture.

The ummiyy | el J, illiterate, as opposed to the crafty scholar,
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are the innocent victims of priest-class falsehood and tyranny. They
are barred from access to means of gaining knowledge by those who
wish to maintain exclusive control and power, deliberately keeping others
deprived in darkneass,
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79 Woe, then, to those who write the Book with
their hands and then say: This is from
Allah! S0 that they may take for it a small
price, S0 woe to them for what their
hands have written, and woe to them for
what they earn.

He who corrupts the Book of Truth has corrupted himself, People
who alter prophetic messages do so only to reinforce their self-made
idols, which in time can only tumble and reveal falsehood.
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80 And they say: Fire shall not touch us except
for a few days. Say: Have you received a
promise from Allah? Then Allah will not
fail to perform His promise. Or do you

52



say about Allah what you do not know?

Because of their state of separation, they concoct these falsehoods
and ascribe them to Allah, Wrong actions start the fire in the here-and-
now — reaction in this zone of experience Is instantaneous. You are
caught in your intention and you will reap accordingly. This is divine,
absolute justice.

- - o - - §
:5,‘;.".5 T SUT ’.L}—;
L L .:__ & ay ..fj -
g &L - '1" T & B o)

O . o

&1 Yes! Whoever earns evil, and his wrong ac-
tions beset him on every side, these are
the inmates of the Fire — in it they shall
remain.

There is no separation — it is a perfect cybernetic system. In each
situation you are rewarded according to your intention, Desires and
wants usurp your availability and the energies of your mind. Fear of
not fulfilling them causes anxieties, but their fulfillment increases the
ap?em.e — the cycle is vicious and unending.
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82 And as for those who believe and do good
deeds, these are the dwellers of the Garden
— in it they shall remain.

Those who have trust in the absolute mercy of His Creation, and

translate their selfless peace-loving intentions and love of truth into
correct actions, are on their way to experiencing the states of content-
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ment, fulfillment and bliss — states which are among the results of
being in the Garden.
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B3 And when We made a covenant with the tribe
-of lsrael: You shall not serve any but
Allah, and you shall do good to parents,
and te the near of kin, and to the or-
phans, and the needy, and you shall
speak to men good words, and keep up
prayer, and pay the poor-tax. Then you
turned back except a few of you, and
you turn aside.

All experience and creation are in balance between two opposites,
When Allah gave the jews the license to be guided through their prophets,
the price He took was submission — ‘islim, tawhid, aderatian of none
other Lthan Allah,

One experiences glorious bliss as a result of being in this experien-
tial world. One is born into this world through parents, and therefore
he who iz on the path of guidance cannol but have reverence for those
who existentially- are close: parents, near ones, those without guardians
and the masakin { S lae | destitute and helpless). Part of the con-
tract of guidance is to speak only good, and to adhere ta the practices
of praver, purification and payment of what is due, Whoever breaks
one side of the contract will lose the path of guidarnce and the experi-
ence of mercy,
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And when We made a covenant with you:

You shall not shed your blood, and you .

shall not turn your people out of your
cities — then you gave a promise while
you witnessed.

The ayah makes a clear reference to the attitude of the jews as

described here of only fulfilling the part of the treaty that was suitable
to themselves, and ignoring the part that demanded that they shauld
stand up and fight, and to the perverted priority of seeking power and
dominance over others at all costs. Specifically, this reminder is direc-
ted to the BanT "1sra’fl, who entered into a treaty with the Holy Prophet

at Medina. Indeed, there was a detailed agreement of cooperation and

coexistence between them, but, as is the case with all humans when
they allow their lower elements to surface and take hold of their ac-
tions, that mischievous, covetous attitude prevailed and generally mis-
guided the jews into secretly siding with the enemies of fisiam,
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a5 Yet you it is who slay your people and turn
a party from among you out of their
homes, backing each other up against
them unlawfully,and exceeding the limits!
And if they should come to you as captives,
vou would ransom them — while their
very turning out was unlawful for you, Do
you then believe in a part of the Book and
disbelieve in the other? What, then, is the
reward of such among you as do this, but
disgrace in the life of this world, and on
the Day of Resurrection they shall be sent
back to the most grievous punishment,
and Allah is not at all heedless of what
you do.
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B6 These are the ones who buy the life of this
world for the hereafter, so their punish-
ment will not be lightened, nor shall they
be helped.

These ayats allude to the division among the jews, allying them-
selves with others to fight against each other, Lawer life implies the
path of slovenly ease in the sense that it involves compromise in com-
mitment and honoring of what one knows to be correct, and slackness
in direction. He who adopts this path will Jose the reward that comes
with whole-heartedly persevering and taking on the whole model of
spiritual conduct, the easy and the seemingly difficult,
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For those who reject parts of the Book and select others, as suits
their whims and desires, their agony in the now will not be lessened,
He who selects what to accept and what to reject of the message of
Allah according to his personal desires has obviously exchanged the
knowledge of totality and the safety of the hereafter for the short-
lived, seemingly easy life in this flegting existence.
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87 And most certainly We gave Masa the Book,
and We sent messengers after him one
after another, and We gave ‘|53, the son of
Maryam, clear arguments, and strength-
ened him with the Sacred Spirit, What!
Then whenever a messenger came 1o you
with that which your souls did not desire,
you were insolent — so you called some
liars and some you slew,

Al-bayyinit { e ) Sayyidna ‘|53 was clear with his knowl-
edge, ROh ul-Quddus { 380 =5, | is the Sacred Spirit of Allah,

Whenever the message of truth is not conducive to the whims of
the people-the lower nafs rejects jt, and that inner rejection manifests
itself in outer arrogance. The strongest manifestation of such rejection
is the complete denial of a message that is not pleasing (o the hearers,
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B3 And they say: Our hearts are covered, No,
Allaly has cursed them on account of their
unbelief, so little is it that they believe!

The implication is that the hearts are already hardened, petrified
and undynamic, and therefore can be encased (ghulf, (& le | cover, case-
ment] and barred from the reward of being in 'Tman,
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89 And when there came to them a Book from
Allah verifying that which they have, and
before they used to pray for victory
against those who disbelieved, but when
there came to them that which they did
nol recognize, they disbelieved in him, so
Allah's curse is on the unbelievers!

The same thing happens again and again. Initial confirmation is
checked by denial according to the change of circumstances.
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90 Evdl & thar for which they have sold their
souils — that they should deny what Allah
bas newealed, out of envy that Allah
sheoudd send down of His grace on whom-
ever of His servants He pleases — so they
have made themselves deserving of wrath
upon wrath, and there is a disgraceful
pumishment for the unbelievers.

Baghyan | L= |, from bagha ( = , to transgress, desire, act
wjustiyl): they &id mot ke what was revealed, so they transgressed.
They have incwunned & double affliction, because being at a loss is itself
the fust tomment, and the restltant effect of being in that state is the
secomd, Tihere is mo enad o e subsequent wrath upon them, brought
bt livy wihamt they ihemeelves have earned.
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o And when it is said to them: Believe in what
Allah has revealed! They say: We believe
im what was revealed to us! And they
denmy what is beyond that, while it is
the truith, verifying that which they have.
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Say: Then why did you kill Allah’s pro-
phets before, if indeed you were be-
lievers?
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92 And most certainly MOs3 came to you with
clear arguments, then you took the calf in
his absence, and you were unjust.

These two ayats rephrase what has just been said, but different
aspects of our self-destructiveness are brought into focus. Man is
reminded that he s continually transgressing, and thereby only causing
himself harm, even though he has had ciear signs indicating the right
direction.
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93 And when We made a covenant with you, and
raised the mountain over you: Take hold
of what We have given you with firmness,
and be obedient! They said: We hear and
disobey. And they were made to drink
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down the calf into their hearts because of
their unbelief. Say: Evil is that which
your belief bids you te, if you are be-
lievers!

Hold fast to those openings that have come to you — held en to
that state in which you have knowledge of reality!
Suorat ul-Bagarah is about ‘isyan (s ), disobedience (from ‘asi,
was |, to disobey, resist), and therefore concerns obedience — tawhid.
Why do we rebel? The answer is in the phrase, ‘And they drank down
into their hearts,’ | p— 318 3 152,21 5 ), they were absorbed with
desires and perverted love, that is, idolworship, and so their condition
became as good as that in which they were absorbed.

The mu'min is he who is not engrossed in idolworship, whatever its
form or meaning may be, a situation which occurs when the heart is
soaked and saturated with desire and love of the desired.
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Say: If the future abode with Allah is special-
ly for you to the exclusion of other
people, then invoke death, if you are
being truthful!
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95 And they will never invoke it on account of
what their hands have sent ahead, and
Allah knows the unjust.



They are tested to see whether they are absolutely certzin of their
false ideas, The ultimate test for those who tmly imvest i this e for
the next — those who surrender, submit and puriify their hesrts fom
any attachments to this [iff, and who therefore await the mext expes
lence with willingness to face the consequences of their aciions — is
death. These are the people who are genuinely weady for the CxRpET-
ience of death.

The 2yah challenges thos¢ who do not have this attitude by acking
them to be ready and willing to die. The disie and readimess for
death with a pure heart and a clean skate of deeds = the sl of nom-
attachment to this world, and readiness for the mexd.
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96 And you will most certainly find them the
greediest of men for life, even greedier
than those who are idolworshippers —
every one of them loves that he should be
granted a life of a thousand years, but his
being granted a long life will in no way
remove him further off from the pumish-
ment, and Allah sees what they do.

Zahzaha { ©~5 ) means to shake up 2 state ot of fits fxation.
People who are at a loss are fixed Lo’ this life. You will find thet e
who are in shirk {«f 2 ) — worship and adoration of other-than- Allak —
wish to prolong the experience of life in this rezim of existence, MNo-
thing, however, will remove the agony awaiting them as 2 resafr of this
profoundly erraneous attitude,
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97 Say: Whoever is the enemy of Jibril — surely
he revealed it to your heart by Allah’s
command, verifying what is before it, and
guidance and good news for the believers.

The immediate reference here is to the jews, but it also applies to
whoever doubts or denies the truth of the prophetic message, the
angels, and the good news about the Creator. They were concerred
with setting boundaries, and so ]ibril came with the jalal, the news of

the laws and the limits.
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a8 Whoever is the enemy of Allah, and His
angels, and His messengers, and Jibril
and Mika'il, surely Allah is the enemy of
the unbelievers.

This confirms the preceding ayah: whoever is an enemy of Jibril
must also be an enemy of MTka'il — whoever denies and covers up this

truth brings about the enmity of the Truth-Giver, Allah.
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99 And certainly We have revealed to you clear

‘communications, and .nene disbelieve in
them except the transgressors.

Alah's signs of the spreading of the knowledge of truth are clear to
all except the transgressors wha, by their transgression, deny themselves
the knowledge, and are covered with jgnorance. Transgression bars
them in the same way as one is denied the light of a lantern by standing
behingd a wall,
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100 What! Whenever they make a contract, a
party of them cast it aside? No, most of
them do not believe.

The nature of man is such that whenever an agreement |mithdg,
dlies | or consensus has been reached, division among men will
occur because of their lack of trust and Tman.
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101 And when there came to them a messenger
from Allah verifying what ‘they have, a
party of those who were giveh the Book
threw the Book of Allah behind their
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backs as if they knew nothing.

This refers again to these who originally received the message but
wurned to hypocrisy, following their whimsical wants (hawd', #1 4o ),
and disregarding the message. When the same confirmed message was
repeated through a prophet, many of those who had already been ex-
posed to the Book of truth turned their backs, denying the light of
fresh revelation as though they knew nothing. The messages of Allah
confirm each other in wave after wave.
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102  And they followed what the shaytans chanted
of sorcery in the reign of Sulayman, and
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Sulaym3n was not an unbeliever, but the
shaytans disbelieved. They taught men
sorcery and what was sent down to the
two angels at Babel, Hariit and Marit, yet
these two taught no man until they had
said "Surely, we are only a trial, so do not
be a disbeliever!” Even then, men learned
from these two magic by which they
might cause a separation between a man
and his wife — and they cannot hurt
anyone with it except with Allah's per-
mission — and they learned what harmed
them and did not profit them, and cer-
tainly they know that he who brought it
will have no share of good in the here-
after, and evil was the price for which
they sold their souls, had they but known!

This condition is similar to that of the people who followed the
evil men who fabricated falsehoods about Sulayman, This story is rele-
vant to us now in its meaning. Any form of power is a trial, a test for
you to see if you abuse it, for the consequences of its abuse only
rebound back upon you.
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103 And if they had believed and safeguarded
themselves with fearful awareness, a re-
ward from Allah would certainly have
been better, had they but known,

If man would only adhere Lo pure Tman, and keep to that inborn
responsibility of acting and behaving peacefully and trustworthily
{amn, el |, ‘amin, o=l ), the result would only be the promised
goodness (khayr, -5 ). As a reward of right action, goodness is the
manifestation of Allah’s mercy. The result of bad intention and wrong
action is their-natdral equal, and this is the justice of reality.
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104 O you who believel Do not say ‘ra‘ina,” but
say ‘umzurn3,’ and listen — and for the
unbelievers there is a painful punishment.

The doubters, and all those with the outlook of Bani ‘lsra'il, take (o
twisting any word necessary to suit their purposes. Man is most capable
and most clever when it comes to deviation. The mu'mintn are advised
to be careful of the possibilities of distorted language, and are specifi-
cally recommended to use ‘unzurna’ ( Lo kel ) instead of 'ra‘ind’
( L==t_, ), and to listen to and comprehend the meaning behind the
message. In this way they will distinguish which message has been dis-
torted. By searching for the real meaning, and by using the ‘agl ( Lix ),
the discriminatory guality of man is revived, and thus also the clarity
and purity of his iman. The Beok of tawhid demands tawhid at all
levels, as, for example, at the level of language, comprehension and ap-
plication — unifying the action with the intention,

AT L

.-n. -
- 8 L a8 -
; =' L Y 2 ] ’fir'-’l"lr:' .- ‘Y#
‘... -~ -t i ..‘ =3
L 5

’.f'l-l’ e 1-‘-; 'l \______)"

- Y

O

105 Those who disbelieve from among the fol-
lowers of the Book do not like, nor do
the idolworshippers, that good should
be sent down to you from your Lord,
but- Allah especially chooses whom He



pleases for His mercy, and Allah is the
Lord of Mighty Grace.

When an ayah ends by mentioning the attributes of Allah, then the
meaning of such attribules s to be found within that ayah. ‘Mighty
Grace' is when Allzh's mercy has been bestowed upon a slave. Those
who are not in submission, and therefore not graced by the knowledge
of the All-encompassing Mercy, wish to divert or limit Allah’s blessed-
ness.

106 Whatever communications We abrogate or
cause to be forgotten, We bring one better
than it, or like it. Do you not know that
Allah has power over all things?

When new signposts or pointers appear along the path toward
Allah, it is anly for the-better. For the mu'min, the generosity of Aliah
increases his contentment by means of replenishing and exchanging his
own experiences, and the appreciation of his own movement along the
path of knowledge, with more and more rid { = , contentment).
As he increases in ridd, so does he increase in knowledge, and in his
sensitivity to the All-encompassing Real. The mu'min, therefore, per-
ceives his progress along the path of knowledge as one better sign re-
places one that preceded it. It is Allah's encouragement to the true siave
along his passage of self-knowledge, until he only perceives the Ope and
Only, Ever-fixed, Ever-permanent, Self-sustained Lord of the universe.
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107 Do you not know that Allah’s is the kingdom
) of the heavens and the earth, and that be-
sides Allah you have no guardian or help-

er?

Help for the ultimate victory can only come from Allah, in Whose
kingdom nf the heavens and the earth the seeker is searching. All signs
and aid are from Allah, and are given according to the sincerity of one’s
dependence on Allah.

{e 2 FoZ e A Lt . o7
J BR 05D S0 4

gy -2 TR el S e
UV A=\ | 35545 i et
& )Wz J% G

108 Rather, you wish to put questiens to your
messenger, as'Miisa was questioned be-
fore — but whoever adopts unbelief in-
stead of faith, indeed he has lost the
right direction of the way.

The main reference here is to the lower nature of man, his squab-
bling, as Bani “lsr2’il did, and his hankering after proof and miracles, all
of which arise because of the doubt he casts upon himself by his own
ignorance. Even when miracles are evident, he is likely to explain it all
away with a strong doubt in order to return to his secure state under
the cover of kufr | e 11 ).
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109  Many of the followers of the Book wish that
they could turn you back into being un-
believers after your faith, out of envy
from themselves, even after the truth has
become manifest to them — but pardon
and forgive, so that Allah should bring
about His command. Surely, Allah has
power over all things,

Historically, people who received the message before the Prophet
Muhammad, peace and bles-ings be upon him, would erroneously and
arrogantly regard themselves as being the 'guided ones,” and would
therefore atlempt to perpetrate and increase the system with which
they were Familiar, and deflect the true mu'miniin. For in any system
of falsehood and distorted belief, the existence of true mu'minin is an
ouiright threal to its security.

Forgive, wipe out, and turn away from the situation — the mu‘min
must be strong enough to do this and to overcome bickering and petti-

ness, The mu'mindn are advised to purify their hearts by forgiving and
pardaoning, until Allzh's decree is Fulfilled.
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110 And establish the prayer and pay the poor-
tax, and whatever good you send ahead
for yourselves, you shall find it with
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Allah — surely, Allah sees what you do.

After cleansing one’s heart, inwardly and outwardly, individually
and collectively, salat {  @Me ) is to be established, and then zakat
( 3Ls, ,from zaka, oy , to thrive, grow, be puren heart). Whatever
you present to Allah, you will find that you are instantaneously recom-
pensed. When the action itself is presented with a pure attitude, it
brings about its own joyous reward with it. The condition of the life of
the true mu'min becomes so intense and full that he moves along time
as a scintillating being, hardly aware-of what is behind him or in front
of him. The now-ness encompasses the true mu'min’s life,
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111 And they say: No one shall enter the Garden
except he who is a Jew or a Christian.
These are their vain desires. 5ay: Bring
your proof, if you are truthful!

‘n

———

The root of the word yahld [ 23— ) is from hada { 522 ), to be
correctly guided, and therefore the jews contended that they were the
only ones qualified for the Garden. The nasard { s ,Le , from nasara,

a2, to aid, to be victorious, to avercome), who had given victory Lo
‘Isd, made the same contention. Unless they are truly applied to what
they signify, names are but empty signposts. The contentions of the
jews and christians are extended to those who call themselves muslims,
but who do not truly submit themselves to the inner and outer tenets
of 'islam, as demonstrated by the Prophet, peace and blessings of Allah
be upon him, and his Ahl ul-Bayt.
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112 Yes! Whoever submits himself entirely to
Allak, and is the doer of good, he has
his reward from his Lord, and there is no
fear for him, nor shall he grieve.

Guidance and its fruits are for him who submits himself entirely to
Allah, and acts whaolly 7 sabil illah ( &1 .. (5 inthe way of
Aldlah ), uncompromisingly and in full awareness of his goal, shedding
all strings of attachments and expectations. Know with certainty that a
Lrue mu'min is recompensed without fear or grief!
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113 And the Jews say: The Christians do not
follow anything good! And the Christians
say; The Jews do not follow anything
good! — while they recite the Book.
Those who have no knowledge say the
saine as they say — so Allah will judge
between them on the Day of Resurrection
in what they differ.

Yawm ul-Qiyamah ( ael8)lp 5., )i the timeof the end of time
as we know it, and the beginning of time as another phase of exisience,
The roat of givamah [ d-L_.5 Jisgama | pls ), to wake up,
become conscious, aware. 1t is the time when ruth in all its aspects is
unveiled and established in individual consciousness. When this awaken-

12



ing takes place, all false labels and motions are dispelled, and the truth
behind every indicator, or name, is clearly seen, People with fixed ideas
and arrogance, who denounce others, will see on the Day of the Resur-

rection of Truth that judgement and justice will be complete.
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114 And who is more unjust than he who bars the
way to the mosques of Allah, that His
Name should be remembered in them, and
strives to ruin them? As for these, it was
not right for them to enter them except in
fear. They shall meet with disgrace in this
world, and they shall have great punish-
ment in the hereafter.

This ayah specifically refers to the time when the people of Mecca
were unjustly preventing the muslims from worshipping at the Holy
Ka'bah, Its meaning holds true at all times and in all places when we are
challenged by those who seem to be entrusted with power and directed
in their actions, but who are not, People at a loss and in doubt cannot
but fight those who are in 'islim, The challenge confronting them of

true ‘iman and submission is either fought against or accepted.
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115 And Allah's is the East and the West — so

wherever you turn, there is the Face of
Allah! Surely Allah is Vast, Knowing,
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Both East and West belong to Allah. If ybu are a true seeker, then
wherever you turn you will be gulded by knowledge from Him Whose
knowledge is the widest and most all-encompassing.
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116  And they say: Allah has taken to Himself a
son. Glory to Him! Rather, whatever is in
the heavens and earth is His — all are obe-
-dient to Him!

Everything in its innermost nature is directly obeying the laws of
Allah, Qanitin { ge=—Ls ; from ganata  o.»¥ 10 submit or
obey): follow your inward silence, as, for example, our bodies do,
obeving the dictates of their chromosomic DNA encoding.

The christians contended that Allah, Whose glory is beyond des-
cription, had taken a son. In reality, all that is in the heavens and the
earth is a response to the decree and command of Allah, Who encom-
passes all, and yet is unaffected by any of His creation,

117  Wonderful Originator of the heavens and the
earth! And when He decrees an affair, He
only says to it: Be! And it is.

Bad' ( a—s- | frombada'a, ¢ |, to originate, do for the first
time, be amazing) denotes breathtaking beauty. Qadar { ;45 |, law or
decree) is delineable, implying a quantitative and specific relevancy, and
is encompassed by qadd’ [ # Las , to settle or conclude), which is qual-
itative. The multitudinal laws of creation are the decree — everything
that exists must have a limit or restraint. It only takes an intention
fram Allah for the resultant effect to be manifest.
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The decree of a system and its destiny are prescribed by natural
laws that guide and lead that system to its finality. It is natural for sys-
tems to interact, and the ultimate gada' [ = La3 | end product, hap-
pening, judgement, established fact) is a result of interaction between
multitudinal systems, The decree’is, therefore, what describes the laws
guiding and governing a system's Ppassage through time, including the
cade of behavior of interaction. Qadi’ " * Lad | is the ultimate judge-
ment and steppingstones of renderings and transformation of a system
along the passage of creation towards its original, non-creational state.
Qada’ ( * Las ) is the hukm ( pS= ) of Allah — it is the confirmation
and culmination of the merciful decree of Allah. To know the decree
is to know and accept the certainty of gada’ ( = Lad ). Tosuccumb
to it and accept it helps in retracing and identifying the perfect de-
cree that has led to it. Qadd’ ( *Las ) and gadar { o5 | arein-
separable. Allah and His creational Oneness are not fragmented.
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118 And those who have no knowledge say: Why
does Allah not speak to us, or a sign come
to us? In the same way those before them
said the same as what they say — their
hearts are all alike. Indeed, We have made
the communications clear for a people
who are certain.

Iz man and his vast potential not enough of a sign? People can
speak only because there is life in them from Allah. Their speaking is
itsell a sign, but they are ignorant, The message, gross or subtle, be-
comes clear to people who have certainty that the mercy and love of
Allah will take them to the safe shores of knowledge. Yagin { o8-,
yuginiin, 53595 | isinner, innate, confirmed certitude, simple and
at the same time inexplicable, because of the trust that the heart has in
its All-embracing Creator.
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119  Surely, We have sent you with the truth as a
bearer of good news and as a warner, and
you shall not be called upon to answer
for the companions of the flaming Fire.

The purpose of the message is to uphold the truth of the pood
news of the mesey and beneficence of the Ever-forgiving Creator. I the
light of this message does not guide one along the journey of this life,
then the messenger can only warn man of the dark abyss into which
man is bound to fall, should he deviate from the path upan which the
beacon clearly shines,

Sota s _;fJ\._A_:E;s’JJJ
-'-ﬂa.S-U'.J'* )Aﬂ*c‘f:s‘—*

120  And the Jews will not be pleased with you,
nor the Christians, until you follow their
religion. Say: Surely, Allah’s guidance —
that is the guidance! And if you follow
their desires after the knowledge that has
come to yvou, you shall have no guardian
from Allah, nor any helper.

The people of dogma who call themselves ‘guided' or ‘victorious,'
jews, christians, or even so-called muslims, would never be content with
the illusion-shattering message from the Prophet Muhammad, peace and
blessings of Allah be upon him. Guidance s from Allah, and he who fol-
lows his whims and attachments to false traditions or habits ‘will be
helpless,
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121 Those to whom We have given the Book read
it as it should be read — these believe in it.
But whoever disbelieves in it, they are the
losers.

Whoever has had exposure to the Book of Truth will see its repeati-
tive pattern and hallmark of one underlying substructure, which deep:
ens, demonstrates, and confirms one’s belief In One Lord. Whoever
denies the Book is himself the loser, for he thereby denies himself.
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122 O tribe of lsrael, call to mind My favor
which | bestowed on you, and that |
made you excel the natiens!

This is 2 continual reminder: by remembering the blessings, the hu-
man being becomes content, more 3gil | Jsle, rational, in full posses-
sion of one’s mental faculties), his presence increases, and he is more
aware and able to function, The degree of one's recognition is in accord
with the extent of one's purity, Recognizing ni'mah [ de= ,bless
ing) or fadl [ bas , grace) is a higher state than recognizing rizq (&0 ,
provision). Absolute gratitude will result in total fulfillment, a state of
bliss,
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123  And safeguard yourself with fearful awareness
from a Day when no soul shall help an-
other in the least, nor shall any compen-
sation be accepted from it, nor shall inter-
cession profit it, nor shall they be helped.

At the time of your death, you are the sum total of all your ac-
cumulated actions, thoughts, and intentions. This fact is absolute and
unchangeable, Your state from then on is tompletely subject to this
truth, and cannot be helped or interfered with by any other forces or
agents, except what the system stored up by itself along its passage
in life.
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124  And when his Lord tried 'Ibrahim with cer-
tain words, he fulfilled them.. He said:
Surely, | mII make you an Imam of men.
'Ibrahim said: And of my offspring? He
said: My covenant does not include the
unjust,

Allah tested His slave *lbrdhim, peace be upon him, to see Lo what
extent he was ready for greater closeness to Totality.

wlalS wueee Aol brahim was charged with the burden of
the command of absolute and Lotal abandonment to Allah. His test was
willingness to cut off and destroy any attachment and love for
other-than-Allah,

Tamma | = }is to complete what one set oul to do until one ob-
literates oneself in it, as Sayyidnd 'lbrahim did in his willingness and de-
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termination to sacrifice Sayyidna'lsma‘il, peace be upon both of them,
The waswds | sl gwsdl whispers which instil evil and awaken doubt]
was a misguiding or negative energy, totally opposed to Sayyidna "lbra-
him's conviction that he was willing and determined o give up any-
thing for the sake of Allah, Once he was determined to fulfill his vow,
nature’s animal, the sacrificial ram, appeared, so that his outer vow was
also fulfilled. Having recognized his inner vow, Reality compensated
with a double mercy, saving 'lsma‘ll and unifying 5ayyidna 'lbrahim’s
intention and action — the two seas of hagiqah { a8 _3= ) and
shari‘ah { 4a o ) meeting, Allah is the Coverer and Unifier — Allah’s
justice unifies words and actions, The reward of 'lbrahim's complete
devotion to Allah was the guardianship and divine leadership bestowed
upon him and upon some of his chosen offspring. The spiritual pro-
gression and laws of propagation are not always paralleled biologically.
Most prophets had doubters, disbelievers, and outright evil-doers among
their families, The prophetic model, however, continued to be repro-
duced in '|brahim's chain of descendants.
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125  And when We made the House a pilgrimage
for men and a place of security — and:
Appoint for yourselves a place of prayer
on the standing-place of 'lbrihim! And
We enjoined 'lbrahim and 'lsma‘il, saying:
Purify My House for those who visit, and
those who abide for devetion, and those
whao bow and those who prostrate!

Al-Bayt [ waoJl): the house or dwelling where rest and peace are
found. Ka'bah is outwardly the sanctuary of peace, and inwardly the
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heart of every man, wherein peace or disturbance may lie. If the house
is one of peace, then there is security in It for the man who visits it and
experiences thal certainty that comes from the abandonment of all
ather false dependencies, illusions, and attachments, Only then is
man qualified to imitate and follow the footsteps of the Prophet 'Ibra-
him. After visiting Ka'bah, the seeker takes the station of 'Ibrihim to
connect and pray — the prayers of a purified heart will Fing true. Say-
yidna ‘lbrahim and Sayyidna '1sma‘fl were enjoined to purify the House
of Allah for those who devoutly seek it. The prophets, being in tawhid,
no doubt purified the outer house as well as the inner. The worship-
pers circumambulate and bow down, prostrating to demonstrate thelr
total outer submission and inner abandonment at the door of a pure
bliss without any attribute, true sajdah | PR , prostration),
where even man's auter profile is obliterated.
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126  And when 'lbrahim said: My Lord, make it a
secure town, and provide its people with
fruits, such of them as believe in Allah and
the last day! He said: And whoever disbe-
lieves, | will grant him enjoyment for a
short while, then 1 will drive him to the
punishment of the Fire — and it is an evil
destination,

The love of the Prophet, peace and blessings of Allah be upon him,
far his people was such that he willed them all to be in 'Tman so that
they should come to know and taste the meaning of tawhid. Ath-
thamarat | <l ,e2dl ) includes all fruits and knowledges, Qalllan
[ M.ls ), implies that from the timeless point of view, life is short.
The Fire is the highest agitation, for it is the most unstable physical ele-
ment, in which nothing can germinate except destruction,
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127 _And when 'lbrahim and 'lsmi'il raised the
foundations of the House: Our Lord! ac-
cept from us — surely, You are the Hear-
ing, the Knowing!

The prophets 'Ibrahim and 'Ism3‘l, peace be upon them, raised Lhe
foundations of the House of Allah. This action was based on their
having built the inner moral and divine foundations that befit the true
khaiifah | &a_ls ) of Allah, The outer edifice and its salidity symbol-
ize the eternal truth of the high and divine nature that can be nurtured
and raised in man’s heart,

128  Our Lord! And make us both submissive to
You, and from our offspring a nation sub-
mitting to You, and show us our ways of
devotion, and turn to us — surely, You are
the Often-turning, the Merciful,

After this trust and righteous action, the prophets ask for the con-
firmation and seal of being in “islam and submission to Allah, This for-
mal and outward request, so to speak, was made only after their true
realization of their purpose in life, and the method by which to pur-
sue it, that is, building 2 foundation which enables man to fulfill that
for which he was created — taking refuge in Allah, trusting in His ab-
solute decree and divine mercy, striving, searching and circumambu-
lating with a peaceful heart, so thal one comes to know the Master of
the Ka'bah, the Master of every heart and being.
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129  Our Lord! And raise up in them a messenger
. from among them who will recite to them

Your communications, and teach them

the Book and the Wisdom, and purify

them — surely, You are the Mighty, the

Wise,

From their state of tawhid and divine submission, the prophets
bless mankind by their prayers to bring forth a messenger from among
their descendants to expound upon the Book and its inner meanings,
the outer wisdom, and the ways to purification and increase. They may
have, in a way, been pronouncing the decree of Allah, The supplication
of a man whose heart is totally unified with his Creator is likely to re-
flect the Creator's will, for how could a heart that is resting with his
Creator vibrate and orientate toward a direction that does not meel
the will of the Creator?
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130  And who forsakes the religion of 'Ibrahim, ex-
cept he who makes a fool of himself? And
most certainly, We chose him in this
world, and in the hereafter he is most
surely among those who act rightly.
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Yarghabu [ £ ;- , from .2, to desire, crave, covet, loathe,
detest): if you forsake the way of Sayyidna 'lbrihim and turn away
from the truth of leaning upon Reality (hanifan, LE_o= |, seeayah
135), then you have fooled yourself and become |solated from the
mainstream intended for creation, which is unity through knowledge of
the One Reality.
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131 When his Lord said to him: Be a muslim! He
Said: | submit myself to the Lord of the
waorlds.

The Sustainer, the Lord, inspired Sayyidna '|brihim to submit and
rest In the mercy of ‘islam, his true state. The Prophet's true state was
confirmed by his words, that he had submitted to the Lord of all the
worlds, Initially, submission by man could be on trust without knowl-
edge. Along with submission and 'iman, the distracted and confused
energies of man become more harnassed, and he begins to see the non-
separateness between the laws governing existence and all entities with-
in the existential domains. The ecological balance and interdependence
will be more cléarly comprehended. Submission with knowledge then
sets in, and this process begins to deepen and is further enhanced by
greater 'iman and ‘ihsdn, culminating In total and utter 'islim, submis-
sion, with full knowledge of the non-separateness between he who
submits and the Creator, Controller of the laws governing and encom-
passing all creation.
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132  And the same did 'lbrahim enjoin on his sons,
and so did Ya‘qib: O my sons! Surely
Allah has chosen this faith for you, so do
not die unless you are muslims.
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Having basked in the bliss of merey, Sayyidna 'lbrihim enjoins his
offspring to acknowledge the purity of the path that has been chosen,
and prays for them not to die except as muslims — submissive to their
Lord while still conscious in this world, prepared and ready for the en-
forced total submission in the hereafter,

133 No! Were you witnesses when death visited
Ya'gib, when he said to his sons: What
will you serve after me? They said: We
will serve your God, and the God of your
fathers 'lbrahim, and 'lsma'7l, and 'ls-hig
— One God — and to Him we submit!

This is an answer to those who claim that the message is limited,
fit for only one people at only one time. In reality, the message is one
continuum — One God, one message — and the purpose of creation is
to know God,
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134  This is a people that have passed away — they
will have what they earned, and you will
have what you earn, and you will not be
called upon to answer for what they did.
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And yet, every persan is doomed to himself, and every nation is
doomed to itself, if they afflict themselves with injustices, but saved if
they will only abandon themselves into the knowledge of just behavior,
Although each individual or nation exhibits the characteristics of being
a separate entity, our consciousness and the laws that govern destiny
are the same, If all individuals are responsible and conduct themselves
according to divine injunctions, all nations will live a life of sane,
awakened, divinely inspired human beings, fit to be responsible for,
and guardians of, truth and justice;
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135  And they say: Be Jews or Christians — then
you will be on the right course! Say: No!
The religion of ‘Ibrahim, the Hanif, and
he was not one of the idolworshippers.

Hanifan { La_:~ , from hanafa, «a-~ | to turn, to bend, in-
cling): when you lean upon something, it must be stable enough to
support your weight, The ultimate stability is Reality itself. The final
resting-place depends upon Truth, upon Allah, True guidance does not |
come about by joining a band of people, or a religion particularly de-
fined by its propagators. It all depends upon whether one [2ans loward
the knowledge of tawhid, as Sayyidnz 'lbrifhim did, not associating any-
thing with his single-pointed quest.
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136  Say: We believe in Allah and what has been.
revealed to us, and in what was revealed
to 'lbrahim, and "Ismi"l, and 'Is-hiaq, and
Ya'qib and the tribes, and in what was
given to Misa, and ‘Is3, and in what was
given to the prophets from their Lord —

we do not make any distinction between
any of them, and to Him we submit!

The believers knowingly acknowledge that what has descended upon
all the prophets emanated from One Source, and that there is no differ-
ence between the essence behind the messages. The believer who is in
'islim experiences the Unity behind the entire creation. Divisions and
arguments emanate from the confused man. Knowledge of Unity, and
the One Source behind what appears to be different messages at differ-
ent times, is the objective of the message. The confusion that arises is
the screen and shield that bars the weak, unceriain and wavering hearts
fram reaching that knowledge.
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137  Then, if they believe just as you believe in
Him, indeed, they are on the right course.
But if they turn back, then they are only
in great opposition, so Allah will be
enough for you against them — and He is
the Hearing, the Knowing.

If people believe, in this manner they are on the guided path, Be
content with Allah's creational diversity. At first, beliefl is with trust,
then ultimately it is with direct knowledge, unshakeable, certain — be-
yond which there is no greater or deeper certainty,
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138  The dye-coloring of Allah! And who is better
at dyeing with color than Allah? And Him
do we serve,

The lake will reflect the color of the sky — it takes an the color of
its encompasser. Avats 135 and 136 examine the color of being hanifan
{  Léaa ), If you adore something, then you take on Jts hue. Out-
ward habits and dress are ap external imitation that may perhaps
change the inward, Adoring that whose color you may reflect increases
the nearness, and thereby the clarity of the reflected truth.
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139  Say: Do you dispute with us about Allah, and
He is our Lord and your Lord? We shall
have our deeds, and you shall have your
deeds — and we are sincere to Him.

There comes a point where a line must be drawn belween the
acceptors and the disputers. Those who bask in submission and are re-
warded for their "iman will have no optionbut o recognize the barrier
between themselves and those who doubt and bicker, that is, the people
of the cow.
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140  No! Do you say that 'lbrahim, and 'lsma'il,
and Ya'gib and the tribes were Jews or
Christians? Say: Do you have more knowl-
edge, or does Allah? And who is more un-
just than he who conceals a testimony he
has from Allah? And Allah is not at all
heedless of what you do.

This is yet another retort to the dissident quarrels of those who
understood the message, witnessed it and then hid it This is the con-
dition of people who abuse spiritual knowledge for power, and hide be-
hind the curtaing of religiosity because of their ignorance; fears, and
non-submission — pseudo-'islam (like the pseudo-judaism of garly christs
ian times). Men whose actions are likely to betray their hypoerisy and
kufr can often hide behind a Mag inscribed with La itaba illa Allah,

By simply being born in a muslim family, or calling oneself a mus-
lim, one does not necessarily become a true muslim, A true muslim is
he who has truly and joyfully submitted to the aid of his Creator, and
who is a sincere slave to upholding the will and law of Altah, so as to
establish the ‘adl [  Jas ) of Allah, and the din of Allah, compas-
sionately, fearlessly, single-pointedly, at all times and in all places, ir-
respective of the conseguences, This is the path of true sunnah, ex-
pounded and lived in different circumstances with absolute consistency
by the ARl ul-Bayl, the greatest of all who are alive, the Imams, alay-
hum as-salam,
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141 This is a people that have passed away — they
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will have what they earned, and you will
have what you earn, and you will not be
called upon to answer for what they did.

The same applies on the communal level as well as the individual
level. Every people, whether past or future, will be rewarded according
to what they have earned, and no nation will bear the burden of its pre-
decessors, The responsibility of each individual, and each community, is
to seek the way that will save himself, or itself, from disasters in this
world and the hereafter,
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142  The fools among the people will say: What
has turned them from their giblah which
they had? Say: The East and the West

belong only to Allah — He guides whom
He likes to the right path.

Safih [ a4. |, from sk, to be stupid or insolent), is an inane
tool who is superficial, who does not get the meaning which lies behind
actions, who is at a loss, not trusting the prophetic direction, nor in
search of his source, the Cause of all creation.

Qiblah { al.d | isa visible focal point of crientation from which
you are able to encompass reality. Historically, when the Prophet,
peace and blessings of Allah be upon him, moved to Medina, and Jeru-
salem was the formal direction of prayer, many jews found the ritual
altractive and agreeable. When, during the second year after the Hijrah,
the giblah was changed by Divine Command to Mecca (the first spiri-
wal center and focal point given to man by Allah), many of the hypo-
crites and weak muslims resented and objected to this change, exposing
their mistrust of their guide. The move alse symbolized that Mecca
would be conguered outwardly in battle, and the meaning of Mecca
would be congquered inwardly by the devoted worshipper.
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And thus We have made you a middle nation,
so that you may be the bearers of witness
to the people, and so that the Messenger
may be a bearer of witness to you. And
We did not make that which you would
have to be the qiblah, except that We
might distinguish he who follows the
Messenger from he who turns back upon
his heels — and this was surely hard, ex-
cept for those whom Allah has guided
aright. And Allah was not going to make
your faith to be fruitless — most surely
Allah is Full of Pity, Merciful to the
people.
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144  Indeed, We see the turning of your face to
heaven, so We shall surely turn you 1o a
giblah which you will like, So turn your
face toward the Sacred Mosque, and
wherever you are, turn your face toward
it — those who have been given the Book
mest surely know that it is the truth from
their Lord — and Allah is not at all heed-
less of what they do.

¥ The mu'min | .,_,-,-:_;.a } is with the people who steer the most bal-
anced, middle course (wasatan, Lk. , ] away from extremes, and thus
he is on the best and safest path. The Prophet, peace and blessings of
Allah be upon him, was awaiting Divine Guidance for both outward
orientation and inward inspiration of his destiny. People of the Book
are bound to know well enough that the purpose of the Messenger is-
guidance toward knowledge of Reality, and that bickering about
changes in the formal direction is a reflection of their uncertain hearts.

Shatr ( k& | from i | to halve, cut off, disassociaté) implies
severing oneself from one’s present orientation, and turning toward
worship, toward the sacred mosgue, Wherever one may be, the way to
safety and success is by orignting oneself to contemplation, reflection,
and prayer, to the Lord of Creation.
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145  And even if you bring ta those who have been
given the Book every sign, they would not
follow your giblah, nor can you be a fol-
lower of their giblah — neither are they
the followers of each other's giblah — and
if you follow their desires after the knowl-
edge that has come to you, then you shall
most surely be among the unjust.

The pretenders of the Book in its corrupted form are fot on the
path to Reality, and therefore, their outward orientation will also be
confused and uncertain, for Lhey are truly corrupt, both inwardly and
outwardly, They will neither pray outwardly toward Ka'bah, nor will
they Inwardly be in "iman or "islam. They follow their whims, and who-
ever is whimsical, or follows what is whimsical, brings about great in-
justice upon himself by being at a loss.
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146 Those whom We have given the Book recog-
nize him as they recognize their sons, and

a party of them most surely conceal the
truth while they know.
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147 The truth is from your Lord, so do not be of

the doubters!
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They hide the truth from within themselves because it threatens
the continuity of their nafs, fears, attachments, and therefore their life-
investment in those habits. The implication is that the people of the
Book (historically the jews, christians, etc,, but on a general level it re-
fers to all human beings, because they inherently contain the meaning
of the Book of creation) potentially contain and may occasionally be
exposed to this knowledge,

Some of the priestly class, and those who have a deeper exposure
to spiritual knowledge, know the truth of the prophetic message clear-
ly, but withold It and deny its exposure to others,
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148  And everyone has a direction to which he
turns — so hasten to do good works!
Wherever you are, Allah will bring you all

together — surely, Allah has power over
all things.

Everyone has a direction in life. To succeed in reaching the ulti-
mate goal, one needs speed, consistency, and single-pointedness in per-
forming selfless good works to which one is unattached, performing
them as pure action without expecting any reward. [f people and their
leaders behave in this manner, unity among mankind will ke achieved —
each individual's actions will be on the path of tawhid, and the aban-
donment of dunya (worldliness).
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149  And from whatever place you come forth,

turn your face toward the Sacred Mosque

— surely, it is the very truth from your,

Lord, and Allah is not at all heedless of

what you do.

, Wheverever one may be, in whatever circumstances, the inner in-

tention and outer practice of upholding the law of Allah and orienting
aneself toward the House of Allah are incumbent upon one.
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150 And from whatever place you come forth,
turn your face toward the Sacred Mosque,
and wherever you are, turn your faces to-
ward it, so that people will have no accu-
sation against you, except such of them as
are unjust — so do not fear them, and fear
Me, so that | may complete My favor on
you, and so that you may walk on the
right course!|
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What unifies true men of submission is the visibility and clear pro-
file of their actions in life as well as while performing prayer, whereyer
they may be. Men of tawhid unite their Intentions with their actions
through their coherent behavior. The muslim distinguishes himself
clearly from the kafir, who will not have any doubt aboul, or excuse
for, what he visibly recognizes.

The necessity to adhere to outward orientation unified with inward
direction leads one to act justly. True justice stems from tawhid, and its
results will be the favors of Allah, which will be acknowledged by the
slave if he is in khashyah { 3=i5 | fear of transgression ). |f everything
is done correctly, then ane is on the path of hidayah |4 s, puidance,

g, You are guided).
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151 Just as We have sent among you a Messenger
from among you who recites to you Our
communications, and purifies you, and
teaches you the Book and the Wisdom,
and teaches you what you did not know.

Rasilun minkum (  pS—es Js=s J: ‘a Messenger from among
you.' Mankind in Arablc is 'insdn (from .1 ,tobe companionable,
intimate) — man seeks familiarity. A Messenger speaks in the language
of the day and makes known the Book and the wisdom that comes with
knowledge, so outwardly there is safe conduct, and inwardly the open-
ing to the City of Knowledge that comes by right approach, the ¢ourte-
ous and humble entry into that sacred domain, The journey in this life
is from darkness into light, from ignorance to knowledge, The heart
that s open will receive that knowledge if it is directed to a fountain —
the message and the Messenger.
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152.  So remember Me! I will remember you. And
be thankful to Me, and do not be ungrate-
ful to Me.

If you remember Allah, then you are in the grip of Reality because
you avoided other-than-t, If remembrance is total, then the turning be-
tween the so-called individual and All-encompassing Reality is total,
Allah, Reality, will reflect the remembrance— If the sincere seeker re-
members Allah, Allah remembers him,

Shukr ( 52 | gratitude, from shakara, ,S2 | to be grateful,
thankful —'ashkurdi, s 521 in the ayah) is the key to the fruition
and personalization of dhikr { ,S3 , remembrance), Here the so-called
individual enters into the coziness of specific and experiential joy of
inner contentment as a result of the neutralization of desires. Shukr
( _sS& ) isthe outer expression of that inner state, When shukr is gen-
uine and deep, the individual’s state at that time is that of ridd ( sLs , ),
deep and peaceful contentment.

In the state of true shukr, the individual is free of desire and expec-
tations, his transmission is beamed only toward Allah, and his receptiv-
ity is without resistance. The state of shukr results in inner confirma-
tion, and blessed contentment with the Creator and what He has crea-
ted. It is a taste of tawhid through the knowledge of decres,

The opposite of this trajectory is the stumbling and fumbling over
hurdles on the road of kufr and 'isyan ( . Lec ) disobedience. The
5 {  eele ) carries with him all his bundies of anxiety, and self-im-
posed defenses and ammunition, which give him a false and temporary
feeling of safety, but which ultimately are the cause of his doom,
starved in the ignorance of the dark cave of stubbaor arrogance and
the hollow caverns of nafs | judz ).

The ayah focuses on the two states of being in remembrance of
Allah and being in kufr — covering up and remembrance of other-than-
Allah. You are either in shukr | ,<2 ) or kufr ( &S ), contentment
or discontent, affirming mercy or denying it, In a state of gratitude,
of conteniment, your desires are neutralized. Only then will you be
maore efficient, your energy mare available, and your spirit truly alive.
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153 O you who believe! Seek assistance through
patience and prayer — surely Allah is with
the patient.

e adlps alll ‘Allah is with the patient.” You can only
be patient if you understand the nature of patience, Patience cuts out
time, and therefore is of the nature of the timeless, You desire to pluck
the frult of a tree now, but you realize it is sour and will not be ripe Tor
another two months, You stop the clock of your desire for two
maonths, at the end of which, the button pressed, it starts to tick again,
and the satisfaction of the desire takes place. What you did by being
patient with that specific state was to stop time in relation to it Allah
is He Who was before time, He Who uphaolds time, and He Whao is after
time — Allah cuts across time, is beyond time, and s timeless, To have
patience, sabr { e |, is to be close to the attribute of Allah, the Jabar
([ _swall ) — through takingon the ateribute of sabr [ ;e ),
you are close o Allah,

Patience Is knowledge, it Is not ignorance or laziness, but positive
and steadfast submission to the truth, It is only meaningful when it is
combined with knowledge of the situation at hand — then it is positive
contentment, Only idiots, however, are content with, say, an illness.
Patience in illness should come with the realization of its cause, and of
what steps must be taken in order to positively neutralize it, This is the
state of justice, ‘adl { Jae ), and balance, mizin [ ! e ), which js
another name of the Qur'an.

Living with patience, being saved through patience, and recognizing
the joy and blessedness that comes by being patient in the manner de-
scribed above, can only be achieved by a true mu'min {  ye%e |in
submission, One of the meanings of salat [ 3dadl ) is mercy. The
mu'min { =4 |, through patience, will taste and know the mercy,
and will come to acknowledge that Allah is indeed with those whao are
truly patient, meaning that they follow the decree of Allah, wakefully
and submissively — pure witnessing, and at the same time undertaking
whatever dynamic action or expenditure of energy is decreed by Allah,
In that state, witnessing and action unify without friction. [n that state,
the slave has honored his Master.
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154 And do not speak of those who are slain in
Allah’s way as dead. No. Alive! But you
do not perceive.
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155 And We will most certainly try you with
something of fear, and hunger, and loss of
property, and lives, and fruits — and give
good news to the patient ones,

Those who die and give themselves fully for the sake, and in the
way of, Reality are not dead, Instead, they are alive, connected, in the
One Self, the Ever-iving, The visible, physical death is but a phase of
transformation, a release of the soul. And if the soul is poised In the
wake of Reality f7 sabil illah | ot .. ¥, in the way of Allah),
after shedding its burden, the clumsy bundle of the body, it then slips
smoothly into its natural abode, the abode of the Lord,

‘But you do not perceive’ | o5 =22y oS5 )2 in other werds,
YOU are not sensitive enough to experience that state, for we experience
the balanced state of the seen and the unseen as a single whole in this
world, Part of that insensitivity — not perceiving other realms of exis-
tence in depth — is the mercy and protection of Allah. Allah is the
Ever-living, and this experience of life is i manifestation of that truth,
It is a short-term cycle that has come about in the manner of bath
physical and non-physical experiences which are sustained by the
Eternal-living, Selfsustaining: as-Samad | aeall ),

An aspect of Lord-sustainership, rubiibiyyah ( vy, ), isthe
bringing of all beings as far as possible to their full potential. To exercise
patience in the manner described earlier is part of that rearing to spiri-
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tual aduithood. Because man becomes stagnant and enslaved by his
habits and expectations, any distuption of his patterns by the exper-
iential learning of patience comes through being tried by, and afflic-
ted with, fear, insecurity, hunger, uncertainty, and reduction in ma-
terial possessions, lives, and the other fruits of this world, How else
could the Lord stop His beloved creature from giving importance to,
and adoring, the idols of wealth, property, and worldly increase? All
such afflictions are a proof of the attention of the rabb { &, ) to the
marblb { o 3= = ), 5o that he redirects his attention and comes out
of ghaflah { ilae |, distraction).
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156  Who, when a misfortune befalls them, say:
Surely, we belong to Allah, and to Him
we shall surely return!

This, then, is the description of the mu'min { e ]. He does not
react to afflictions, good or bad, but instead denies himself ignorance of
the situation and its consequences by saying, 'We are Allah’, and to
Him we shall return’ (o= ot 2l 5 allLot). His heart submits
to what has befallen him, and in that recognition of what has afflicted
him is the lessan of purification and the cause of his distraction.

The mu’min, in fact, relishes what others consider misfortune, for
through it he deepens his inner 'iman and knowledge, as well as increases
his outer wisdom and knowledgeable patience. He is like a tree afflictad
by a gale — if it is a healthy tree, a mu" ‘in, its roots will grow deep,
and its branches will be strong, yet pliable. The man of tawhid recog-
mizes that whatever befalls him, including his reaction to (L, Is from his
beloved Creator..
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157  Those are the ones on whom are blessings and
mercy from their Lord, and those are the
followers of the right course,

This is a description of those in hudi { sa» ), guidance (muhtadin
WgS=¢= ), [t is incumbent upon the Lord to take care of whoever
abandons himself to Him, The Lord prays for, and blesses, therm — He is
as good as His slave's opinion of Him, He is the Refuge and the Com-

fort.

The real reward of the mu'min wha faces misfortunes with a smile,
knowing that they are the Lord's instruments of teaching thrnuah
patience and understanding, is its direct and immediate b]¢55|ng The in-
stantaneous recognition of the blessedness of affliction is his first re-

ward, and the second is that all states will ultimately pass.

158 Surely as-5afd and al-Marwah are among the
signs appumted by Allah, So whoever
makes a pllgrlmage te the House, or pays
a visit to it, there is no blame on him if he
goes round them both — and whoever
does good spontaneously, surely Allah is
Grateful, Knowing.

Some of the rituals of hajj existed before the Prophet Mubhammad,
peace and blessings be upon him, but he purified and perfected them,
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Throughout your life you run back and forth between two oppo-
site things, like as-Safi [ Lie | and al-Marwah ( 23_ ). As-Safd and
al-Marwah are two clusters of rocks between which the pilgrim runs
back and forth, They are the scene of Hajar's running to and fra in
search of water, after being left alone with "lsma'il in the blistering heat
and wilderness of Mecca. They figuratively bracket all human efforts,
from hunger to fullness, from illness to wellness, and man’s patience
and tawakkul ( S s= |, trust, confidence) in Allah are tested through
running between them, As-Safd and dl-Marwah, and the practice of sa'y
( == , running between the two of them), are indeed true signs of
Allah. Man performs sa'y throughout his life in his constant search for
true contentment, seeking it outwardly, not knowing that the access to
it is already within him. Hajj { & , from 2=, to overcome, defeat, and
in meaning related to gasada  .wd |, to intend, strive, pursue), the pil-
grimage, is the act of doing formally what you have been doing inform-
ally — acknowledging and enacting, purposefully striving, as you do
every day of your life — whereas in hajj, the one and only purpose [s to
please the Creator, and get closer to the knowledge of the Creator by
keeping away from other purposes.
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159  Surely, those who conceal the clear proofs
and the guidance that We revealed after
We made it clear in the Book for men,

these are the ones Allah will curse, and
those who curse will curse them!

Whaever has the knowledge is obliged to communicate it inan ap-
propriate and meaningful way. Those who withhald what has been re-
vealed to them of the Book, be they jews (who knew the teaching of the
Muhammadan message), or be they the muslim hypocrites of today
{who equally know, and say what they do not do}, those whao are in this
broken, disconnected state between inward and outward confusian are
cursed by their action of not being in inner and outer tawhid.
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160  Except those who repent, and amend, and
make manifest the Truth, these are the
ones to whom {1 turn, and 1 am the Often-
returning, the Merciful.

You are only alive by Allah, Who is Ever-available for those who
turn away from their nafs. Those who recognize the Talsehood and
curse of their state will undoubted|y revert to the path of tawhid and
Reality through true submission. As a consequence of this real repen-
tance, they will be mending their way of life, that is, unifying their in-
tentions and actions along the path that will bring them the promised
bliss, and thereby avoid the curse and destilution of ignorance and
transgression. Allah says that whoever is in that state will see His mercy
turn to him. In reality, Allah's mercy and love encompass a/f things, but
man, in his ignorance, and under the cover of denial and kufr, does not
recognize them.
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161 Surely, those who disbelieve and die while
they are disbelievers, these are the ones on

whom is the curse of Allah, and the
angels, and men all together —

When you die, you cannot change the condition of your spirit.
Whoever dies in ignorance and kufr | _aS ) will, in the next phase of
the creational journey, totally reflect the state he was in when he left
this world, What worse curse can there be than being sent off on that
divergent trajectory, bundled up in the darkness of the nafs? The kifir
has brought the enactment of Allah’s laws of curse and punishment
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upon himself. All the angelic powers of creation, who are subject to the
law of Allah, confirm this curse,
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162  Abiding in it — their punishment shall not be
lightened, nor shall they be given respite,
The next experience, the akhirah [ & 231 ) is not bound, bio-
logically or otherwise, to the constriction of time in this life. One will

abide in it according to the state one has reached in this life, withoul
respite.

163  And your God is one God! There is no god
but He, He is the Beneficent, the Merciful.

There is no deity but God, There is only One God, and all atiri-
butes belong to Him, His main attribute js an All-encompassing Benefi-
cence and Mercy that can be personally experienced,
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164  Most surely, in the creation of the heavens
and the earth, and the alternation of the
night and the day, and the ships that run

_on the sea with that which profits men,
and the water that Allah sends down from
the cleud, then gives life with it to the
earth after its death, and spreads in it all
kinds of animals — and the changing of
the winds, and the clouds made subser-
viént between the heaven and the earth =
are signs for a people who understand.

Having been told that there is anly One Deity, we are now given
the picture of creation and its duality. Mature's diversity Is caused by,
contained in, and will revert to, the One Source. We have heavens and
earth, day and night, land and sea, ships of sca and ships of land. We
have dryness and wetness, life and death, and man, who is the highest
of crealion, was given the consciousness to experience all of these, to
wander and explore the meaning behind them.

Whoever contemplates the nature of creation, its amazing interlinks
and perfect patterning, its recycling of causal chains and its cybernetic,
ecological balances and functions, will reach the understanding and con-
clusion that the One Divine Power activates and enlivens diverse mani-
festations.
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165  And there are some among men who take for
: themselves objects of worship besides
* Allah, whom they love as they love Allah.
But those who believe are stronger in love
for Allah. O, if those who are unjust had
only seen, when they see the punishment,
that the power is wholly Allah’s, and that
Allah is severe in punishment!

To love, adore and worship other-than-Allzh is bound to bring
about punishment, This is direct proof of the love of the Creator for
His created, in order to draw him closer to the truth and show him the
path of knowledge. Any deflection from this is a form of transgression
and waywardness. The line of safety is as tight and firm as the tightness
and firmness of the love of the Creator — any loasening in this relation-

ship is a loosening In tawhid.
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166 When those who were followed shall renounce
those who followed them, and they see
the punishment, and their ties are cut
asunder.
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167 _ And those who followed shall say: Had there
been for us a return, then we would re-
nounce them as they have renounced us!
Thus Allah will show their deeds to be
intense regret to them, and they shall
not come forth from the Fire.

Man has come alone and will return zlone, and therefore he cannot
‘blame anyone but himself for having followed the direction which does
not lead him to the promised reward of 'islim, 'Tm3n, and 'ihsan, In the
next life, the followers of misguidance recognize the futility of their
journey, wishing to be given another chance to experience this life with
new light. But at that time there is no escape from the Fire of turmoil
and regret, Their actions are their judgements, and Allah shows them
their actions, proving to them the justice that was promised.
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168 O men! Eat the lawful and good things out of
what is in the earth, and do not follow
the footsteps of shaytin — surely, he is
your open enemy.

Shaytan is from shatana { ks |, to be far off the mainstream of
divine order and mercy), It is like an energy waveband whose beam has
fallen away from the ordered direction into disorder — cast off. All
steps taken in that direction, therefore, move one further away from
the beam of light and knowledge. Anyone who seeks guidance or light
from shaytin will be courting the enemy of the mainstream. That
waveband, or attribute, or rebelliousness is within every human being.
The injunction here is to eat all that is suitable and good, and avoid
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causes of harm based on the shaytanic pattern, The shaytan of meaning
has its complement in the shaytan of forms,
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169 He only enjoins evil and indecency upon you,
and that you may speak against Allah
what you do not know.

We can ecither follow shaytin or follow the decree of Allah, being
rafised and brought up to the Adamic heritage, that of a khalTfah
aa 13 ). Although the shaytinic power misleads, misguides and trans-
gresses, the positive seeker can, by positive awareness of them, wsg
those negative tendencies, as they arise In him, to increase his knowl-
edge of their domain — the way they arise, their different permutations
— so that he delineates and is familiar with all the shaytanic wavebands,
The shaytanic distraclions are strongest when man®s awareness and
alertness are weakest. They appear in many different colors and forms,
as though to catch us unawares, Shaytan can be a great teacher, if the
seeker is a true pupil,
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170  And when it is said to them: Follow what
Allah has revealed! They say: No! We
follow what we found our fathers on.
What! Although their fathers had no sense

at all, nor followed the right way?

Mar is generally a creature of habit and familiarity. His duty
toward himself, however, is Lo come to know the purpose of creation
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and the One underlying Power behind all existence. To blindly follow
in the footsteps of one's forefathers or leaders, is to discard the sacred
responsibility of seeking the truth, The fathers of those who came first,
or before the arabs, who were honored with the Muhammadan message,
were in senseless ignorance, and whoever follows their direction will be
far away from the guided path. One of the great glories of Yislim and the
Muhammadan message is the transformation into muslims of a most
barbaric, inhuman pgople, the arabs of the days of ignorance, 2 people
who had the most animalistic and superstitious of cultures, and there-
fore, no civilization, The greatest barrier which Mubammad broke was
the narrow-minded tribal despotism which, in our time, is reflected in
the ignorant arabs by their modern nationalism. It is, therefore, a mis-
namer to talk about ‘arab’ contribution to science, medicine, or liter-
ature, In fact, most of the great men of wisdom came from non-arab
origins. Most of these transformations, howaever, took place through the
Divine Book, which is in Arabic,

171 And the parable of these who disbelieve is as
the parable of one who calls out to that
which hears no more than a call and a cry
— deaf, dumb, blind — so they do not un-
derstand.

He who loves himself, under the dark veil of ignorance — kufr —
is like him who calls for guidance, or is called by guidance, but is deaf,
dumb and biind, and so the impact of the cal| will be lost. No response
can be drawn by the call, for there is a barrier between it and the kafir.
The kafir will be devoid of understanding,
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172 O you who believe! Eat of the good things
that We have provided you with, and give
thanks to Allah, if it is Him that you
waorship.

Eating is an act of assimilation, absorption, and, therefare, an act
of unification at the physical level, The injunction here is to eat good

things, and avoid all things that are injuriols to our outer ar inner
health.

The state of gratitude to Allah is bound to increase love for Allah,
and thus increase the quality of worship. If one's nafs is not being made
to struggle for the good, its tendency will be enhanced arrogance, self-
indutgence, which, like a weed, will put out new roots and shoots if it
is not constantly plucked.
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173 He has only forbidden you what dies of jtself,
and bleed, and flesh of swine, and that
over which any other name than Allah has
been invoked — but whoever is driven to
necessity, not desiring, nor exceeding the
limit, no wrong actien shall be upon him.
Surely, Allah is Forgiving, Merciful,

A clear description of same of the forbidden edibles, this avah con-
nects shari‘ah to hagigah. These foods were also forbidden by the law
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of Misa, and, by extension, by Sayyidnd 'Isi. The Divine Mercy, how-
ever, is such that if it is absolutely necessary for survival, a deep and
powerful instinct, then there is no blame if one transgresses tempor-
arily, Allah's forgiveness and mercy will overcome the evil of the tres-
pass,
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174  Surely those who conceal any part of the
Book that Allah has revealed, and take for
it a small price, they eat nothing but fire
into their bellies, and Allah will not speak
to them on the Day of Resurrection, nor
will He purify them, and they shall have
a painful punishment.

The Book contains and encompasses every aspect of creation, and,
therefore, its knowledge must potentially exist in the heart of man. It is
the eternal knowledge within you, revealed to you from within when
you are ready or deserving of it. Hiding the true import of the Baok of
Knowledge, or abusing the power that man acguires through exposure
to the truth of the Book, as some professional or salaried priests of any
trie religions do, is like placing fire in one’s belly. The provisions that
ane thereby obtains are only agitation and fury, On the Day of Reckon-
ing, they will be isolated from communion with Allah. His mercy of
purifying souls will net include them, and therefore they will be in
‘painful punishment.’
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175 These are the ones who buy error for right
directien, and punishment for forgiveness
— how bold they are to encounter the
Firel

These people have discarded the guidance contained in the Book
in favor of error, abuse and cheap exchange of Allah's protection and
forgiveness, for the affliction that comes with calculated manipulation,
This is the result of being mean with imparting truth, and not being
generous with the gifts of Allah, '
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176  This is because Allah has revealed the Book
with the truth. And surely, those who go
against the Book are in a great opposition.

\
1

Allah's Book is one, The Meaning and Cause of all creation is One,

but creation itself is In duality. The nature of disagreement [ikhtilaf,

wsAlnat ) s to see diversity and opposites, but there can be no dis-

agreement about the Book that contairs and encompasses the knowl-

edge of the diversity of creation. Dispute and difference can only relate
Lo the creation, not to the laws that govern it
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177 It is not righteousness that you turn your
faces toward the East and the West, but
righteousness is this, that one should be-
lieve in Allah, and the Last Day, and the
angels, and the Book, and the prophets,
and give away wealth out of love for Him
to the near of kin, and the orphans, and
the needy, and the wayfarer, and the
beggars, and for the emancipation of
captives, and keep up the prayer and pay
the poor-tax — and the performers of
their promise when they make a promise,
and the patient ones in distress, and afflic-
tion, and in time of conflict — these are
the ones who are true to themselves, and
these are the ones who safeguard them-
selves with fearful awareness,

Birr (5= , reverence, devotion, from barra = , to be dutful,

kind, beneficent), is the basis of the character of the believer in Allah,
the Last Day, all angels, the Book and the prophets. The action of the
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barr [ 5~ ) Is his generosity and adherence 1o the teachings of the
Qur'an, and the Prophet Muhammad, peace and blessings of Allah be
upon him. The devout one follows what is right, abandoning himself in-
1o what is correct — he is not turning his face only to the East ar the
West.

The ayah points out the importance of adhering to true orientalion
in inner behavior, which is bound to be reflected in outer action. It im-
plies the insufficiency of practicing the ritual of praying toward the
Ka'bah without abiding by its meaning. The devoiee’s actions begin in-
wardly and manifest outwardly, from inmer trust through to outward
action. The first level of 'Tman is trust in Allah, then in the Book — the
register of everything — and then in the prophets. This is given outer
form in the establishment of prayer and the giving of zakat. The sabirin
[ omsle )arealert and vigilant in every situation. The sadigin
( y=sslea ) do what they have promised to do when they have pro-
mised to do it, and they do not postpone — they unify the meaning of
the promise with the outer act. To be among the muttagin [ osdsa |,
one must live in truth,
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178 O you who believe! Retaliation is prescribed
for you in the matter of the slain: the free
for the free, and the slave for the slave,
and the female for the female — but if any
remission is made to anyone by his bro-
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ther, then prosecution for the blood-price
should be made according to customary
usage, and payment should be made to
him in a good manner. This is an allevia-
tien frem your Lord, and a mercy. So,
whoever exceeds the limit after this shall
have a painful punishment.

Here the law of gisds ( =Lad | requital, settlement) is expounded.
Every single thing has a measured opposite or equal reaction, If we
could anly perceive it, we would see that our lives hang in the balance,
mizan ( ol = ), and that man follows the straight path [ st el
pmtiwedl ). Allah s the Forgiving, and therefore man is able to for-
give. Forgiveness and clemency are recommended behavior.
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179 And there is life for you in the law of retalia-
tion, O men of understanding, so that you
may safeguard yourselves with fearful
AWAreness,

The root of the word qisas [ elas )isqassa( ab , tocut, di-
vide, differentiate}. Life hinges on, and is balanced by, discrimination:
good/bad, light/dark, life/death. Without discrimination, and the en-
forcement of Allah's law of balance, we transgress, The proper safe con-
duct in this life is guarded by the proper justice of retaliation. This way
the boundaries of transgression are clearly marked,
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180  Bequeathing is prescribed for you when death
approaches one of you, if he leaves behind
wealth, for parents, and near relatives, ac-
cording to customary usage — a duty on
those who safeguard themselves with fear-
ful awareness.

What one leaves behind should be clearly defined, according to
both the shari‘ah law of inheritance, and one's direct wishes. No vague-
ness |s allowed in-'islam, because the path is that of awareness, discrim-
ination, and knowledge.
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181 Whoever then alters it after he has heard it,
the wrong action of it is only upon those
who alter it — surely, Allah is Hearing,
Knowing.

182  But he who fears an inclination to a wrong
course, or an act of disobedience on the
part of the testator, and effects an agree-
ment between the parties, there is no
blame on him. Surely, Allah is Forgiving,
Merciful.

The wishes of 2 departed being should not be altered. All disagree-
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ments should be settled for the best within sharTah, thereby seeking
Allah's mercy and forgiveness both outwardly and inwardly.
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183 O you who believe! Fasting is prescribed for
you, as it was prescribed for those before
you, 5o that you may safeguard yourselves
with fearful awareness.

Fasting is 2 means of putling reins upon yourself, so that you may
taste ridd’ | = L&, |, contentment, and all the other blessings of this
great spiritual discipline, The fasting of the ordinary man is to withhold
from food and drink. The fasting of the pious man is to curb sensory
desires, to fast from looking at the unlawful, hearing the injurious, and
thinking about the distasteful, or about what Inflames the lower nature.
The fasting of the diligent seeker is to seal the heart from paying any
attention to other-than-Allah,
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184  For a certain number of days, but whoever
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among you is sick or on a journey, then a
number of other days, and those who are
not able to do it may effect a redemption
by feeding a poor man. So whoever does
good spontaneously, it is better for him —
and that you fast is better for you, if you
know.

The prescribed days for fasting are defined and known, and, as
with mast rites, there are exceptions. The deeper benefits of fasting are
gained when one is in good physical balance. The subtle and sensitive
in man flourish. However, both in sickness and travel, when outer dis-
tractions are numerous and demanding, the deeper benefits of fasting
are unlikely to be realized. The traveller who is physically well is en-
couraged to be at home base during Ramaddn, 'Islam echoes the life at
Medina, being with one's folk and community, protected from unusual
enviranments or unfamiliar circumstances that demand one's attention,
In this way, this injunction encourages man to be |ess outwardly mabile
during Ramadin, so that his inward maobility — reflection and percep-
tion — is Increased,
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185 The month of Ramadan is that in which the
Qur'an was sent down, a guidance to men,
and clear proofs of the guidance and the
discrimination — so whoever of you is
present in the month, he shall fast in it,
and whoever is sick, or on a journey, then
a number of other days. Allah desires sase
for you, He does not desire difficulty for
you, and that you should complete the
number, and that you should exalt theé
greatness of Allah for His having guided
you, and so that you may give thanks.

It was during the month of fasting that the revelation of the Qur'an
began, From the constriction and restriction of fasting comes the
expansion of the knowledge of the Boaok, discrimination and wisdom.
The discipline of the din is well delineated, and is contained within
the path of ease, wherein one does one's utmost to keep within the
bounds, The ultimate fruit of guidance is rida' (¢ La_, , contentment),
expressed as gratitude to the Merciful,
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186  And when My servants ask you about Me,
then surely | am very near — | answer the
prayer of the suppliant when he calls on
Me — so they should answer My call, and
believe in Me, so that they may walk in
the right way.

Fasting, and therefore restricting oneself from creational provision
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is bound 1o enhance the awareness of closeness to Allah, the Cause of
all creation. Moving away from indulgence and dependence an other-
than-Allah takes one closer to the taste of dependence on, and security
in, Allah. This ayah indicates the spiritual gift and purpose of fasting,
rushd ( a2, , from yarshuddn, (3428 - , correct guidance), which is
the direct fruit and promised result of a call to Allab, Man was created
in order to enquire and pray for knowledge of his Creator, The response
to the caller is according to the sincerity of his call, and the caller will
recognize the right way according to the extent of his trust and belief in
Allah,
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187 It is made lawful to you to go inte your wives
on the night of the fast — they are a gar-
ment for you, and you are a garment for
them — Allah knew that you acted un-
faithfully to yourselves, so He has turned
to you, and removed this burden from
you — so now be in contact with them,
and seek what Allah has ordained for you,
and eat and drink until the whiteness of
the day becomes distinct from the black-
ness of the night at dawn, then complete
the fast until night, and have no contact
with them while you keep to the mosques
— these are the limits of Allah, so do not
go near them! Thus does Allah make His
communications clear for men, so that
they may safeguard themselves with fear-
ful awareness.

Everything has its place, adab [ _a1 , courtesy), or hadd { s ,
boundary). Your actions must follow certain patterns, starting with the
gross, and gradually ascending to the subtlest of the subtle.
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188 And do not swallow up your property among
yourselves by false means, nor seek to
gain access by means of it to the judges,
so that you may swallow up a part of the
property of men wrongfully while you
know,
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The knowledge of the motive behind one's action is in the heart of
the actor, It is incumbent upon each one of us to seek the root of jus-
tice and right balance deeply.
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189 They ask you about the new moon. Say:
They are times appointed for men, and
the pilgrimage. And it is not righteousness
that you should enter houses -at their
backs, but righteousness is this, that one
should safeguard oneself with fearful
awareness. Go into houses by their doors,
and safeguard yourselves with fearful
awareness before Allah, so that you may
be successful.

Every occasion has jis own courtesy, (1s own door of approach, just
as the month of Ramadin has fasting as its entry, and the month of
Dhu'l-hijjah(32=Jt 5.5 ) has the hajj ( z= ). The lower tendencies of man
are traditionally curbed during these sacred months. The teaching of
this restriction is for man to behave in the noblest manner throughout
I. his life, ennobling himself in preparatien for the next. The freshness
and positiveness of the 'lslimic code of conduet is brought into every
aspect of the life of the ignorant arabs, as well as our present day-to-
day existence. Every arena, physical, or intellectual, or spiritual, has its
natural point of entry. The intelligent man owes it to himself to recog-
nize the right door, unsuperstitiously, and in order to enter must de-
pend on the Giver of knowledge. The correct approach is righteousness
in action, and its result is success,
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180  And fight in the way of Allah with those who
fight with you, and do not exceed the
limits — surely, Allah does not love those
who exceed the limits.
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191 And kil them wherever you find them, and
drive them out from where they drove
you out — persecution is more severe than
slaughter — but do not fight with them at
the Sacred Mosque until they fight you in
it, but if they do fight you, then slay
them — such is the recompense of the un-
believers.

The message of 'islim is universal, From early on, the muslims were
only permitted to fight in self-defense. When there is no aption, and in
the face of persecution, however, the muslim must fight. The strength
of Yislam lies in its certainty of ultimate victory over aggression and
transgression, victory over even ascribing falsehoods to Allah. Fitnah
| ®ozs ) here can be rendered as ‘oppression’ ar ‘perseculion,’ but can
also mean ‘temptation,’ ‘captivation,’ ‘seduction’ — all implying the dis-

-cord that love of an enslavement to other-than-Allah brings about.

Later on, as the enemies of ‘islam found that the light of this mes-
sage was sweeping darkness from every corner, the kifirs vowed to an-
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nihilate it. It was only then that, no recourse being left for the beljey-
ers, they had to fiercely and resolutely take up the sword in defense,

192 But if they desist, then surely Allah is Forgiv-
ing, Merciful.

Desisting and showing mercy when one has the upper hand are
forcibly described. On all occasions, the lover of Allah attempts to draw
near by taking on the appropriate attribute of Allah. In this ayah, the
attributas are fargiveness and mercy,
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193 And fight with them until there is no persecuy-
tion, and the din should be only for
Allah — but if they desist, then there
“should be no hostility, except against the
oppressors, -

s oS e until 'there is no persecution.' The real object
of life is to attain true fulfillment through knowledge. Fighting evil
should continue until its power base is dislodged.
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194  The sacred month for the sacred month, and
all sacred things are under the law of re-
taliation — then whoever acts aggressively
against you, inflict injury on him accor-
ding to the injury he has inflicted on you,
and safeguard yourselves with fearful
awareness before Allah, and know that
Allah is with those who safeguard them-
selves with fearful awareness.

The balance is repeated — action and reaction — and whoever al-
tacks will accordingly receive justice meted ‘oul by men of Allah. When-
ever enemies desist from continued battle, peace, bound by ngreemem,
should prevail and be adhered 10,
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195  And spend in the way of Allah, and do not
cast yourselves into perdition with your
own hands, and do good — surely, Allah
loves the doers of good.

Mubsin | ywse ] is from hasana { s ), to be beautiful, perfect,
good. |hsin {  last |, beneficence or good deeds), implies the daing
of anything for the Most Beautiful, Allah. Allah, therefore, loves the
mubsin. One manifestation of ihsin is giving wealth for the protection
of the mu'miniin, and keeping the muslim community strong. It is in-
cumbent upon us to safeguard ourselves and our brothers. Many a time,
through his ignordnce or foolish action, man brings about physical
reactions such as wars and similar afflictions, All mischief and disasters
are instigated by man’s ignorance and shaytanic tendencies, The ulti-
mate, most noble code of conduct is true and utter submission, serving
the cause of Allah.
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196  And accomplish the pilgrimage and the visit
for Allah, but if you are prevented, send
whatever offering is easy to obtain, and
do not shave your heads until the offering
reaches its destination — but whoever
among you is sick, or has an ailment of
the head, he should effect a compensation
by fasting, or alms, or sacrificing — then
when you are secure, whoever profits by
combining the visit with the pilgrimage
should take whatever offering is easy to
obtain, but he who cannot find any offer-
ing should fast for three days during the
pilgrimage, and for seven days when you
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return — these make ten full days — this is,

for he whose family is not present at the

Sacred Mosque. And safeguard yourselves

-with fearful awareness before Allah, and

know that Allah is severe in requiting
© WTONg.

Man must trap his disobedience. Shar"ah and hagigah have to
unite, The true muslims at Medina turned their faces (hearts) toward,
prostrated to, and lived for Allah. The outer action of hajj was still to
be performed, and this implied facing the enemy at Mecca. As in all as-
pects of the din, all rituals test one's perseverance and the extent of
the sincerity and purity of one's intention, which should be unified and
proven through action. The: din of Allah is easy, and ‘whenever a ritual

cannot be naturally performed, shari'ah then gives an alternative,

197
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The pilgrimage is in well-known months, so
whoever determines the performance of
the pilgrimage in it, there shall be no
intercoufse, nor fornication, nor quarrel-
ing among one another. And whatever
good you do, Allah knows it, And take
provision, but surely, the best provision is
safeguarding with fearful awareness. So,
safeguard yourselves with fearful aware-
ness before Me, O men of understanding!



The ultimate control over oneself is 'ihram, that state of purity in
which one is entirely absorbed with Allah, Tagwa is the best provision,
because by stopping damage to yourself — putting up the wall of tagwi
— you retain that which you otherwise would have lost, If you desire
increase of provision, then know the boundaries, W LJ¥I 41 L,
'O men of understanding!' The subtle core of man can only be soundly
preserved if the boundaries are fortified,

198  There is no blame on you in seeking bounty
from your Lord, so when you hasten on
from ‘Arafat, remember Allah near the
Holy Monument, and remember Him as
He has guided you, though before that
you were certainly among the erring ones,

199  Then hasten on from the place from which
the people hasten on, and ask the forgive-
ness of Allah — surely, Allah is Forgiving,
Merciful.
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The gasd ( aes ), intention, of hajj is to perform a condensed
sarfes of actions which resemble all the actions man performs through-
out his life, such as hurrying from one objective to another. The ulti-
mate objective of life, as symbolized -in hajj by wearing the minimum
and least noticeable covering, 'thram, is to connect with the sacred, the
haram, Despite our dissimilarity of color, age, gender, and condition of
heart, the hajjis stand, equal in the eyes of Allah, on the expanse of
‘Arafit, declaring the intention of wanting to know the Cause of crea-
tion, the Lord of the worlds, the Essence of all attributes — Allah,
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200  So when you have performed your devotions,
then praise Allah as you praised your
fathers, but with greater praise. But there
are some people who say: Our Lord! Give
us in this world! And they shall have no
portion in the hereafter.
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201  And there are some among them who say:
Our Lord! Grant us good in this world,
and good in the hereafter, and save us
from the punishment of the Fire!
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Hajj is the meeting with your Lord. The ignorant arabs used to
_bpast about the greatness of their fathers, Your father is merely your
physical source, whereas your real source is Allah, so remember Allah
with a more lively and intense dhikr [ S5 ). Knowledge usually
begins with the gross and moves toward the subtle. Most mtn begin
seeking basic physical fulfillments, but the true seskers move quickly
towards the door that opens onto the garden of knowledge, where ful-
fillment in meaning brings about inner certainty, from which comes
contentment, which in turn deepens into greater certainty. The forces
guiding this journey are "islam, "iman, and 'ihsan.
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202 They shall have their portion of what they

have earned, and Allah is swift in reck-
oning.

At the outset, man begins to replace his selfish actions with less
selfish ones, and if he is patient and perceptive enough, he will discover
that there is greater reward in this life from less selfish actions, for the
simple reason that he is relatively free from the clutter of axpectation.
From this standpoint, good actions stemming from pure intentions will
have good rewards, Because our awareness is inconsistent and incom
plete, we see action and reaction as separate phenomena, When inten-
tion and action are united, when hypocrisy Is eradicated, and awareness
of reallty is increased, when the past is forgotten and the future causes
no anxiety, only then will action and reaction be experienced as ane
continuum, The ultimate reward Is according to the intention,
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203 And praise Allah during the numbered days —
then whoever hastens off in two days,
there is no blame on him, and whoever re-
mains behind, there is no blame on him
for whoever safeguards himself with fear-
ful awareness. So safeguard yourselves
with fearful awareness before Allah, and
know that you shall be gathered tugether
to Him.

The specific reference here is to the three days after sacrifice. The
normal state of a seeker is 1o be in perpetual remembrance of Allah. As
an outer expression of this remembrance, and as a confirmation of his
'istam, man follows the path prescribed in hajj, which echoes the great
g:athermg in the next life. The entire cosmos rises from a single point'in
creation, exploding, expanding, and eventually- mH.msmg bhack to its be-
ginning,
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204 And among men is he whose speech about the
life of this world causes you to wonder,
and he calls on Allah to witness what is in
his heart, yet he is the most violent of ad-
versaries.
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205  And when he turns back, he runs about in the
land causing mischief in it, and destroying
the tillage and livestock — and Allah does
not love mischief-making.

Khisam |  plaes |, adversary, quarrel, or controversy, is from
khasama [ pad ), to discount, defeat or antagonize, The enemy of
truth and ‘islim, the enemy of oneself, s the breakdown between what
is said and what is really meant. The seeker unifies his intention and
declaration, both of which are proven outwardly in his action. IT one's
speech differs from one's intention, then the flow of unity is broken,
The real enemy is within — it is the cause of fallure. He who is broken
up by his ignorance cannot but reflect his true reality by trying to
break up the divine systems which bring mercy, The shattered being has
nio option but to cause mischiel and destruction of the natural order.
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206  And when it is said to him: Safeguard your-
self with fearful awareness from Allah!
Pride carries him off to wrong action, so
hell is sufficient for him, and certainly it
is an evil resting-place.

When ane is chailenged by the truth of tawhid, the natural defense
of the nafs {ego) is pride and self-elevation. This tough protective layer
of ignorance and self-acknowledgement — shirk [ & & ) —is the
natural state of jahannam | .l‘:"'l-" }, that bottomless pit, that waste-
land of permanent agitation — hell,
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207  And among men is he who sells himself to
seek the pleasure of Allah, and Allah is
compassionate to the servants,

The way to iaste the compassion and love Allah has for His true
adorer and slave is to give oneself up, There is no end to satisfying the
lower self. Freeing the heart of /s wishes in order to discover Allah's
wishes removes all the so-called resistances and obstacles in this [ife.
This ¢an only be described as compassion.
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208 O you who believe! Enter into submission one
and all, and do not follow the footsteps of
shaytan — surely, he is your open enemy!

Those who enter the Garden of peace where no agitations, desires,
fears or expectations can enter, are those who trust that this final abode
of knowledge is attainable by those who diligently and sincerely strive
for it, as prescribed in the Book, and as applied by the men of the
Book. The footsteps of shaytin trip up the wayward ones. This is clear
to all who wish to see. Recognizing the lure and footsteps of shaytan,
the lover of peace will tread carefully along his path of trust,
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209  But if you slip after clear arguments have
come to you, then know that Allah is
Mighty, Wise.

Often even a sincere seeker slips until his steps grvwe surer, his di-
rection clearer and his awareness of the boundaries clearer, Recognition
of one's failures, and the sincere intention to truly correct them, brings
about Allah's mercy, which is imparted to the slave with wisdom.
Matural, spontaneous awareness will shine more and maore brightly.
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210  They do not wait, except that Allah should
come to them in the shadbws of the
clouds along with the angels, but the
matter has been decided — all matters are
returned to Allah, ;

The laws of Allah are absolute, and their description in the Qur'an
clear, By clinging to his ignorance, hypocrisy and arrogance, man en-
trenches kimself in his own fiery grave. Allab's decree encompasses all
existence, seen or unseen — |t operates in every situation and phenome-
non, The total ecological balance, and the overall sutcome of any
system, are completely contained within the laws of reality. The result,
therefore, is already settled — all matters emanate from Allah and re-
turn to Allah.
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211 Ask the tribe of Israel how many a clear sign
We have given them — and whoever
changes the favor of Allah after it has
come to him, then surely, Allah is severe
in requiting wrong.

The jews have repeatedly rejected the prophets or distorted the
messages of Reality, the clear blessings of Allah. Rejection of Allah’s
blessings leads one to remain in darkness, from which all troubles
spring, Denial and rejection are characteristics of the lower self. Man is
at 2 loss unless he centers himself, acts righteously, and follows in the
footsteps of the Messenger. The greatest blessing Is the message of
Qur®an. If one does not take this blessing upon oneself, no doubt the
result will be the punishment of ignorance and |oss,
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212 The life of this world is made to seem fair to
those who disbelieve, and they mock
those who believe, and those who safe-
guard themselves with fearful awareness
shall be above them on the day of resur-
rection — and Allah gives means of sub-
sistence to whomever He pleases, without
measure.

Every system is made to appear b{:autll'ul to those in it, including
the system of kufr. One is as broad or as narréw as one sants to be. In
lerms of provision, ane will only understand ipfinite rizq { 524 , pro-
vision, sustenance) when in complete abandonment, We are all lovers of
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Allah, far we all expect provision — all provisions and gifts are from the

One Provider. Most people who adore the limited, lower life reject and
mock the true believers. Mocking is, in its way, a proof of the deep un-

certainty and insecurity of the misguided orientation of the miocker.
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213 People are a single nation — so Allah raised
prophets as bearers of good news and as
warners, and He revealed with them the
Book with truth, so that it might judge
berween people in that in which they dif-
fered. And none but the very people who
were given it differed about it after clear
arguments had come to them, revolting
among themselves — so Allah has guided,
by His will, those who believe, to the
truth about which they differed — and
Allah guides whomever He pleases to the
right path.

Humanity is, and will conlinue to be, unified in consciousness.

Everyvone tastes health and illness, love and hate, justice and injustice.
The 'umma [ ael , nation, community) of 'islam was unified in heart
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and by action in Medina, and repeatedly in other communities fol-
lowing the path of tawhid, The good news is and was that there is onfy
Allah behind all existence, and that to Allah all returns — that trans-
gression of the laws of Allah causes man's fall on personal or national
levels — that no people will be wronged unless they deviate from the
path which was revealed to them — and that whoever keeps to the
straight path and direction of the Lord of safety and success is guided,
Allah’s mercy manifests in the repeated appearance of prophets re-
vealing the Book, Whenever a culture began to decay through their dif-
ferences, bickering, and uncertainty about the path, Allah raised an
other prophet, culminating in the final code of islim through the Pro-
phet Mubhammad, peace and blessings of Allah be upon him,
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214 Or do you think that you would enter the
Garden while the state of those who have
passed away before you has not come
upon you? Distress and affliction befell
them, and they were shaken violently, so
that the messenger and those who be-
lieved with him said: When will the help
of Allah come? Now, surely, the help of
Allah is near!

The gateway to the Garden of safe conduct, knowledge and depen-
dence upon Allah is in this life, surrounded by afflictions and turmoil,
Man's impatience blurs his perception of Allah's laws at work, The laws
governing action and reaction begin to operate, the intention is made
and given expression in action. The outcome of the action can only be
understood in the light of the true intention behind it. In fact, the oul-
come of the intention is never separate from it,

Nasr'Allah garib { e o5 alll === | means the help or victory of
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Allzh. The knowledge of the law of Allah is so close that there is no
separation between the intention and its resultant effect upon the in-

tender.

215  They ask you as to what they should spend.
Say: Whatever wealth you spend, it is for
parents, and near of kin, and orphans, and
the needy, and the wayfarer — and what-
ever good you do, surely, Allah knows it.

Allzh's generosity and mercy are boundless. Man, as a lover of
Allah, imitates, gives, and spends the best of his share., That flow of
goodness will quite naturally touch the near ones first, and then radiate

out to mankind at large, to parents, relatives, orphans, the needy, and
sa on. The seeker of Allah’s favor is bound to be rewarded according to

the purity of his intention to seek His favor.
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216 Fighting is enjoined on you, and it is an ob-
ject of dislike to you — and it may be that
you dislike a thing while it is good for
you, and it may be that you love a thing
while it is bad for you — and Allah knows,
while you do not know. '

How can there be outward or inward peace without battle against
outward and inward evil? Good men dislike war, and vet without war
against corruption and injustice, peaceful coexistence and a life of wor-
shipful reflection cannot be preserved. One cannot experience one state
without its opposite being in existence. Indeed, the gateway to any
state is through its opposite, where Its roots lie. Love of peace, there-
fore, is rooted in hatred of injustice, hypocrisy, and chaos, and peace
will prevail when its opposite is isolated and kept at bay, be it in an
individual or in a soclety, The only way to bring about peace is to gain
viciory over its opposite,
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They ask you about the sacred month, con-

cerning fighting in it. Say: Fighting in
it is a grave matter, and hindering from
Allah's way, and denwng Him, and hin-
dering from the Sacred Mosque, and turn-
ing its people out of it, are still graver
with Allah — and persecution is graver
than slaughter. And they will not cease
fighting you until they turn you back
from your din, if they can, But whoever
of you turns back from his din, then dies
while he is an unbeliever, these are the
ones whose works will amount to nothing
in this world and the hereafter, and they
are the inmates of the Fire — they wil| re-
main in it.

If order is to prevail, then adherence to the divine laws is necessary,

One 6f these laws requires fighting against mischief and against the de-
mial of man’s right to perform the basic acts of acknowledging his Lord
and Sustainer. True believers cannot give up their convictions. Guided
by the darkness of their ignorance, those in kufr cannot but thrash
about in angry retaliation, What bigger misfortune can there be than to
turn away and |ose the path of 'iman?
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Surely, those who believed, and those who

fled their homes, and strove hard in the
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way of Allah — these hope for the mercy
of Allah, and Allah is Forgiving, Merciful.

After establishing 'iman, hijrah { 3 == ) s the highest act. If you
cannot change a bad thing by your action, then abandon it. To do
hijrah is to emigrate fi sabil illah (&l J o (o5 | in the way of
Allah}, so that you may come closer to Him. Hijrah Is negating, leaving
behind what is unproductive in the spiritual sense, and is followed by
jihad { aly= |, from jahada, sy~ | to strive, take great pains), positive
actign both cutward (avoiding the zwi and corrupt), and inward (being
watchful of lower tendencies predominating). Doing both of these
qualifies a people to expect and understand the mercy, for Allah's
Mmercy encompasses everything,

If you flee from all your lower tendencies, such as selfishness, in-
security, attachments, self-opinion and expectation, then your hijrah
is bound to show outwardly in your avoidance of bad companionship,
spiritually inappropriate surroundings, and societies, nations or coun-
tries which are misguided and off the path, It is the intelligent man who
flees from a doomed abode, He who flees from shaytan moves closer
to Rahiman,
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218 They ask you about intoxicants and games of
chance. 5ay: In both of them there is a
great wrong and a means of profit for
men, but their wrong is greater than their
profit. And they ask you as to what they
should spend. Say: What you can spare,
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Thus does Allah make the communi-
cations clear to you, that you may re-
flect...

Everything in existence has its usefulness, purpose, or reason.
Man's love of intoxicants s an aspect of his love of freedom. Intoxi-
cants depress the demands of one's chains of attachment to the dunya
[ le=adl |, worldliness), and their use, therefore, brings about a false,
momentary relief for the fallen man. Actions such as taking intoxi-
cants, or seeking quick and easy wealth through gambling, remove one
further from comprehending and being conscious of reality and cer-
tainty. Man's reason for existence s, after all, to grasp reality.
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220  ...on this world and the hereafter. And they
ask you about the orphans, Say: To set
their affairs right for them is good, and if
yvou become co-partners with them, then
they are your brothers — and Allah knows
the mischief-maker and the peace-maker.
And if Allah had wished, He could cer-
tainly have caused you to fall into a dif-
ficulty — surely, Allah is Mighty, Wise.

Drug-taking or gambling enhance the unreal and the uncertain, and
. therefore will be opposed by the seeker, You are either a mufsid
{ Aeds |, onewho acts corruptly, violently, and is a cause of decay),
or a muslih | pJde=e | one who actsrightly, with integrity) — you are
either a lover of dunyd ( L= ) or a lover of 'dkhirah (3 T).

Acting rightly and generously towards the orphans and those with-
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out guardians will not only directly benefit the giver as well as the re-
ceiver, but will also be reflected in an improved community, The world
Is an aggregation of communities made up of individuals, If each Indiv-
idual sets himself right, then the world will be a gross reflection of the
Heavenly Gardens.
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221 And do not marry the idolatresses until they
believe, and certainly a believing woman
is better than an idolatress, even though
she may please you. And -do not give
believing women in marriage to idolaters
until they believe, and certainly a be-
lieving slave is better than an idolater,
even though he may please you — these
invite to the Fire, but Allah invites to the
Garden and to forgiveness by His will,
and makes His communications clear to
men, so that they might be mindful.

The road to the taste of bliss of the Garden has strict rules: one

canriol follow one's whims, The closer one is, the more subtle the rules
of courtesy become,
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222  And they ask you about menstruation. Say: It
is a pollution, so withhold yourselves
from women during the menstrual dis-
charge, and do not approach them until
they have become clean — then when they
have cleansed themselves, go in to them as
Allah has commanded you. Surely, Allah
loves those who turn (to Him) often, and
He loves those who purify themselves.

The natural cvclical discharge of woman is a purifying process —
it removes discarded cells and purifies her body. The path of puri-
fication, perception and knowledge starts with the gross and moves
toward the subtle. Knowledge of what causes you bodily harm leads
to knowledge of what causes disturbance to your heart, Purification
of your clothes, therefore, can lead to the purification of your in-
tentions. The physical laws that govern health and safety must be
recognized and adhered to in parallel with the knowledge of the
subtler boundaries that govern inner purity,
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223 Your wives are a tillage for you, so go to your
tillage when you like, and do good before-
hand for yourselves, and safeguard your-
self with fearful awareness before Allah,
and know that you will meet Him, and
give good news to the believers,
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224  And do not make Allah, because of your
swearing (by Him), an obstacle to your
doing good and safeguarding yourself
with fearful awareness, and making
peace between men — and Allah is Hear-
ing, Knowing.

5end farth goodness from yourselves, have the intention or the ex-
pectation to present something that |s either good, or that will become
good, such as conceiving a child who will be a delight, The issue here is
nut about having children, rather, it is about having tagwa { s gl )
fearing that which will happen to you if you are not on the way to
Allah. Marriage is an act of sacrifice, and not necessarily of pleasure, If
the sacrifice is along the path that pleases, then it will rest on a foun-
dation of spontaneous joy. The pleasure of Allah will be the pleasure
of the seeker. If a mu'min remembers that he is bound, sooner or later,
to know, then his actions will naturally be better guided. He will be
brought to the good news that the All-knower, al-'Alim [ poedadl ),
encompasses and contains all His creation,
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225  Allah does not call you to account for what is
vain in your oaths, but He will call you to
account for what your hearts have earned,
and Allah is Forgiving, Forbearing.

Through his frequent flippancy and thoughtlessness, man often
swerves to the edges of the highway of ‘iman, until such time that he
becomes a skilled driver, sensitive to the pulling of the nafs. Man's real
accountability is according Lo the guality and condition of his heart.

226 Those who swear that they will not go in to
their wives should wait for four months —
then if they return to them, Allah |s
surely Forgiving, Merciful.

227  And if they have resolved on cili\rurce, then
Allah is surely Hearing, Knowing.
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228  And the divorced women should keep them-
selves in waiting for three menstrual per-
iods, and it is not lawful for them to con-
ceal what Allah has created in their
wombs, if they believe in Allah and the
last day. And their husbands have a bet-
ter right to take them back in the mean-
while, if they want reconciliation. And
they have rights similar to those held
over them in a just manner, but the men
are a degree above them — and Allah is
Mighty, Wise,

Divorce is the most loathsome of permitted acts, because it separ-
ates, and Allah is the Unifier, Divorce signifies that even though the in-
tention may have been sound, wisdom and knowledge of the union's
patential was lacking. Oaths that were foolish or the result of hastiness,
inconsideration, or ignorance, can guickly be remedied by the
alert-minded person. Mormally, however, a4 heart's intention that
manifests itself in a contract or oath has to be carried out according to
the clearly laid-out rules of conduct, so that proper order exists in the
relationship, and it is defined without doubt, Doubt and uncertainty
bring about turmoil, and from turmoil comes chaos, Allah's decree is
cosmos, not chaos. A correctly acting community can only be increased
in knowledge if it adheres to the divine laws that govern its affairs.
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229  Divorce may be pronounced twice — then
keep them in good relationship, or let
them go with kindness, And it is not
lawful for you to take any part of what
you have given them, unless both fear that
they cannot keep*®within the limits of
Allah. Then if you fear that they cannot
keep within the limits of Allah, there is no
blame on them for what she glves up to
become free, These are the limits of Allah,
so do not exceed them, and whoever ex-
ceeds the limits of Allah, those are the
ones who are unjust.
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So if he divorces her, she will not be lawful to
him afterwards until she marries another
husband — then if he divorces her, there is
ne blame on them both if they return to
each other (by marriage), if they think
that they can keep within the limits of
Allah. These are the limits of Allah which
He makes clear for a people who know.
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And when you divorce women, and they
reach their prescribed time, then either
retain them in good relationship, or set
them free with liberality, and do not re-
tain them for injury, so that you exceed
the limits — whoever does this, indeed, he
is unjust to his own soul. And do not take
Allah’s communications in mockery, and



remember the favor of Allah upon you,
and what He has revealed to you of the
Book and the Wisdom, admonishing you
by it. And safeguard yourselves with fear-
ful awareness before Allah, and know that
Allab is the Knower of all things.
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232  And when you have divorced women, and
they have ended their term, then do not
prevent them from marrying their hus--
bands when they agree among themselves
in a lawful manner. By this, the one
among you who believes in Allah and the
last day is admonished — this is more pro-
fitable and purer for you. And Allah
knows, while you do not know.

umé.-_vd A A
:.J‘Ea.u -~ )‘UI JML") \..___./'\ 5! ﬁ"
@J'ﬁﬂlﬁdg Td_g,-i g

Fd

B AR ii}ﬁ;"-“'ﬁ

-

149



# Jfff"'_.. - M oaifn ) I
S é’im&ﬁmu’wf&

}, l_,,.

Cla‘»’u,.@ N3 ",-MJ*—-{J\ £

L*”J -_.-9f Z L__f}“ ]L:- 'l.ﬂgc

..r.---""

233 And mothers should suckle their children for
two whole years, for him who desires to
complete the full time of suckling. And
their maintenance and their clothing must
be borne by the father according to cus-
tom — no soul shall have a duty imposed
upon it, except to the extent of its capa-
city — nor shall a mother be made to suf-
fer harm on account of her child, nor a
father on account of his child, and a simi-
lar duty devolves on the father's heir —
but if both desire weaning by mutual con-
sent and counsel, there is no blame on
them, and if you wish to engage a wet-.
nurse for your children, there is no blame
on you, so long as you pay what you pro-
mised, according to custom — and safe-
guard yourselves with fearful awareness
befare Allah, and know that Allah sees
what you do.
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234 And as for those of you who die and leave
behind wives, they should keep them-
selves in waiting for four months and ten
days. Then, when they have fully attajn-
ed their term, there is no blame on you
for what they do with themselves in a law-
ful manner — and Allzh is aware of what

you do,
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235  And there is no blame on you respecting that
which you speak indirectly in the asking
of women in marriage, or keep concealed
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within your minds, — Allah knows that
you will mention them, but do not give
them a promise in secret unless you speak
in a lawful manner. And do not confirm
the marriage tie until the writing is ful-
filled — and know that Allah knows what
is in your minds, so beware of Him, and
know that Allah is Forgiving, Forbear-

ing.
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236 ° There is no blame on you if you divorce
women when you have not touched them
or appointed a portion for them — and
make provision for them, the wealthy ‘ac-
cording to his means, and the straitened
according to his means, a provision accor-
ding te custom. This is a duty on those
who do what is right.

152



;..f .w.sl L‘;,_‘:nx" @é‘_@l

o PP e

237  And if you divorce them before you have
touched them, and you have appointed
a portion for them, then pay half to
them of what you have appointed, un-
less they relinguish it, or the one in whose
hand is the marriage tie should relinguish
it — and it is nearer to fearful awareness
that you should relinguish it., And-do not
neglect the giving of gifts between you —
surely, Allah sees what you do.

All systems, tangible or intangible, have limitations and baundaries.
In this life, the union between man and woman is usually condicive to
quietening existential needs and balancing out each other's inadequa-
cigs. IT the two partners' intention s along the divine path, to help each
other in reducing and eradicating negativity, then the union will be con-
ducive to their spiritual evolution., When it is realized that the union is
futile, and that experiential, environmental, or olher subtle elements
are causing ils purpose to be deflected from what Allah meant it o be,
then it should be severad, Outer severarice |s division, and division is not
in line with Allah’s path of mercy, of tawhid. It is better, however, to
break the bonds than to continue being entrenched in a miserable
state. As far as sharf'ah is concerned, the rules of breaking a marriage
contract are clear. The seeker of spirituality is advised to go beyond the
call of sharfah with generosily and good-naturedness to the divorced
wife,

Min, who has the upper hand and guardianship over woman, must
reflect the justice of the Creator, If he is divorcing for any reason ather
than pleasing Allah, thereé will be a lesson and an affliction for him in
that divorce, For example, if he divorces his wife as a punishment, or
out of vanity or jealousy, and then wants to regain her, the condition
is that she should marry another man before she can return to him. In
this manner, the wife will have had the opportunity of another union,
which will broaden her exposure o the possibilities that Allah has
created, and the man will also have had the opportunity to recognize
jealousy, possessiveness, and any other lower tendency he may have
harbored towards a creature in his charge.
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The end of ayah 230 isthe key: podl Lewan. alllogas ullsy
oy gadtnThese are the limits of Allah which He makes clear for a
people who know,' The boundaries of Allah are clear to people of
understanding. Ma'raf, s ,=e  (ayah 231) here means fairness,
beneficence, from ‘arafa { <3 = ), to know, realize, understand. It also
means known, famous, or recognized. Mount 'Arafit is from the same
root — it is that which stands out above the plain, known and recog-
nized. He who is in true tagwd | &332 ) is constantly watchful and
aware that he is not separate from Allah, the All-Knowing, and is
guided by the Book of Allah and the wisdom that comes from it.

Esiir > 32 [ Bl
R L
o ol ki

238  Attend constantly to the prayers, and to the
middle prayer, and stand up truly obedi-
ent to Allah,

Wasta { b3 ) means middle. It implies stability and modera-
tion. The frequently used phrase, 'ummatun wasta’ ( b s &al ), im-
plies a nation which is balanced, anchored, excellent, well- behaved,
long-lasting, and away from the danger of extremes. The middle prayer
Iz the afternoon prayer, coinciding with the peak of daily activity. 1T a
muslim performs his 'ase prayers( _eadlide ) devoutly, he islike-
Iy to have kept the prayers which coincide with a decreased level of
outer and worldly demancds. Similarly, if the middle of a transaction —
which constitutes the greatest part — is sound, then, generally speak-
ing, the entire transaction will also be sound.
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But if you are in danger, then (say vour pray-
ers) on foot or on horseback. And when
you are secure, then remember Allah, as
He has taught you what you did not

kpow.

Fray where it is possible when the prayer time comes upon you,

The early muslims were in constant danger from their enemics. Nowa-
days we are in constant danger of being swamped by the gushing main-
stream of life and the materialistic quest. If one cannot pray in the pre-
scribed manner, Lhen one should pray in any manner closest 1o L,
whether riding, or travelling, and so on, One should make one's aim the
constant reversion to the most perfect way of worship, the Muhammadi
Way, according to the Qur'an, as fully expounded and practiced by the
Prophel, peace and blessings of Allah be upon him, and by his deputies
of the Ahl ul-Bayt,

240

And those of you who die and leave behind
wives, make a bequest in favor of their
wives, of maintenance for a year without
turning them out. Then if they go away
by themselves, there is no blame on vou
for what they do of lawful actions by
themselves — and Allah is Mighty, Wise.
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A woman should be protected at all times, including when widow-
ed. She should not have to be worried and insecure about her protec-
tion, provision, and livelihood, Man's authority over woman brings
about the direct respansibility of her welfare upon him,
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241  And for the divorced woman, provision ac-
cording to custom — a duty on those who
safeguard themselves with fearful aware-

Ness.
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242  Thus, Allah makes His communications clear
to you, so that you may understand,

These are additional proofs of the great regard for women, and of
concern that their rights should be protected, and that they should be
provided faor to the fullest extent possible. These responsibilities place
increasing demands an the piety and clemency of man,
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243  Have you not considered those who went
forth from their homes, for fear of death?
And there were thousands — then Allah
said to them: Die! Then He gave them

life. Surely, Allah is Gracious to people,
but most people are not grateful,

The most likely historical reference here is 1o the |sraelites, fleeing
from their homes in the thousands out of fear of the plague. The afflic-
tion, however, caught up with them, until their prophet Ezekiel prayed
forthe life of his people. Fear of badily death in this life leads to moral
and spiritual death, Equally, and more importantly, the moral death of
a people can only be reversed by a revival of spiritual values, Allah

brings the dead out of the living, and the living out of the
dead,

il 31 1;;_; “nd__ua,m}

244  And fight in the way of Allah! And knuw that
Allah is Hearing, Knowing.

Uphold reality, hagq | & J, because it you do not, you will even-
tually be overcome by the enemy of truth. Fight every instant, both
within you and what is in front of you, f7sabil illah { sl Joeeu 3
in the way of Allah). The order is to fight for what is right, with every

possible means, without unnecessarily endangering life. Streteh your
efforts to the limits!
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245  Who is it that will offer Allah a goodly loan,
50 that He can multiply it for him many
times over? And Allah straitens and amp-
lifies, and to Him you shall be returned.

Qardan hasanan | s L 5 ), a goodly loan, is given without
any consideration for its repayment, or time of repayment. In fact, the
best loan is the one you completely forget about, In many cases, the
most valued loan is one’s time and atlention, not goods at all, The re-
wards of a good loan are manifold, A good loan brings about echoes
of the goodness of the Creator. As the giver's generosity increases and
expands, it will become second nature to him — his state will be ele-
vated and closer to his divine nature, the All-giving, Generous, Merciful
Lord.
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246  Have you not considered the chiefs of the
tribe of Israel after Miisa, when they said
to a prophet of theirs: Raise a king up for
us, so that we may fight in the way of
Allah! He said: May it be that you would
not fight even if fighting is ordained for
you? They said: And what reason would
we not fight in the way of Allah? Indeed,
we have been compelled to abandon our
homes and our children! But when fight-
ing was ordained for them, they turned
back, except for a few of them — and
Aliah knows the unjust.
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247  And their prophet said to them: Surely, Allah
has raised Talit to be a king over you,

159



They said: How can he hold kingship over
us while we have a greater right to king-
ship than he does, and he has not been
granted an abundance of wealth? He said:
Surely, Allah has chosen him in prefer-
ence to you, and He has increased him
abundanily in knowledge and physique,
and Allah grants His kingdom to whom-
ever He pleases — and Allah is Vast,
Knowing.

After the prophet MOsd, peace be upon him, the jews were repeat-
edly reminded of His message, which was refreshed and reinforced by
the subsequent prophets and messengers. They repeatedly allowed de-
nial, rejection and hesitancy to supercede trust, obedience, and adher-
ence to the laws of Allah. The Qur'dn enjoins the fight for freedom
from subjugation. |f the believers are outwardly in subjugation, how
can they turn toward inner and subtle freedom?

The example given, which highlights this, is the Israelites' bickering
about Samuel. The same thing occurred among the muslims after the
death of the Prophel, peace and blessings be upon him. Man's hypocrisy,
doubt, denial, bickering and disagreement about leadership, in spite of
clear and specific prophetic directions, arise In all religions. While the
Prophet, peace and blessings of Allah be upon him, was on his death-
bed, the muslims began to |obby for, and squabble over, power and
election, following simple human logic, intending to maintain the
growth of ‘islam and unity among the muslims, rather than following
divine decree and clear prophetic direction, As long as man continues
to passively remain under the influence of his lower tendencies, this
state of affairs will continue.
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And the prophet said to them: Surely, the
sign of His kingdom .is that there shall
come to you the chest in which there is
tranquility from your Lord, and the relics
of what the children of Miisa and the chil-
dren of Harlin have left, the angels bearing
it — certainly, in this there is a sign for
those who believe!

In the past, communities had more physical signs revealed to them,
but at the same time were also more sensitive. The 1abdt [ =l |,
ark of the covenant, which contained divine blessing, was passed from
one messenger to another, and was considered to have miraculous prop-
erties. The agitated and doubtful followers had direct evidence of the
sanctity of their prophet when the state of calm and contentment was
brought about. By divine grace, the prophet of Allah brings about evi-
dences, in different forms and fashions, of the miracle of love which

renders the human heart pure and free.
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249 S0 when TailiGt departed with the forces, he
+ said: Surely, Allah will test you with a
river — whoever then drinks from it, he
is not of me, and whoever does not taste
of it, he is certainly of me, except he who
takes with his hand as much of it as fills
his hand, But with the exception of a few
of them, they drank from it. So when he
had crossed it, he and those who believed
with him, they said: Today we have no
power against Jalat and his forces. Those
who were sure that they would meet their
Lord said: How often has a small party
vanguished a numerous company, by the
permission of Allah — and Allah is with
the patient.

The theme of Surat ul-Bagarah is discrimination, furgin, and this
avzh depicts the differentiation between those who are the real follow-
ers of the path of submission and truth, and those who are not. Talat
tests his soldiers by means of the river, but only a few of them are
faithful. The parable notes that quality often overcomes quantity, The

guality of patience is an aspect of timelessness, and therefore it is vic-
toriows,
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250  And when they went out against Jalut and his
forces, they said: Our Lord, pour patience
down upon us, and make our footsteps
firm, and assist us against the unbelieving

people.
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251 So they put them to flight, by Allah's per-
mission. And Dawiid slew |alat, and Allah
gave him kingdom and wisdom, and
taught him of what He pleased. And were
it not for Allah’s repelling some men by
means of others, the earth would certain-
ly be in a state of disorder — but Allah
is Gracious to the creatures,
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These are the communications of Allah. We
recite them to you with truth — and most
surely, you are of the messengers.

The few won over the many. The emergence of David was because
Allah bestowed upon him the gift of wisdom and knowledge. The crea-
tional balancé rests between the opposing forces of good/evil, knowl-
edge/ignorance, submission with 'Tman/rejection with kufr, peace/tur-
mail. This dynamic flux constantly leads to, and points out, Divine | us-
tice. By contemplating this, man gains knowledge, wisdom and near-

nass to Allah.
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We have made some of these messengers to
excel others. Among them are those to
whom Allah spoke, and some of them He
exalted in rank. And We gave clear mir-
acles to 'Isd, son of Maryam, and strength-
ened him with the Holy Spirit. And if
Allah had pleased, those after them would



not have fought one another after the
clear arguments had come to them, but
they disagreed — so there were some of
them who believed, and others who de-
nied. And if Allah had pleased, they
would not have fought one another, but
Allah btings about what He intends.

In the same way that some signs are clearer and contain deeper
messages than others, so do we find that Allah's messengers are of dif-
ferent ranks. Allah's mercy is manifest through the messengers in an
ever-cascading spring of freshness which revives and enlightens man.
The ultimate choice, however, is left to man, the only creature with
the capacity to recognize and adhere to the path of 'iman, or 1o drown
in the darkness of kufr,
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254 O you who believe! Spend out of what We
have given you before the day comes
when there is no bargaining, ner any
friendship nor intercession — and the un-
believers, they are the unjust.

In day-to-day transactions, one bargains, befriends, and intercedes,
On the Day of Judgement, when no maore redeeming action is possible,
what will matter will be the degree of the heart’s purity, measurcd by
one's heart's actions in the world, The mu'min's heart is polished by
charity, generosily, abandonment, acting and expending energy in the
way of Allah | all L. &, f7sabilillah), and by improving the
quality of the motive for that giving, Those who lurk in the darkness
of kufr will not be able to see this pathway, and therefore nalurally
do wrong,
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255  Allah is He beside Whom there is no god, the
Ever-living, the Selfsubsisting, by ‘Whom
all subsist! Slumber does not overtake
Him, nor does sleep. Whatever is in the
heavens and whatever is in the earth is
His. Who can intercede with Him, except
by His permission? He knows what is be-
fore them and what is behind them, and
they cannot comprehend anything out of
His knowledge except what He pleases.
His knowledge extends over the heavens
and the earth, and the preservation of
them does not tire Him. And He is the
Most High, the Great.

Ayat ul-Kursi is the ayah of dominion. Dominion is where power
emanates from and is exercised, Allah is the One, Ever-sentient, Ever-
subsisting, containing all the states that are manifest, all actions, crea-
tions, and attributes that can be experienced, either visible or hidden,
near or far, The laws of Allah are absolute, and no interference or in-
tervention can change anyihing,

\-T-*

"l.

pa=daBae adsloy - Aligh s beyond time and states, for
He encornpasses time and all states,

wealdl | meaning that everything exists according to
certain laws.

pradalo ey asl s le - He encompasses time.
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Flile ¥l aels e *de Gbaad s What He wills is the de-
gree of your closeness to Allah, and your closeness to Allah is directly
praportional to your remoteness from ather-than-Allah, The more you
see Allah in everything, the more will be your knowledge of the King.

B S o It is the seat wherein the Dweller dwells. 1t spans
the heavens and earth — there is nothing but Allah. Everything is sal-
urated and sustained by Allah.

Loy b anf ¥ g -His control is absolute. MNothing can ever
happen by other-than-Allah's decree.

This ayzh is an ayah of protection, for if you abandon yourself
into the knowledge that Allab encompasses all, then vou will be held
and protected by the seat.
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256  There is no compulsion in the life-transaction.
Truly, the right way has become clearly
distinct from error, so whoever disbelieves
in false gods and believes in Allah, indeed,
he has taken hold of the firmest handhold
which will not break off — and Allah is
Hearing, Knowing.

We arc safe if we hold onto the ‘urwatul wuthga | 32 3054 = |,
firmest handhold, upon which our safety depends. The ‘holding onta' is
the denying of our tughyan | Leab ), our rebellion, turmoil, and, in-
stead, having complete trust in the Creator, Unless conviclion comes
from the individual himself, self-knowledge cannot be tapped, One can-
not impose the journey along the path of mercy on others, those who
may prefer to meander into the enticing woods that Flank the straight
path.
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257  Allah is the Guardian of those who believe.
He brings them out of the darkness into
the light. But as for those who disbelieve,
their. guardians are false gods who take
them out of the light into the darkness —
they are the inmates of thé Fire. In it,
they shall remain,

=l
=

We afe born indarkness, but, through Tman, ibsan and islam, we are
brought to know the underlying Cause and Sustainership of creation.

ol 5 sl gawdl o alll: the essence of rih is nir (5= ).
Taghiit { = yslb | from tagha, =k ,tdexceed the bounds, be
tumultuous or tyrannical) makes sure that mans essence rémains hid-
den, Fihd khalidiin { - yaltst s ), they shall remain in it, because
by earning it, they-are the Fire's companions, Allah befriends only the
faithful and guides them o light, Through true 'Tman, one gains entry to
the state of the Garden of blissful submission, peace and contentment,
ever anchored in trust of the beloved Creator. This journey is like
coming out of the barrenness and ignorance of darkness into the lush
Garden of beautiful sights and constant delight. Its opposite is the
icurney from the inherent light of ercation to the darkness of the
sell-spun cocoon — the doomed tomb of selfishness, mistrust, and
isolation,

168



{

-

% St (T LA,
dikg;ﬁ'l"-‘._;,‘:_ﬁt:ﬂﬁhjll dﬁ'l’;:u'l
e y - bl -~
1} o """_'.5" S B T b Ao
G AT L5

-y

SO S 38
3,_,_, - -

pe= \....5;ﬂr::, 3 :'::"J:.:ﬂﬁfwf,
" R PRV B e

258  Have you not considered him (Nimrod) who
disputed with 'Ibrahim about his Lord,
because Allah had given him the king-
dom? When ‘lbrahim said: My Lord is He
Who gives life and causes to die, he said: |
give life and cause to die! 'lbrihim said:
So, surely Allah causes the sun to rise
from the east — so you make it rise from
the west! Thus, he who disbelieved was
confounded. And Allah does not guide
the unjust people.

Nimrod's tyranny and injustice polished and strenethened Say-
vidna ‘lbrahim's trust, faith, conviction and certainty about his path.
This is a great example of the clear polarity between, and repulsion of,
opposites,
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259  Or the like of him('Uzayr) who passed by a
town, and it was empty, with its roofs
caved in. He said: When will Allah give it
life after its death? So Allah caused him
to die for a hundred years, then raised
him up to life. He said: How long have
you tarried? He said: I have tarried a day,
or part of a day. Said He: No! You have
tarried a hundred years — look at your
food and drink! Years have not passed
over it. And look at your donkey! 5o
that We may make you a sign to men.
And look at the bones, how We set them
together, then clothed them with flesh.
So when it became clear to him, he said:
I know that Allah has power over all
things.

The eycles of life and death are repetitive signs for people who arc
close o Allah, The example here shows how the experience of time is
relative to the observer, The parable of Ezekiel and the miracle tells us
that in the same way that a nation can literally be resurrected in this
life from dead skin ane bones, so too can the light of the knowledge of
the Almighty and Merciful shine through the actions of people who
seem to be in the total darkness of kufr and injustice.
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260  And when 'lbrahTm said: My Lord! Show me
how You give life to the dead! He said:
What? Do you not believe? He said: Yes,
but so my heart may be at ease. He said:
Then take four birds, then train them to
follow you, then place a part of them on
every mountain, then call them — they
will come flying to you. And know that
Allah is Mighty, Wise.

The prophet's unease is answered by his Lord's demonstration, Just
as the tamed birds inclined toward him and responded to his com-
mands, so the entire creation, knowingly or unknowingly, is under the
command af its Master, He Who blows life into all created beings, ren-
ders them sentient, and then slips life cut of them again, moving from
one phase to another, from one form to another,
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261 The parable of those who spend their proper-
ty in the way of Allah is as the parable of

a grain growing seven ears, a hundred

grains in every ear, and Allah multiplies

for whomever He pleases — and Allah is
Vast, Knowing,

The Quridn reinforces man's giving out, which is the means (o
giving in. In the habits of Arabic speech, the number seven often im-
plies its multiples, or great numbers. Any good deed gets amplified and
Blown out of proportion as though echoing the preatest of all deeds,
that of creation, which is expanding both microcosmically and cosmic-
ally to Its final destiny. Allah wishes your wish to be in accordance with
His. The sunnah is dictated by His rahmah.
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262  As for those who spend their property in the
way of Allah, then do not follow up what
they have spent with reproach or injury,
they shall have their reward from their
Lord, and they shall have no fear, nor
shall they grieve.

True spending or giving should have no strings attached — it should
be done ol (Lo 5 [fTsabil illah, in the way of Allah). Making it
known causes harm and sadness, both of which are inseparable from
meanness and attachment. |f you part with something you were un-
attached o, you will not be sorrowful,

The willingness to give should not be accompanied by impulsive
haphazardness. It should be what the word nafaga | &= ) implies,
directional and responsible. The natural spring gushing from its source
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fills the nearest holes before moving on, Giving [(other than zakai,
which is obligatory and must, therefore, be openly accounted far],
should be voluntary, and is best kept hidden,
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263 Kind speech and forgiveness are better than
charity followed by injury — And Allah
is Self-sufficient, Forbearing.

Sadagah | wiss | from sadaga, ade | Lo be sincere, true, fu -
fill one's promise) is zakat, purification, If it causes harm, it will only
add impurity. The injury your arrogance causes o other people also
touches you. If you are a lover of the halim { p=d= |}, the forebearing,
you will imitate His attribute,
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264 O you who believe! Do not make your charicy
worthless by reproach and injury, like he
who spends his property to be seen by
men, and does not believe in Allah and
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the Last Day — so his parable is as the
parable of a smooth rock with earth upon
it, then a heavy rain falls on it, so it leaves
it bare — they will not be able to gain any-
thing of what they have earned. And
Allah does not guide the unbelieving
people.

To begin with, we are barren like rocks. To be fertile and of benefit
to ourselves and to others, we must cover ourselves with the moist earth
of ihsan | o= ). If ¥e cause harm or injury, it is as if the earth
were washed off, leaving us once again barren and unable to support
life,
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265  And the parable of those who spend their pro-
perty to seek the pleasure of Allah, and
for the certainty of their souls, is as the
parable of a garden on an elevated ground
upon which falls heavy rain — it brings
forth its fruit twofold. But if heavy rain
does not fall upon it, then light rain is suf-
ficient — and Allah sees what you do,

That which pleases Allah, and that which strengthens your soul, are
the safme, because your soul s from Allah. Spending and giving of what
one wants to keep ennobles man twice over, and specds up the process
of Inner purification. |t is, however, written for us to be purified and
ennobled in this life by making a direct effort in charity, for this is the

174



purpose of life in this creation, It is as though we were speeding up
what is naturally intended to twice its speed.
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266 Does one of you like it that he should have a
garden of palm-trees and vines, with
streams flowing beneath it? He has all
kinds of fruits in it, and old age has over-
taken him, and he has weak offspring,
when a whirlwind with fire in it smites i1
so that it becomes blasted — in this way,
Allah makes the communications clear to
you, so you may reflect.

If one does not guard one's good actions, they will be wiped out,
One's good actions are like one’s offspring. If they are strong, powerful
and large in number, the culture is preserved. Men or communities who
do not build up spiritual strength will be wiped out,
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267 O ycu who believe! Spend of the good things
that you earn, and of what We have
brought forth for you out of the earth,
and do not aim at what is bad, that you
may spend of it, while you would not
take it yourselves unless you had its price
lowered — and know that Allah is Self-suf-
ficient, Praiseworthy,

A summation of the preceding ayats. The priority in life is to
spend, and to spend you must earn, You are only authorized to earn if
your intention is to spend to propogate and enforce Allah's will.
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268 Shaytan threatens you with poverty, and en-
joins selfishness upon you, and Allah pro-
mises you forgiveness from Himself and
abundance — and Allah is Vast, Knowing.

Shaytin frightens you with loss, He rises in you at the time of
giving. Fear of loss of provision s having fear of the Rahmin, Who has
promised you vastness, generosity, and forgiveness.

Allah promises that all his creatures will be provided for, so long as
they follow the path of 'islam, 'iman, 'ihsan. The negative tendencies in
man — the shayianic elements — rise to bring about doubt and mistrust,
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covetousness and fear of pravision being amang the most gross shackles
with which man so vasily weighs himself down,

269  He grants wisdom to whomever He pleases,
and whomever is granted wisdom, indeed,
he is given a great good, and none but
men of innermost core remember.

Allah gives license to fathom (ne depth of the great ocean of wis-
dom to whoever desires it. The essence of self-knowledge is already in
the innermost core of all beings, but it is only the most discriminating
of seekers who dive into the inner understanding of the self.
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270  And whatever alms you give or vow you vow,
surely Allah knows it — and the unjust
shall have no helpers.

A nadhr { 2% ), vow, is a selfiinflicted warning, a reminder of
promised action, so that one may be sure of going in the right direction,
If you do nol constanily give alms and make vows, then you will find
your way to loss, Inner viclory comes from making a vow and kecping
to it — in other words, from being just to yourself, and, by extension,
to Allah, The process is that of the path of knowledge; otherwise one
slips off the prescribed spiritual ladder,
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271 If you give alms openly, it is well. And if you
hide it and give it to the poor, it is better
for you, and this will do away with some
of your evil deeds — and Allah is aware
of what you do.

This is 2 broader description of the courtesy of signs. You make
public your charity If it serves as an example for others to follow suit
and as a means of upholding your and others’ adherence to shari'ash, Ex-
tra and hidden giving is more noble than zakat, because it protects you
from the danger of vanity, which may occur when charities are made
public. Subtler still is the inner vanity that may arise by keeping all

your alms secret.,
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272 To make them walk in the right way is not in-

cumbent on you, but Allah guides aright
whom He pleases. And whatever good



thing you spend, it is to your own good —
and you do not spend except to seek the
pleasure of Allah. And whatever good
thing you spend will be paid back to you
in full, and you will not be wronged.

If giving is ff sabil illah, then the mu’min expects no reward. The
reward is the act of giving itself, instantaneously and spontaneously.
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273 (Alms are) for the poor who are confined in
the way of Allah — they cannot go about
in the land. The ignorant man thinks them
to be rich on account of their abstaining
(from begging). You can recognize them
by their mark — they do not beg from
men importunately. And whatever good
thing you spend, surely, Allah knows it.

The definitive traits of the fagir are ta'ffuf { a=> | modesty,
self-control) and hasr { == , containment), The fagir has, however,
sacrificed or transformed himself, so that he does not seek to transform
what is bevond him, You will recognize them by the light of their faces,
the light of contentment and positive acceptance of the decree of Allah.
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274  (As for) those who spend their property by
night and by day, secretly and openly,
they will have their reward from their

Lord, and they will have no fear, nor will
they grieve.

Sl I et Gpaan. | YThose who) spend their property
by might’: giving at night enhances the nobility of secret giving. Willing-
ness to give will not engender grief, Night symbolizes secrecy, as well as
going out of one’s way at a time meant for rest.
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275  Those who swallow down usury cannot arise
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except as one whom shaytan has pros-
trated by his touch arises. That is because
they say: Trading is only like usury — and
Allah has allowed trading, but forbidden
usury. Then to whomever comes the ad-
monition from his Lord, if he desists, he
can have what has already passed, and his
affair is in the hands of Allah. But who-
ever returns to it, these are the inmates of
the Fire — they shall remain in it.

Riba { 13— | is usury, abuse or misuse, holding the upper hand
aver the weak of needy, Trade, an the other hand, is a mutual transac-
tion in which both parties feel satisfied, or in which both either win or
luse, Practicing usury is akin to being confounded by shaytdn, it is like
digging your own grave. It should be inconceivable, for is it not illogical
that in a headlthy society one would be increasing rather than decreasing
someone’s need? Inherent in a transaction of usury is the element of
enslavement and abuse, for how can a person who is in need of material
help pay back more than what he had originally needed? If, however,
his requirement was for business or trade, 4 different relationship could
have been structured between the twao parties, such as a partnership,
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276  Allah does not bless usury, and He causes

charitable deeds to prosper, and Allah
does not love any ungrateful wrong-doer.

Allzh's laws do nat harbor the act of usury, but will annihilate and
strike it out (yamhag, G=>e= ). The act of usury itself lights the fuse
of the ultimate destruction of the system that perpetrates, builds and
supports it.
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277 Surely, they who believe and do good deeds,
and keep up the prayer, and pay the poor-
tax, they will have their reward from their

Lard, and they will have no fear, nor will
they grieve.

If the four are adhered to, then there can be no fear or sadness for
the mu'min, O3 2—pids arle ey Griefis the direct
expeticnce of having strayed off the divine path,
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278 O you who believe! Safeguard yourselves with
fearful awareness before Allah, and relin-
quish what remains due from usury, if
yvou are believers.

Your original investment will be returned to you once knowledge
has banished riba. Histarically, Lhis ayah instructs the mu’mindn to stop
taking usury on what they have already put into that system, once they
have clearly seen its trap. At the time of the Prophet, peace and bless-
sings of Allah be upon him, over half of the muslims were involved in
usUry,
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279  But if you do not do it, then be warned of a
war from Adlah and His Messenger. But if
you repent, then you will have your capi-
tal. You shall not make the debtor suffer
loss, nor shall you be made to suffer loss.

There is no hazy no-man‘s-land between good and wrong actions. [T

the mu'mindn do not desist from ¢vil acts of abuse, they will bear the
consequences of the divine laws.
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280  And if the debtor is in straitened circumstan-
ces, then let there be postponement until
he is in ease, But that you give it as alms is

better for you, if you knew,

It is better if you can postpone demanding payment forever, Know
that we are only here for a short while!
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281 And safeguard yourselves with fearful aware-
ness against a day when you will be re-
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turned to Allah, Then every soul will be
paid back in full what it has earned, and
they will not be dealt with unjustly.

The injunction is to improve the guality of one's actions at all
times, until onc’s entire life is sadagah | as.s ), charity, echoing the
sidg ( 32« ) of Allah, His absolute charity and love, This ayah encap-
sufates the previous ones. At the end of your lifetime, vou will be the

sum total of vour actions and intentions.
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O you who believe! When you deal with each
other in contracting 2 debt for a fixed
time, then write it down. And let a scribe
write it down between you with fairness,
and the scribe should not refuse to write
as Allah has taught him — so he should
write. And let him who owes the debt dic-
tate, and he should safeguard himself with
fearful awareness before Allah, his Lord,
and not diminish anything from it. But if
he who owes the debt is unsound in un-
derstanding, or weak, or if he is not able
to dictate himself, then let his guardian
dictate with fairness. And call in to wit-
ness from among your men two withesses,
but if there are not two men, then one
man and two women from among those
whom vou choose to be witnesses, so that
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if one of the two errs, the second of the
two may remind the other — and the wit-
nesses should not refuse when they are
summoned, and be not averse to writing it
(whether it be) small or large, with the
time of its falling due. This is more equi-
table in the sight of Allah, and assures
greater accuracy in testimony, and the
nearest way to not entertaining any
doubts afterwards, except if it is ready
merchandise which you give and take
among yourselves from hand to hand —
then there is no blame on you in not wri-
ting it down. And have witnesses when
you barter with one another, and let no
harm be done to the scribe or to the wit-
ness — and if you do it, then surely it will
be a transgression in you, and safeguard
yourselves with fearful awareness before
Allah. Allah teaches you, and Allah knows
all things,

There are two types of debls — one s outer, and one is inner, and
both are urgent and not to be forgotten, Everything in the din points
to clarity and certainty, Therefore, it is correct and advisable to record
debts. Similarly, it is incumbent upon the muslim to act as mediator,
witness, or scribe when called to do so, A true witness, shihid { et ki
is always aware and alert, and therefore does not forget anything he
does ar sees. '

Regarding the inner debt, one can look upon the soul as the wit-
ness. This ayah reminds us of the tendency in man to forget to be in
dhikr { 53 ), remembrance. The medicine is in the form of outward,
written reminders, and inward remembrance through 'ibadah | dalouc],
and du'3'( =ies )
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283  And if you are on a journey, and you do not
find a scribe, then (there may be) a secur-
ity taken into possession. But if one of
you trusts another, then he who Is trusted
should deliver his trust, and let him safe-
guard himself with fearful awareness be-
fare Allah, his Lord. And do not conceal
testimony, and whoever conceals it, his
heart is surely committing wrong — and
Allah knows what you do.

Take collateral if need be. What you witness s what ocours — it is
real. I you then try to hide reality, you condemn your heart to the
pain of shattered two-ness.
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284  Whatever is in the heavens and whatever is in
the earth is Allah’s — and whether you
manifest whatis in your minds or hide it,
Allah will call you te account according
to it. Then He will forgive whomever He
pleases, and punish whomever He pleases,
and Allah has power over all things.

The heavens and earth, and all that they contain, always beldng to
Allah. He to which everything belongs will take vou to account Tor
your transaction with His belongings. Where then can vou run to? Pun-
ishrent is mercy for the transgressor.

187



™ - o o — -

I LA N R R a B R s
SO P AT e
2 n o - K g b ! 3y
aoemsas=ia 5 Al 1K

2 - n':' f!‘-‘! A
gy CaG e T2

e -

O S35
285  The Messenger believes in what has been re-
vealed to him from his Lord, and (so do)
the believers. They all believe in Allah,
and His angels, and His Books, and His
messengers. We make no difference be-
tween any of His messengers. And they
say: We hear and obey, our Lord! We

crave Your forgiveness, and to You is the
eventual course, B

All the Books are one Book, There are differences between them,
but no differentiation — they are from the Creator, and the message Is
the same: see and worship the only Creator, and trust in His All-encom-
passing Mercy, as transmitted through His messengers.

Lizb| 5 Llswsw , "We hear and obey': If you let go of the past,
Allah forgives you, You will transform into light, because vour essence
is Allah's Light, Masir [ , .o , destiny, place at which one arrives),
is from sara [ ,Le , to become). All returns back to the first and final
abode,
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286  Allah does not impose upon any soul a duty
but to the extent of its ability — for it
what it has earned, and upon it what it
has wrought. Qur Lord! Do not punish us
if we forget, or make a mistake, Our
Lord! Do not lay on us a burden such as
you laid on those before us! Our Lord!
Do not impose upon us what we have not
the strength to bear! And pardon us, and
grant us protection, and have mercy on
us. You are our Master, so help us against
the unbelieving people!

Reality expects from you only the natural limits which YOuU can ex-
pand to. It implies that Allah expects from you as much as you are able
to give, for which you have to go to the fimit of your potential.

S el "For it what it has earned"; vou will recelve what
you have earned through your intentions and actions, Move to the ex-
tent to which you can — know your limitations. Having realized them,
being honest with onesalf, the mu'min asks: Ll ol Leasise o
Luthal 51 : ‘Do not punish us if we forget or make a mistake.’
If one truly recognizes one’s forgetfulness and mistakes, then they will
not be repeated, because the natural path of awareness will thereby he
lit,

lole Je==¥: 'Danot lay on us...’ The burdens of those believers
before Muhammad could have been greater because of the incomplete
state of the din { == ), They, therefore, may have meandered fur-
ther afield. It could also mean that our ancestors, who were closer
to the emergence of the light of "islam, had a greater burden simply be-
cause of the greater awareness that was expected from them by being
closer to the Prophet, peace and blessings of Allah be upon him. It
could be a prayer to Allah not to afflict us with situations that may re-
sult in us committing misdeeds, and, by extension, burdening ourselves.
We expect from our Lord and Sustainer to khow our limitations, pro-
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vided we are working at our. maximum capacity, as is expected from us,
The true seeker also expects his Lord, the Lifegiver, the Reviver, to
rejuvenate and replenish his slave by wiping clean and erasing what he
had undesiringly and inadvertently accumulated from his journey on
thorny paths, through ‘afw( s4e ), rubbing out all traces of It and,
therefore, pardoning.

The mu'min-muwahhid { 2> 52 — o=§a ) expects from his Lord
protection, mercy, guardianship and the ultimate prevalence of true
‘iman and ‘islim throughout the world. These supplications merely echo
Allah's own laws and promises. There is no doubt that they will all be
accepted if they emanate from a truly sincere heart, humbled by the
conviction of its nothingness and wretchedness until it believes, and
abandans, and submits to its all-embracing Creator, Whaose mercy will
ultimately and universally prevail in a world containing no kufr [ as).
Of those before us, more was expected, since there were more gaps In
their shari'ah. Thus we ask for more constriction, in order that we may
e safe and certain.
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Summary

The word surah (3, 3= | means to separate or to divide. The werbal
root of that word is sir { 3= ), 2 noun which means a wall, a bound-
ary, a very high wall, the wall of a fortress or city. Surah is, as well, a
stage in the construction of a building. It implies that the Qur'an s
based on all these stages which have come one afier the other, separate
from =ach ather in farm, but unified In source and content, because the
essence of the Qur'an is tawhid | w= 3= ), which means unity, and be-
cause the Qur'an is revealed from Allah, and Allah is One.

The first twenty ayats [ L.l ) of thissurah are general and pro-
found, They describe and define those who submit 1o Reality and
Truth as 'muslims’ | e luo ), whereas the ‘kuffar’ [ 515 ) are those
who cover up actions or intentions. What we read are words, but Qur'an
is beyond words. 'Quran’ (1 8 ) comes from the word gara‘a = 1__,.5}1
which means to recite, or to read out. Qur'in is that which is read. Igra’
(1 _,31), which is the command to read, has the additional meaning of
to collsct that which is related. So it is a collection of related things.
Qur'an is that which is to be read, and that which is to be read is co-
hesive, comprehensive and real. You cannot read what is not there, and
what is there is friy there

Thirteen ayats describe the sickness of the heart, Hypocrisy, or
nifiq (glaz), Is a sickness that can only increase if it is not combatted,
Aliah does not terrorize His creation, but it is a fact that if you do not
overcome your disease, it will, by its nature, infect you more.

Qalb { _._Ls ), the heart, is that entity whose nature is Lo turn
(from galaba, «—L3 , to turn). The heart s not supposed to be attached.
If it is attached to anything, it can only be broken, no matter what it is
set on, no matter how good the cause. The bond will ultimately break
by death. Even those working totally for charity will come to exper-
ience disappointment, breakage, and dislocation if there has been any
attachment in their original intention. Once the heart is set, friction sets
in, and then it is not qalb, it is not turning. The test of a heart that is
healthy is that it is able to scan at infinite speed. I its speed is reduced,
then there is suffering in proportion to that reduction. The extent of
the reduction In movement is the extent of your atiathment, your un-
willingness or willingness to die. This is the meaning of jihad [alyes)
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The first part of the surah describes khalffah { 3415 ), and the
meaning of shaytdn (b4 ), and then it gives us the story of the be-
ginning of creation, The matter as a whole is not comprehensible 1o us
as human beings in terms of a physical model. We are living at one level
of consciousness, which is wakefulness, This has its boundaries — on
ane side the baundary is sleep, on the ather side the boundary is death.
We are between these two, mini-sleep and maxi-sieep. This leve| of can-
sciousness cannot transcend these boundaries. By 'agl (=), or analy-
sis, we cannot fully take in the meaning, or have full understanding of
the beginning of creation, because we ourselves are created, We our-
splves have come about within the creation, so how can we analytically
and logically comprehend this system? |t is not possible — yet every-
body is seeking knowledge of the beginning, You want knowledge of
your origins. You want to know why you are chained to this situ-
ation of being born and having to die. If you know the beginning, you
know the end. ;

The rahmah [ &e= ), the mercy, of the Qur'in unfolds visibly and
dynamically, explaining and descending (tanzil, Jo 5oz I, in a2 manner
we can comprehend — how the creation came about, how the heavens
were created from a command, and then held in balance. It explains
how the earth came into existence, how the mountains were. floating,
then were cooled down and anchored. We are told about Adam ( pal ).
Adim [ sl ) is the dust of the earth. Adam was put together from the
elements of earth and contained all the minerals of the earth, This is
part of the oneness of itall. It is all in perfect line. 1t is a chain reaction,
A chain reaction has a beginning and an end,

There is a description of the fall of man, Man |s distinguished from
all creation, because when he was created Allah and the angels prayed
aver him. Look what an exalted being he is! All the angels prostrated to
him, except one — shaytin { 5Lb2, from the verb shatana ki
which means to be cast off the mainstream). As soon as man came into
existence as part of this stream of expansion, another element raised it-
self from within the creational stream and said, 'l am better!' This is ar-
rogance, self-assertion, and independence. The implication is that the 'l*
is from shaytin — the ‘I-ness' is from that attribute which has gone off
the mainstream, As long as you say, ‘I, and that *I" is not subdued in
your heart by the recognition that you have only come to die, and that

“you are only an instrument, and that the instrument functions well
only if it is not attached, then you are asking for trouble. The moment
you say ‘l,' the ego arises, and separation and rebellion become mani-
fest, We begin action with ‘Bismillah’ {alll pus], in the Name of Allah,
and then say, 'l would now like to do this.' This is practiced until such
time as it becomes second nature, and one is in total, absolute aware-
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ness that everything emanates from Allah, and is sustained by Allah,
You have to be-present all the time, visibly, physically, and mentally,
If you are not, rectify it! You must catch yoursell instantly, Do not
delay! If you delay, you will become fossilized, fixed, and it will be
mare difficult to change. It is about being available for any situation as
a full-grown human being, with faith, good opinion, aptimism, and with
the inner realization that you have come from the ocean of infinity,
and it is to that ocean of infinity that you will return. And in between,
existence is just a tiny flicker,

From the beginning of creation shaytan arose, ever-present, ever-
close, He tells Allah, 'l will do my best to fool them alll' But he makes
an exception '— except for those who are salih (from salaha  ~lo
good, honest, upright), except far those who are constantly in dhikr
{ ;55 ), in remembrance of their Creator, These he cannot beat be-
cause they are too watchful and aware of him. They are constantly
saying, ‘Allah! Allah! Allah!, or at least five times a day when the
prayers are called. They suddenly remember to praise and submit to
their Creator, and shaytan is rejected,

In the creation of Adam, we find the existential parallel to the life-
situation of those who become the friends of shaytan and fall into his
trap. Mothing has changed since the time of Adam, and nothing will
change. Everything is part and parcel of One Lord Who governs the cos-
mic reality. Adam was given everything, and there were no whims,
thoughts, or desires, only Inspired and divinely guided, on-going sub-
mission, He was in that secret garden which is beyond our realm of
comprehension, a garden fed and sustained by unseen rivers,

Sl Lemas e g eniia , jennatin @jri min taptiha al
anhar. It is the realm of'arwdh {z! 5.1), the realm of pure spirit, the
tealm of pure energies, the non-physical, where there is no creational
growth or destruction, |t is permanency. They were in that garden in-
definitely, but there was one thing they were not to go near, The
shaytdn in Adam said, 'What aboul this? This may be better!” The heart
stopped for a split second, A different state came about which is
apparent now. This realm is one whose essence |s pure, but which is
tarnished, having the ever-present possibility of attachment,

Read Surat ul-Bagarah alone, quietly, and you will see it. Dive into
the words, The key (s the condition of the heart wherein dwells the
Adamic guiding principle. It s about whether the heart is completely
pure and unattached, or whether it |s set, Adam’s heart was set — il was
focused on that outer curicsity about the plant, tree, or fruit, By the
rising of that guestion, a change of state took place, The story of Adam
is an explanation of how this reality, as we observe it, came about. We
are the inheritars of a pure father, who became afflicted and tested, so
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that we can reclaim our original condition through direct effort and
proper direction, We have, therefore, to move from being afflicted
through attachment, to freedom of submission to the will of Allah. This
is the meaning of 'islam.

The story is repeated then, but in terms of communities, The Ban7
"Isrd'il {the tribe of Israel), had many visible shake-ups. Because of their
grossness and insensitivity, they brought about tyranny and trouble in
the form of shaytdnic Egyptian despots, creating a demand from them-
sefves, from their hearts, to be saved, That demand spun off in creation
as Misa (Moses). He came to them from among them. One opposile
brings about another — action and reaction are egual and opposite, in-
wardly and outwardly. All the opposites are contained within the
rmercy of Oneness, Your heart, if it is pure and sincere, will bring about
an elerment which will enable it to spin free, because it is its nature 1o
do that. Its nature is qalb ( . Lls | from the root galaba L&, which
means to turn, or to spin). The Bani 'lsr3'Tl, who were suffering, brought
about Mbsd from among themselves. But they soon grew insensitive and
dissatisfied. They said, ‘Oh, but he is like us!' They wanted o be con-
vinced by a miracle, But the whole event of MOsa was a miracle. Crea-
tion fs a miracle. How can there be a miracle within a miracle? How did
you come into existence? That recognition In [tself Is a miracle. Itis as

if you were seeing a film and watching a television scene within that
film,

Thus, the miracle occurred, and they evolved by seeking the gui-
dance and by following MOs3, Look again at the Adamic situation.
MiOsa leaves BanT 'lsr3'll in charge:of his trusted and divinely guided
brother, to answer a call on the path of knowledge of Allah. He is gone
for forty days. Upon his return he finds his people worshipping a calf,
To correct their actions, he asks them to sacrifice a cow. Look at the
meaning of this! The act of sacrificing a cow was in order to destroy the
root of the myth of the cow, to smash the idal, as it were. The calf
comes from the cow.But the BanTt 'Isra'Tl lapse into arrogance and begin
to argue In order to avoid carrying out the simple outward act of sacri-
ficing a cow, because, in fact, their intentions had not changed. They
ask, "What sort of cow? What color is it? Where can we find (t? There
are too many cows, we are confused!' This is the condition of arro-
gance, vanity, @nd disobedience. This is the condition of disbelief, In it,
shaytin is the master and teacher,

T

Man has to strive for jannah ( 83s | from the verb janna 5=
which means to be hidden), We have to qualify for the hidden garden.
We were dropped into this worldly condition in order to be proven, to
evolve through 'iman (. L., from 'amana ;.1 , which means to
trust) and correct action stemming from pure intentions, The result is
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the experience of a pure condition, one parallel to what appears to be a
contaminated worldly condition, This is why Allah commanded Adam,
'Get down from it, some of you enemies 1o others!’, implying that
enmity and disagreement are veils over the pure, original condition.

The name of man as a creature is ‘insan | ., L.x) , from 'anisa
o=+l meaning to be companionable, familiar with, sociable} — he
who loves familiarity and sameness, It is guite natural that he must earn
the inner state of complete freedom, But look again at the creational
reality. Initially, Allah gave freedom to man. 'Here you are, you have
nir {  5s- , means light) in you, you have everything!' Bul having
everything also means having knowledge, and wisdom, and discrimina-
tion of the good and bad. So man must fluctuate and discriminate be-
tween these two thresholds, these two grinding stones, in every situ-
ation, in  order that he may emerge from within, Allah first made
Adam, and he was in jannah | ﬁ.-, | having no needs. 1t is as though
Allah says, 'Mow | want 1o see those who gualify come back to Me!'
By abandonment, submission and tawbah, the qualification starts with
knowledge, The beginning is the understaniding of the message. Early in
the surah we are taught about the message of the last and greatest pro-
phet, peace and hlessings of Allah be upon him. Allah challenges, exis-
tentially, the people upon whom this Qur'dn is sent. The voice of Real-
ity says, 'If you are in doubt about it, bring a surah like it! But if vou
do not, and you will not, then fear the Fire whose fuel is men and
stones’, Lhat is, a vapor, heat and constant agitation in which nothing
can take hold or germinate,

Allah tells us repeatedly of the fate of those who do not travel the
path of knowledge. They are said to be as dead, without movement, be-
cause this existence is based entirely on motion, seen or unsesn, inclu-
ding the sub-atomic world. They are said to be dead, without maove.
ment, We are given the example of how forgiving Allah, the Ever-for-
giving, is to man, On numerous occasions, the Bani 'Isra'Tl were forgiven,
Whenever a messenger was sent to them, they rebelled or |eft the path,
but they would be forgiven again, The meaning of forgiveness is knowl-
edge and protection, If you know what is going Lo cause you harm, if
you know what is going to cause you misery, you will avoid it if you
are a sensible person — this js the meaning of lagwd | s ed5 |, from
wagi Sy , meaning to have fearful awareness of Allah), 5o if you
have tagwa, for Allah, forthe Creator, then you are forgiven by His de-
cree, You are taken into the bosom of the Creator, so to speak, vou are
accepted by the Creator, 'Afi { Lac ) is to forgive, to wipe the slate
clean, IF you forgive somebody, it is for your own sake, not for the
other person, It is your slate which is wiped clean. It is so your heart
does not become tarnished, Otherwise, yvou will not be able to function
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fully, and you will be sleeping with a heavy heart.

The situation of the BanT 'lsr3'T is very common. The same things
that they did, the constant doubt, the constant hankering after this and
that, the constant disobedience, happened later on with the muslims
during the time of the Prophet Mubammad, peace and blessings of
Allah be upon him, and thereafter. The two surats that follow surat
ul-Bagarah refer to the muslims, to those who were with the Prophet,
but who were also bickering among themselves. So we must realize the
continuation of this dilemma into our own time, It s not an attack
upon 'those jews', and so on. It is an attack on that type of mentality.

Allah |5 the Ever-merciful, and He acquaints with mercy those whao
follow a Book which has been revealed through one of His prophets, |If
vou are linked to a knowledge that relates to the Permanent, to Allah,
then you are all right. The Qur'an, from the point of view of Islamic law,
allows muslims to transact, to intermarry, and to have every other kind
of healthy, existential situation with the ‘People of the Book." A mus-
lim may marry a christian woman or a jewess, But who has knowledge
of the Book? Who nowadays are the true *People of the Book?' There
are church-goers, and synagogue-goers, and masque-goers. But the defi-
nition used is 'People of the Book,' You must look deeply and discrim-
inate,

There are many dogmatic people who want to fix and render per-
manent the letter of the law. The majority of the world is dogmatic. In
fact, dbgma is due to insecurity, to the need for permanency. One who
is dogmatic is really a lover of Allah, but he wants to fix what has
come. He wants to hold on to it. But there is nothing to be fixed, [L1s-
all a living continuum, and it is moving at infinite speed, The dogmatic
person wanls to know, and he wishes it would all slow down and stop
0 that he could get a really good look at it. But there is no stopping it,
because his own existence |tself is based on motion, Therefore, he be-
comes dogmatic, When this occurs — and it happens to all of us oc-
casionally — realize it immediately, and realize that it is actually love
far an attribule of the Creator, the Ever-preserved, or as-Samad (e tt).
But the essence of Lhe Creator contains all the attributes, and you can-
not hold on to any one of them, Do not worry, but recognize,

Wou must transcend, and you must begin at the starting point, You
cannot come halfway, You are either in submission, or nol. You are
either born, or not. You cannot have a half-life, which is the preserve of
metals, mainly of lead. The reason that the world is afraid of "islam and
is the enemy of ‘islim, is because the real muslim cannot be bourgeois,
living for halal cocktail parties, drowning in non-alcoholic beer, They
are guile right Lo be afraid. However, the muslim does have respect for
matter, because matter is from Allah, It is ‘ard { 5! ). He has respect
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for the stuff of existence, he has respect far relationships, and for the
law of the land in which he lives. The muslim is not an outer revolution-
ary. He is an evolutionary revolutionary, What is the point of changing
the government, or the head of the government, when the peaple are
ignorant and do not wanl to know? Materialists are much more afraid
of the Real, because they know that there will be a transformation. |f
I have invested all my life in creating a bank which only puts chains
around people, like the students wha have been given loans for schoal,
and who are then enslaved for the rest of their lives trying to pay them
off, and If | own this bank, am | going to like it when suddenly students

‘begin to say, ‘Look, | don’t want university, | don't want this kind of

life!"? You will immediately try to convince them how important it is
lo go to university, to get 2 good job, ta be able to buy a house and a
car, elc. What is so important aboul having everyhady on this earth an
four rubber wheels, burning away? Running from one end of the earth
to the other, to see what? They are like lemmings, racing blindly into
the sea! What a tyranny! Instead, we could walk more guietly, mare
slowly, with two feet on the ground. '

An ambassador from India to the Court of S5t James was supposed
to present his credentials after having arrived by plane. He was unable
to be there.on that day, and wrote a letter to the Cueen explaining that
due to the rapid jet travel, his soul had not yet caught up with him, It
would be necessary for him to wait five more days, he said. Nowadays,
few people have souls, or admit their existence, so it does not matter,
There is nothing that needs to catch up! The meaning here is that there
are no fast cures. There are limits Lo any system, and the jet age has
aver-streiched many systems beyond their limits — such things as fast
food, fast travel, and fast marriage and divarce, exemplify this. The
cure for this can only be found in fasting. It is noteworthy that the
word ‘fast’ has the same spelling, but with an opposite kind of meaning,
There js an Arabic proverb: ‘Where there is Lhe sickness, there is the
cure’ (*1 su =1a |< 1), As the Commander of the Faithful, Sayyidna
'All, said, "Your cure is in you, but you do not recognize it And your
ailment is from you, but you do not see it." And he also said, “You are
the clear Book, By its signs the obscure becomes clear.’ And he also
said, "You allege that you are a small world, but in you the whole
cosmaos |8 contained.'

In Surat ul-Bagarah, repeatedly comes the plea, ‘Do You not use
your reasoning?' ( osliss Y| ). This is asked in order to
ruffle and unravel us. It is all about reflection. 'Can vol not see? Can
you not hear? Do you not use your intellect? The dhikr we doina
regular rhythm is reminiscent of our state in the womh — A-llah, Asllah,
A-llah, In the London Science Museum, there is a room in which they
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have picked up sounds in the womb exactly as the foetus hears them, If
you go inte that room, you will remember exactly the dhikr of 1smu'l-
A'zam (ismu'Hlahi'l-a'zam  pbe¥t alll gl ), 11 s precisely that pul-
sating sound of the heart — A-llah, A-llah, A-llah — just like that, OF the
letters of the Name ‘Allah’, the alif (1) is the start, and the ha' (7 L)
is the circle at the end of it. Alifis as-Safd{Las)and al-Marwah| 83 52},

{He two mountains in Mecca which are stations of hajj, situated at the
side of the Ka'bah, and the circle is the Ka'bah, the heart. After you
have hurried purposefully, without purpose, from as-3afd to al-Marwah,
you will then come to run around the heart and encircle it, and the
heart of the matter is the Ka'bah, with its four corners. You run seven
times — seven heavens, seven layers of energy around the atom - seven
times you run, and then you are gualified to pray. Allah says: 'Did We
not expand and relieve your breast for you?' (& e ol & o a1
Qur'in 94:1). And when you have emptied out, you have gualified to
desire knowledze of Allah, Now, correct action begins at the magdm-
Torahith { p=s! | pLis ), the station of "Ibrahim. Outwardly, itis
the prophet "lbrihim building Ka'bah — inwardly it is his abandonment
and sacrifice. It was only after he had emptied out inwardly that he be-
gan huilding outwardly for Allah's sake. Hajj is nothing but ‘Arafat, The
mount of “Arafit is in barren wilderness, The hillock is like any other
hillock, and the wilderness is desert and emptiness. You stand there
with millions of others. Mothing distinguishes anyone from anyone else,
since everyone is in ihrdm { 1 ol , the name for the unsewn garment
used on the hajj). This is how we have come. Nothing distinguishes any
ane man from any other, just as when you were born. And nothing will
distinguish you from anyone else after you are under six feet of dust,

The surah constantly reminds us of our reality before conscious-
ness and after. ‘Do you not remember? Do you not recall? Do you not
reflect?’ | ogsSass sl ). This is to remind us and tell us that'
it we do not remember, there will be a block in our cansciousness. The
cures are clearly prescribed, The first is to have faith that life Is not
without purpose. We have not come into this world just to run about
like fools in order to survive, and then, eventually, end up by being de-
voured by worms. Faith is the good news — the good news is that you
are from Allah, and to Allah you are returning. Faith will start you on
your path of inner joy. But faith alone is of no use. It is meaningless
and barren, like a seed all by itself, A seed has Lo act. The way it acts is
to interact. When it is put into the ground with the soil, it interacts
chemically with water and sun. You are the same, containing the seed
of the highest in this cosmos, and the way you blossom is by inter-
acting, by rubbing off your shield, that is, the ¢go, or nafs ( o>,
means self, and is also related to the Arabic word for breath, from

200



T p——

N .

¥

nafasa 85 L'lman (wle=!) can only take root and manifest its
meaning by virtuous deeds, In the Qur'dn, the term ‘Tmin appears with
the term for virtuous deeds (salibat  wladle Lo Zakat { 5555 )is
purification, and therefore, increase, Salat { 4 ,le ) is connection,
Salat is a desire to give up desires, to pray, to connect, to give up. That
is why the prayer starts with the surah of ‘Al-hamd’{ aesJ1 ). You say
‘Al-hamdulillab, el) ses ), Praise belongs to Allah, and can only come
about because creation has taken place as one of the mercies of the
Creator, |1 means yvou are most gratefu[' If ywou are most grateful, then
you dre content. Ycou may say that you are conte it, and say that you
have no desires, but most of us lie. This, hew: zr, is a goed lie, a
healthy lie. Let us continue |lying in a healthy way, until such time as it
becomes real,

There are several occasions in this surah when we aré told that the
responsibility is solely ours, It rests upon each one of us. If You move
toward knowledge, it is for yourself. And if you do not move, it is
against yourself, If you do virtuous deeds, it is for yourself, and if you
do evil deeds, it s against yourself {  pSudcd poceeal  piiwsl
Lids poblal ol 9 v Qui'dn 17:7) No one else s respare
sible besides yourself. No one-else is accountable. We have no responsi-
bility or control over athers. Logk at the two sides. You have got to do
good, yet vou have no responsibility. You are not accountable for the
results, the outcome. The only way out of the dilemma of Adam, the
way out of the afflictive misery of that fall, is to find reasons which
enable your heart to flow in virtuous actions. |t is clearly demonstrated
that intentions (niyyat, « L= ) and actions are not separate, Actions
stem from intentions [ il —Ji Jlaesdl Lol |, Hadith: ‘Indesd,
actions are |udged according to the intentions.’) The hypocrites mean
one thing and say another, or say one thing and do another. It is the
story of man at a loss, confused and broken,

_ How can anyone on two legs understand his situation unless he is
intelligent, unless he takes time off to reflect, unless he catches himself
in a real situation? Mot only once in a while, when there may be a spir-
itual gathering or some special event. The maximum learning about
yourself takes place when you are at what you think are the most dif-
fleult times in your life, because it is precisely at those times that all
of what is inside comes out. All the froth is maximally visible at that
time, It is then that you can improve most by recognition. You cannot
progress along the path of recognizing the various aspects of desire un-
less you are actually In trouble. |f you have eaten a reasonable meal and
nobody Is bothering you, then you are not in trouble, So nothing hap-
pens, Is that not so? ‘

The deeper you dive in, the subtler is the test, There is nothing,
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higher nor purer than the relationship betweén the teacher and the
taught, especially in spiritual Leaching, because itis fisabil illah { *®
alll Jeww ,inthe way of Allah). The conditon placed upon spiritual
teaching from man's beginning thousands of years ago up Lo the pres-
ent, is that it is given free, Throughout the ages, whenever it was pos-
sible, the teacher cared in every way for those whao sought his teaching,
A teacher of tawhid (the Oneness of Allah) cannol bul care for every
aspect of those who are on the path of knowledge of tawhid. They, in
turn, should reciprocate by respect and sincere application of the
teaching. Throughout time, the closest people to the teacher have
always been those who need him most, and have recognized their need.
This has a subtle reason. Basically the seeker of Allah will, on occasion,
find himself dependent for knowledge on this teacher, and so, it s saill,
he will bite the hand that feeds him. It is natural. If a teacher gets
surprised, he is not a real teacher, He cannot be, or he would know this,
So look, it is all in Quran! The whaole 5urah is about ‘isyin (o Laas),
rebellion. Often you find seekers of SPII‘I'LLIHH-W to be the most rebel-
lious, and these, in fact, often happen to be the closest ones to the
teacher, becalise within them is a dynamism and himma | G
determination, longing) that can be channeled. But it takes somebody
who loves and who is acting fi sabTl illah to carefully channel it. On the
other hand, take someone who (s always obedient, well-behaved, never
causes a ripple, somebody who says he is very spiritual. The shaykh is
suspicious of him, for he has appeased everybody. Man is'isyan ( Lees),
his nature is a4t a loss. This s his normal nature, because he is.a seed
until he s cracked. The answer to rebelljon is the stick, 'Stick’ in Arabic
is 'asd { # Luae ), which has the same root as ‘isyan [ ol=e= ). There is
no other way, If you do not follow the stick, reality will hit you. There
are no two ways about it, The whole of creation Is about ‘isyan. When
Adam disobeyed, Allah, Reality, Oneness, Ever-effulgent, had 1o
contain him. Allah is Ever-forgiving. It is the law He has prescribed,
You have an option of being in 'isy3n until you die. You have that
option, but in reality you are forgiven any instant that you truly
demand forgiveness. And the proof of it is the sunnah ( 3w | way,
the manner, the tradition) of the Prophet, peace and blessings of Allah
be upon him, The people of Mecca could not have been more belliger-
ent to him those first thirteen years. The people who were around the
Prophet were filled with rebellion. Read the stories about jt. They
clearly describe the forgiveness and the compassion of the Prophet.
Because since he was a perfect man, he reflected the perfect Creator, he
reflected Allah, After all the trouble they gave him, he went back to
Mecca and married from the families who were the most belligerent.
There could not have been a family more belligerent than that of Abl
Sufyan, who later came and forced the khalifah { 4s)5 | the office of
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succession) away from the true heirs of the Muhammadan knowledge.
It was not finished with the deathr of the Prophet, peace and blessings
of Allah be upon him. Man is always the same. At the death of the
Prophet, the trouble started again, and quarrels ensued. They compro-
mised and chose Abl Bakr, to reconcile differences and preserve the
unity of those who professed to be in "islam. They did this, although the
Prophet had clearly willed that they should follow Sayyidnd ‘Alf,
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it is reported by Zavd bin Thabit that the Messenger of Allak, may
the peace and blessings of Allah be upon him, said: ‘Indeed, | leave two
successors for you, the Book of Allah which Is a rope extending from
the heavens to the earth, and the peaple of my house (Al w-Bayt) —
they will never be separated until they are returned to me at the poof of
Kauthar,' Then he said, ‘Do vou not know that | am the most suitable
for the belfevers fram gmong you?' And he repeated this three times,
The people.replied, 'Yes!' Then the Messenger said, rmay the peace and
blessings of Alfah be upon him, 'Whoever huas taken me a5 their master
should take ‘AlTas their master.’

When Abd Bakr died, 'Umar and others confessed that they all, in
fact, had made a mistake. So man learns. May Allah forgive us all, and
may we-all rest in peace, Humanity is mixed up. They martyred Say-
yidnd ‘All, and he won, As he was struck, he said, ‘By the Lord of
Ka‘hah, | have won!" As he lay dying, he would not finish the cup of
milk he was given unless it was passed to the fellow who had struck
him, and at the same time he was concerned that they not tie his as-
sassin’s hands too tightly. Look — forgiveness!

Your Lord is the Ever-forgiving, Look at how much he loves you,
that He gives you the option, but does not give Himself an option! You
have the option of being an idiot, selfish, desirous, and leaving the inner
joys of abandonment, of jinnah — you are allowed all this. But Allah
will never reject you the moment you say, 'Astaghfirullah’ (alll bm-l
beseechimg His fargiveness). It all hinges on approaching your Lord with
a wholesome heart, "Idh ja'a rabbahu bigalbin salim’ ( T N T

pode o la ): *Among His followers was 'Ibrihim, when
he came to His Lord with a sound heart’ (QUr'an 37:84), A sound heart
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is a heart that is not attached, not stuck. If you are attached to yvour
family, or the community, and it is not 3 means for you to serve amd
get out of your smallness, then run away from it. |T your family s not a
means for you to expand beyond them to the neighborhood, to the
community, to the society, to 'islam at’large, and mankind, then it is
not a family, The message is simple and clear.

Onece a man takes a position, once aheart takes a position, it wants
to stay there, o fossilize. We have many ayats in this surah which refer
to those who are in doubt, and not in "iman { & le—! | trust and faith),
and who do not want-any goodnes (o come to others, who are jealous,
and who put up & barrier. Why a barrier? Allah's mercy is upon every-
body forever, upon all humanity, so how can 2 human being who was
created by the Creator contain it? The meaning of the attributes of self-
ishness, silliness, foolishness, jealousy, meannness, greed, and lust, finds
its. origin in the fear of poverty, which is clearly indicated in Qurtan,
Allah says it |s sbaytin that makes you afraid of provision, and gives
you anxieties, but it you give out you will find. thal everything comes
to you, Even If you are only interested in glving out to your own
family, and vou give to them genuinely, and you want to give more,
then somehow, greater energy comes to you [o work harder and gain
miore goods. What if your giving is on a vaster scale, from the inward,
from the meaning-center? It must begin somewhere — the tap must
start dripping,

Sooit s all about apenness, Knowledge comes with willingness to
receive, 'And that which you pul forward of goodness for yourselves,
you will find it with Allah' [ esas= b epSed ¥l goads Loy
alll soe , Qur'an 73:20), There is only the All-seeing. Everything
is on record, Everything is recorded, and you are the recorder, you are
the recording, Your biographies are all the same. ‘| ate and | slept.’
Your inner hiography is that you are doing it by your intention, and by
the condition of yvour heart, so that your inner biography, in fact, dic-
tates the outer,

YWour inwardness, one way or the other, will show in your outward,
In Surat ul-Fath, ayah 29, it says: 'Their marks are on their faces'
( peor s o phlo ) This reference is to
those who have abandoned inwardly. | s not outward abandonment. 1L
is the example of the true 'islim of the Prophet, peace and blessings.of
Allah be upon him. He did not marry unless it was a perfect action, He
paid the dowry, and every wife of his had a house. 1t was a small house,
but in conformity with the standard in those days. While they were
building the mosque, the first thing he did was to build each of them a
house, and to provide cach of them with encugh provisions to last a
year, Now, why do you not follow the Prophet's footsteps! You had
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better wake up, for time is running short!

The test of jannah { 4= |} is given to us very clearly in this surah,
The test of whether you are qualified for the Garden is your willingness
to die and abandon, |t is repeated here to the rabbis of the jews. It was
told to them when they said, ‘Nobody will enter the Garden of Paradise
except those who are yahiid, jews, those who are shown the way." The
answer Allah gives them is, “Tell them then to wish for death! {Avah
94}, The Qur'an is talking to men of understanding. He tells then,
‘Wish to die!’ It is about sensitive beings who can read and understand.
If you are not willing to die, then you are not qualified for the Garden,
because you are attached, You may have a family and all the things that
go with that, and yet you must be willing, at 2 moment's notice, t
drop it all an | leave it. Are you carrying them inwardly? You should be
carrying them outwardly. Your children should ride on your back, as
Hasan and Husayn did with the Prophet, peace and blessings be upon
him. Let your children and your family break your back, but not your
heart, Guard your heart, and strive diligently outwardly, But we are re-
versed: our hearts are in a palace, and we are living in a cave. You have
to turn it upside-down. Live in a palace, but put your heart in 2 cave.
Be willing at any moment to be in the cave, and keep it ciean and order-
ly. Allah says, "We have sent you to give them the good news and the
warning.' The good news is that you are an eternal bird. Learn how to
fly, and the cage will open, once the heart revolves. Give them the
warning that if it does not, they will have nothing other than misery,
The Qur'in says, “And you will not be asked about those whao are fit for
the Fire' ( PRERT R A e R L
ayah 119). You have come alone, and you will go alone. Be wary cuf
that Day! Your rOh { #352 , means spirit, soul. It is derived from the
Arabic root 3. , which is connected in meaning to 'wind’, f.e., itis
that subtle essence through which our bodies are given life) is yours
only, Nobody can help you, and you cannot help anybody, You are in
this body, connected outwardly, vet disconnected inwardly, You find
the Garden where everything is beautiful, everyihing is according Lo the
sunnah, everything is correct, even the backbiting, even those who hit
you on the head — all are acting according to the laws of the Creator.
The laws of the Creator are explained in detail in this surah, We are told
how tn behave in a community, the meaning of marriage, the meamng
of caring for the weaker ones, the orphans, etc, We are clearly given the
boundaries of shari‘ah. A woman whose husband is dead should be pro-
vided for with whatever he had left behind. She should remain in the
house for a vear, Then if she desires to leave, it is alright. Concerning
divarce, it is the same thing. In the days before 'islim, it was the same as
now. Women were regarded as sex objects, and were accorded no res-
pect. This was put right. As an egual, she should be looked afier, res
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pected, and protected, and not treated as a play-object or body-toy,
The hushand's responsibility is to provide for the woman in order to
quieten her mind, so that she may evolve. If he cannot do it, and she js
not satisfied with his means, he should admit his limitations to her and
be prepared to release her so she can perhaps marry a fellow who can
fulfill her needs. Men, who biologically and emaotionally are inherently
maore steady than women, are given greater power because of this, and
with greater power comes greater responsibilities. |n the last khutba
{ dks | discourse) of the Prophet, peace and blessings of Allah be
upon him, the most important paragraph concerns women. We, as pro-
fessed muslims, often abuse the privileges, and do not stand up to the
responsibilities. '

The Qur'an gives the description of the true muslim sommunity,

"We made you a community in the middle' ( I“S"‘,""‘ el 5% 3
L 5 il , 2:143) — a community of the middle course, We

-are in between the beginning and thg end. We are in the middle, as far
as health is concerned, We are in the middle, if you like, as far as the
condition of the stomach is concerned. If you are overstuffed yﬁu
cannot understand a word of what | am saying. If you are too hungry,
vou also cannot understand, because physical weakness takes over. The
gross will always' take over. So we have to be in the, middle, always
steering a middle course, Sayyidna 'All, peace be upon him, says, "The
best of affairs is the middle course’ ( Lebu gl 590l , & ).

We come to the point where the people are tested about giblah
( l.s), the direction one faces when one prays, Originally, the giblah
was in the direction of Mecca, but then it was changed to the direction
of |erusalem, After some time, Allah commanded that the direction be
changed, so that they would again face toward Mecca. If anybody loves
the Prophet, peace and blessings be upon him, he turns his face in the
direction the Prophet turned his, He went back to the direction in
which they worshipped at the time of Sayyidna’lbrahim, peace be upon
him, toward Mecca, We all follow that. Try to find out as best you can
where that direction is, Do not bicker, Do not be like Bani "lsr@'ll when
Allah commanded them to sacrifice the cow (2:67). "Where is it? Which
direction? Which compass do we use?' We are told in an ayah immedi-
ately after that, ‘Wherever you turn, you are facing Allah' [ el
alll  ax3  pd | gls= 2:115), And you are told, when you
are riding and so on, to pray while you are riding. Do not stop the
whole caravan. Point your heart toward giblah and do not deviate from
that arientation. Your action will be polarized in the right direction if
you are single-pointed,

In the duality of created reality comes the goodness.'lbnal-'Arabi
says, 'Creation hinges on desire for good and fear of the bad.' In one of
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his diwins (collected writings), he says, ‘Creation is hanging on these
two.' This is the meaning of pearl and of coral. In essence, they are the
same. Pearl is a protection against sand. The oyster protects itself from
the substance it does not want by coating it with a substance we call
pearl, Coral secretes what it does not want, to keep itself alive. All that
one gdoes In this life fits into one of these categories, You either run for
that which you want, or you avoid that which you do not want. The
prime example of duality is the creation of the heavens and the earth,
Heaven is beyond wus, earth is below us, Earth is what we look down
upon, heaven is what we look up to. They are opposite, and one cannot
be without the other. The balance would not exist without these dif-
ferences, such as that which exists between night and day. Energics are
different, The Qur'an says that there are signs for people who have
‘agl [ Ja= ), who reflect. You cannot be other than stretched between
the two: wanting to live forever, or wanting to give up and die, The
muslim is in the middle. At all times he is enjoying life, he is smiling,
he is available. The choice is yours, Do not blame anybody,

There are several-ayats which have to do with shari‘ah, and what to
avoid — for example, what one is not supposed to eat, However, all of
them end up by saying, ‘Do your best! If you have nothing else, eat
grass, but do what you can.’ It says that you are only accountahle for
yourself. The din ( =2 ), the way you transact toward yourself, is
yusr { = ), ease. But do not abuse it, Go to the limit of your capa-
bilities. Do not say, ‘I can't,’ and then indulge yourself. Ask yourself if
you have genuinely changed your circumstances and companions.

We are told in this surah, 'And it {the soul} will receive that which
it has earned’ | e L) , ayah 286},
You get what you deserve, not what you desire. Action and reaction are
equal and opposite, Life is a mercy, and the laws of creation are abso-
lute, By going against them, you create havoc with yourself, your
family, and the community, You can do this, of course, but that is all
you can do. The imams that we have were slaughtered or poisoned by
the people closest to them, mostly poisoned by their wives. Who could
care? Sayyidna ‘Uthman was sitting down while thew were trying 1o
break into his house. He would not raise his head from the Qur'an.
Hasan and Husayn were holding the door, until Hasan's arm was nearly
broken, and he was forced to let go. The people came in and slaughter-
ed ‘Uthman while he was sitting with the Qur'an, and he could not care
less. Later on, the wife of the Prophet, peace and blessings be upon
him, ‘A'ishah, came running after 'Alf for the blood of ‘Uthman, She
was so mistaken! May Allah forgive her and rest her soul, The Prophet
loved her, and so we love her and respect her because of that, A great
many lessons came from her, so therefore we are contant with "A'ishah,
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'Umm ul-Muminin{ = s=dlpl , mother of the believers). She led an
army against Sayyidnd ‘All, peace be upon him, at the baltle of Jamal.
Look at the preatness of the lady! She had been misled by two close
l.'i.:lﬂ'lpdniflﬂﬁ of 'Alf whi told her something which upset her, She went
to do battle, but at dawn she heard the hooting of owls along with the
barking of dogs, and the call of some ather animal. Suddenly she called
her troops together and gave the order lo surrender right then and
there. She remembered the Prophet, peace and blessings of Allah be
upon him, telling her that she would he going against his wishes and
what he stood for when she would hear those three things togetber,
S0 the instant she remembered, she repented without hesitation. Who
waould do such a thing now? Allah is the Ever-merciful,

We are told about the month of Ramadan, the door to expansion,
If you want Lo expand, to have more, then shrink, The door o the
‘knnwledge of life is through death. The door to increase is decrease,
This is the meaning of "islam. 1T you want to flow, stop taking and give,
and you will see! Mobody else can call your bluff but yourself. Allah
cannol do it and it says so in Que'dn. 'Allah does not change the con-
dition of a people until they change what is within themselves’ { L1
primdis s it o mim pgil L poi . all] , 13:11). Do not
say, 'If only | had this, if only | had that. If only | could go there. If
only, if only..." This is superstition, It is romanticism, This is not the
place for romance, This is real. This is the waorld, and it has come from
the Real, It is not a place Tor dreamers, You are only allowed dreams in
your sleep, Use your 'agl [ &= |, use your intellect! What Is the use of
wishes or desires? Who are you? Have you found out what yvour limi-
tations are! Have you also found out that you have license to expand to
the Limitless?

We are told to observe the fast of Ramadin, Whether we like to or
not, we have got to face it. And we must give zakat ( 3LS , a tax of
2% on wealth held for one year) if we have the means at all to do so,
And we must attempt that arduous journey to Mecca, the hajj { & ),
it we are financially able. And it is all the more difficult at this time in
history, But we must be in difficulty in order to appreciate ease. 'In-
deed, with difficulty comes ease — indeed, with difficulty comes ease’
(1w usdl  pa ) e eadl ma 5L 94:5),
Be on time for the prayer whenever possible. If you do not perform
these duties, the rest Is useless. Hagigah [ e&..8> | the true essence, or
Reality] without sharf'ah { a=_ ;& | the law dealing with the outward
aspects of life) is not possible, And sharTah without hagigah is warth-
less. It is like a2 body without a heart. The two are two branches of the
same tree, Surat ul-Bagarah is completely balanced between the two
These are the boundaries of Allah.
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‘And fight in the way of Allah’ {alll Je w51 5 lals g, 2:190).
'Islim is all about peace. The main door to the Masjid ul-Harim ( Asuwwed)
gl =, the Masque of the Ka'bah in Mecca) is the Door of Peace.
Peace can only occur if you fight. Fight yvour nafs, fight yourself, and
you will find your heart is at peace, Fight ignorance in yourself, then
you can fight the ignorance beyond you, until mercy and knowledse
prevail throughout the whole warld. Life is a strugele. With outward
struggle there is inmer contentment. Outwardly, you have to be in per-
petual struggle and toil, while inwardly vou have to be perpetually con-
tent, That is the sunnah, It is clear.

“The life of this world is made to appear beautiful for those who
deny (the existence of Allah)’' { Lesoadld gundl 1 g a8 il
2:212). This warld is made easy. It is decorated, Evil summons the
human by its attracliveness. So people suffer, and the affliction of
Allah for them starts with that attachment. They get attached to this,
that, and the other thing. They start collecting, and they do not know
where to put it, how to insure it, or which closet to put it in. Eventu-
ally it ends up in the safe. The poor fellow is working for stuff all his
life. He is working for that thing which is kept in darkness behind steel,
He does nat even enjoy looking at it, It isso clear and obvious!

The breaking of attachment is an important aspect of hijrah [ 8 sse
flight, or migration. Historically it refers to the hijrah of the Prophet
Muhammad, peace and blessings of Allah be upon him, when he emi-
grated from Mecca to Medina in 622 christian dating, which marks
the beginning of the 'islamic lunar calendar). It is the highest act, be-
cause 4 person leaves behind that which he loves. Those who have ‘iman
{ olent), and those who have made hijrah {3 =), who have left what
they love fi sabil illah { el loswis®, in the way of Allah) are secking
mercy. They are sceking mercy by avoiding that which is not condudcive
Lo gbandonment. You have tried to change it, to improve and to better
it. When you cannot, or it does not work, then you leave,

Do not marry women until they leave the worship of other-than-
Allah, until they believe in the One, You are only supposed to marry
believers. Muslim women must nol marry arde bul muoslim men, This is
clear irf the Qur'an. It i3 because the children Follow the mother, We
want to increase in islEm, We want to increasethose who will abandon,
those who are not attached, and who are happy. We want to improve
society, We want to improve the world. IF you do not want to im-
prove the world, then you will not be able to improve yourself, be-
cause you are the reflection of the world, and the world is a reflection
of you,

In Surat ul-Bagarah we are told aboui children — the first two
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years. It is important that the child is in the company and protection of
the mother for the first two years,

Then we are told about how Allah protects us, and the meaning of
this. If you pronounce divorce three times for a woman, then you can-
not remarry her until she has married someone else. This is to put you
in your place, so that you are not just playing games — one day this,
one day that. The worst thing of all the things allowed by Allah is
divorce.

We are given the example of Dawidd and Talat, We are told how a
small band of good people won over the large band. The meaning of
this is that you musl not judge quantitatively, but qualitatively, The
quality of Dawdd combined both the kingdoms, He was the king of the
ostward and the king of the inward, This is how we, as the followers of
the Prophet Muhammad and his family, peace and blessings of Allah be
upon all of them, expect a leader to be. The khalifahs were both kings
of the outward and the inward, They combined the two, They were
both leaders of the country and representatives of Allah, So the Emir
and the Imam should be one. Mow, if circumstances cannot allow them
to be one, then the next best thing is that the two of them be hand in
hand. And look, when they are hand in hand, everything happens! The
man of action puts his hand in the hand of the man of knowladge.

In lran this sort of situation was attempted, whereby the execu-
tive authority would obey the authority of an imam, or imams, or a
band of two or three people who were acclaimed as men of Allah, Men
of Allah are available. They are always available. We have this example
of Dawad and TaliL

We are told that man 5 a doubter, We are given the example of
Sayyidna ‘lbrahim, peace be upon him, when he asked Allah how the
dead are brought to life. He wanted to know, just as some of us ask
scientifically, "How does this happen?’ He asked only to confirm it in
his heart, because the heart dwells in the body — he is a human being.
allah said, ‘Do this: cut up four birds and spread out the pieces, and
then see how they come together!’

The Qur'an says, 'O yvou who believe, spend and give out!’ It men-
tions showing off your good actions, There is nothing wrong with that,
if itis 7 sabil illah | el J—ww 5 | in the way of Allah), Show off

some of them, and hide the majority of them, Show off so that others
learn from you, If it is only for the good of others, if it is only to teach

others, then it is alright. If it is only to show off in order to increase
your own arrogance, then you have counteracted everything, Of course,
if you give secretly, it is for your heart. So always reflect, There are five
ayats, in fact, that say it is better 1o give out secretly so as not to em-
harrass others. |udge, because you are your own witness upon yourself,
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During his vixdt to Pakistan in 1981 Shaykh
Fadhlallah decided to set up Al-Serat Trustin
Paldstan. Its objectives were deseribed by him
in n talk at Punjab University Lahore in
Octobar, 1981 when he said "“Our intention
in Pakistan is to establish a "Wagf® so that
those of you whe are interested in pursuing
self knowledge - wanting to discover for
yourself what life ia really ahout, why we are
born, why thers must be death and what the
meaning of this pugrle is—can come and join

e

Consequently the trust was established in
March 1982 and has since been engsged in
sarving tn the felds of health, educaticn and
publishing. A model village centré 8 also
being constructed in Ahmadpur where the
main activities of the trist are taking place.
Further information can be abtained by

writing on the following addresses:

Secretary
Al Serat Trost
Ahmadpur.

Al Serat Publications
House Mo. 6, Street No, 8
F-7/3

Islamabad,
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